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NOTE 


The part now issued is the first of the five chapters in the 
Prayaschittadhyaya of the Smrti of Yajiavalkya. The first two parts con- 
tain the Ácháradhyáya; parts Nos. 3and 4 contain the Vyawahiradhyaya 
and this part and the next one 2, e. No. 6 will cover the whole of 
the Prayaschittadhyaya. This will have presented to the reader the 
whole of the Smrti of Yajiavalkya together with the two commen- 
taries the Mitákshará and the Viramitrodaya by Vijüaáneiwara and Mitra- 
misra respectively, and alsothat of Vilapani, representing severally 
the doctrines generally respected in India, with particular 
reference to the Benares andthe Bengal schools as they inter- 
pret this great Smrti only second in importance to Manu. 

As intimated at the outset, after the next part i. e. 6th part 
is issued, the last part will contain a General Index anda 
General Introduction to the entire work. 

Poona, 25th March 1940. The Editor. 
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THIRD BOOK 


‘ON PENANCE’: PRAYASCHITTA 
Chapter I 


On Impurities 


Bow to the prosperous Ganesa. Bow to Sri Saraswati. Saluta- 


tion to the revered preceptor. 

Of the householders, the Nitya? and the Naimittika® duties, have 
been. stated. The duties incidental to the possession of certain quali- 
fications, and the duties of a particular householder possessing | e 
qualification of annointment* ete. have also been “dealt at length.’ 


1. murg-Expiation, by penance or any other means it bas been defined thas: 
oat am AT Wer (apu are redi l apri afin Agger 1 

It is thus not merely bodily or physical disciplining that makes for a quan ; 
the essence is the mental purification or purging of all undesirable acta of the 

| mind and body; ef. the ‘purging’ of the English law, 

9. fy—Ordinary, the daily routine performances or performances which Are 
pormal events in the daily programme e, g the bath, the sandAyd iyd, oblationa' to the 
fire, and the like, 

3, Amae Bpecial or periodical performances incidental to _ particular 


occasions. 
; 4. meperimtupen "zem -2 ET is one carrying on in the second of 
» tha four stages or spaas in life viz maxi, nee, «TJ and qug, i. e. a house- 
MOSS The porticnlar nee nr hovsebalder referred to here is ona who has been 
consecrated by the ritual of annointment, i.e the king See above (p. 631,11. 1.9 ) 
where this ygeg has beon particolarised aa qq, ‘of the king". 


-mrtar—tpder erat $6. in the Becond Book. above, 


Chapter I 
Verses 1-2 Inir: 
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Now shall be discussed the exception to these by dealing with the 
exposition of impurities which become the cause for shortening their 
performance. 


By the word ‘impurity? (éaucha), moreover, is stated ‘the 
condition which 1s capable of being removed by time, bath etc. as 
also one which becomes the cause for (the observance) of the rule 
rerarding the offering of pindas and the watery libations and of the 
prohibition against studies in regard to 2 person, and not merely? the 
unfitness for (the performance) of the duties. As for example, in the 
text such as * All the kindred under impurity’ etc. the state of 
impurity ( ?rz93), being mentioned here as the connotation of the 
word, is derived from the usage of the old and also from the rules of 
etymology, the term impurity according to the usage? of the old does 
not indicate the absence of eligibility with reference to one who is an 
Ahitagni and one who is initiated. Here the word ‘impure’ (asuddha), 
is to be understood in its expressed sense, since, it 1s not (observed to 
be) used merely as indicative of unfitness for those who! have not 
established the consecrated fire, or who? have not been initiated, and 
also as it is controlled by popular usage and its etymological sense. 
Moreover, if from the fact that a prohibition has been seen in regard 
to (the making of) donation etc. by those under impurity, and that 
unfitness is regarded as expressed by the word dàiaucha, then, by the 
rule which is seen as preseribing (the rite of) the offering of the Jibation 
of water, ete. the fitness (also) for that will have been expressed ; 
and thus in such a case there would be the fault$ of variableness in 

meaning. Therefore, this alternative suggestion is to be discarded. 


See nial 
1. ausis—Impurity, which may arise from geveral causes, such as birth, death, 

contamination, npostacy etc. 
2, Here Vijfiineswara rofutes nn opinion expressed olaewheremarerit moggi (13].)- 


3, In line 8 for erg read ggat. . 

4. sanga -ono who has not consecrated the sacred re by tho special rituals pro» 
ecribed therefor, and established ít on the altar Kan 4-24); ono who hes not performed 
the ara ie. the ritual of consecrating and malotaining tho sacred fire of the artery, 

5. (isT--ono who has taken a vow and consecrated himself for a religious 
ceremony, until the completion of which he is declared to be above all rules of 
gocular life, which may cause an interruption in the performance of the vow 
taken. (Seo e. g. Mann Oh, V, 88 ), 

6. Cf. muxpi--5es abore p. 117; Nota 4. Beo Jaiminill. 1. 48 Urin: 
ern spi. Barkar's Tagore Law Lectures (1905) pp. 86-89 cte, ~ «E 
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Verses 1-2 


Now the Author states that which is to be performed by the 

Sapindas under impurity 
Yajfiavalkya, Verses 1-2 

One less than two years, (one) should bury ; no water (one) should offer: 
after that, upto the cremation ground, should be followed, any other by the 
people of his community, when dead ( 1). 

Reciting the Yama! Sátía, and also the Gdthds?, he should be 
cremated with the Laukika (ordinary ) Fire; if initiated, (he should 
be cremated} in the manner of an AAitégani, with all the beneficial 
ceremonies ( 2 ). 


Mitakshara -—Une, less, 1. e. not completed two years, of whom, he 
finadwiwarshah, is less than two yéars ; such a one, when dead, nikhanet, 
(one) should bury, ie. by making a pit in the ground shall place (in it), 
but shall not cremate ; this 1s the meaning. And ma, not, the rites, 
concerning the dead as (stated in the) text ' Libating water once” etc. 
kuryat, one should offer. This, moreover, after having bedecked with 
sandal paste, flowers, and other unguents, one should bury in a pure 
eround other than the cremation ground, free from any accumu- 
lation of bones, and outside the village. As says Manu’: * One who 
“ig dead before the completion of two years, the relatives shall, after 
" having decked him, bury outside (the village), in a pure ground where 
" there is no accumulation of bones. Not for him should the cremation 
* vite be offered, nor for him should be performed the water libations , 
“in the forest, leaving him like a piece of wood, they shall pass three 

“ days only (in impurity )" 

Of the expression * In the forest, leave him like a piece of wood’ 
this is the meaning: just as, after having left a piece of wood in a 
forest, they remain indifferent about it, even so, in the case of one 


1. qaw beginning with qtiq4iti—Rgveda VIL, 6.14. 

9. xanmy—DBevedasa VIL. 3.11. 

3, di E—ordünary, worldly fire—hs distinguished from the threo sscriü- 
cial fires viz mema, gTa q and gian — 


Raa neea a enr a eea nva nize n aag, H. 231, 
In the preceding verses Manu compares thesa with the parents and the 


receptors. 
P 4, Seo verse 6 onwards. b, Manu Ch. V. 68, 
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haptér 
' Verses 1-2 
who has died When less thad two! years, leaving hith butied in the 
dug up ground, in regard to him they should remain indifferent as 
to the performance of obsequies such às sréddhe etc; thus by this 
illustration has been suggested the absence of the sriéddhd and the 
like performances which would follow asa rifaalistic routine. He, 
moreover, after being besmeared witli ghee while the Yamagfihds are 
being recited, should be laid down (in the pit), vide the text of Yama: 
“Que less than two years, when dead, besmeared with ghee; one 
"should bury outside (the village), chanting the Vamagdthd and 
“ reciting the Yamasfikta." 


Pace 162* 


Tatah. other than fhas, i.e, other than the one less than tivo years f 
itarah: any other, it. he who has completed his two years; mrtah, sheh 
dead, i.e. when dead; such a ofe; upto the cremation grouhd jëatibhih, 
by the people of his community, ie, by his Sapindas! and Samánodakus 
being headéd by the seniors, atnerajyah, should be followed, ie. should 
be followed after. From this very text it appears that going after 
one who is dead before the completion of two years is not oblixatory. 


, And having followed, reciting Yámasüklani zc. the adttá in Aduour 
of the deity Yama, beginning with Pareyhrdmsah? ete. and jipidbhil, 
chanting, thé Gáthás, he sliould, làdkikena, by the ordinary, i.e, which 
ia rot consecrated, agnina, by fire, cremate him if the dedi had hot 


- get Up the Arani® When, however, the Arani exists, ther he should 


be cremated by the fire churned dnt of it, and tot by the ofdihary 
fire; for its (i.e the Arani’s) only purpose is its use to be mate when 
hhy nct is tọ be accomplished with the fire. Ordinary fire, more- 
over, should be taken, excepting the Chandála fire or the like. As 
Devalà has said: " The CAandála, the unclean fire, and the fire in the 
“room of a woman who has delivered a child; similarly, fire en- 
“kindled by a degraded person, and fire from a funeral pilé arè not 
“under any circumstances fit to be nsed by the wise.” 

1. See shove p, 1100, The sapindas ara relations Within seven degrees, 
end the aamánodaAas are relatives seven degrees beyond the sapindas, 

9, Reveds VO. 6.14. 


3. sm RA piece of wood of the Sami tree, used for kindling the 
gacred firo by attrition. 


Chapter T 
Ferses 1-2 
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In this respect a special role has been stated by Llaugákshi : 
“ Silently’ shall he perform the water libation, and silently also 
* shall he perform tbe Samskéra?; im case of all those on whem the 
" Chûdå ceremony has been performed and in other cases also at 
“one's option, both." 

Thus, this i? the meaning : (In the case of a child dying) after the 
ceremouy of the Chaula is performed, the (rites of the) fire and water 
must necessarily be performed as s role. In other cases algo, where the 
Nómakarana* ceremony is gone through, then even though the CAtda 
(rite) was not performed, at one's option both t.e. the rites of offering 
fire aud watet may be performed in silence with a desire for the elev- 
ation of thd deceased and not obligatorily; thus there is the option. 

By Mau? also a special rule has bere been pointed out: 
" The rite of offering the watery oblation need not be performed by 
“the kinsmen for one who has not completed three years ; for one, in 
“whom the teeth had appeared, it may be performed ( optionally ), 
“ds also when the naming ceremony has been performed." The 

use of the word ‘water’ is by force of association indicative by 
implication of the rite of offering fire also. From the wording in the 
text, "of one who has not completed three years” by regard to 
family usage, that the rale of offerine the fire sacrament after the third 
year is infetrable, in the case when the tonsure has been performed. 
From the text of Langakshi that rule should be understood in the case 
of these even, for one over whom the sacrament of Chdi has been 
performed even before three years 

Upetaschet, +f £nitiated, ie. i£ he has been initiated; ahitagnyayrta, jn 
the manner of an Ahitdgni, ie. with the special cremation ritual for an 
Ahitagni, with the procedure well-known in one's own griya, he 
should be cremated with the ordinary fire ouly. 

I, quiet, s similar rele 83 ko women’s bacramental] ceremony ; 


camfa Grp wert nep gaar’ Ya) D.13,p 41d. 94-25 above. 
— 2  Bamskiras (deers ) are 48 stated viz Gautama Ch VIII. 14-26. See 
Babodhini (on Yaj II 4 Jat p 6,1] 18-35 
3. yer-uleFu—The tonsure ceremony, fee Paraskara Gr. Batra if 1. 
4. amru —Tho ceremony of naming the child, See Taraskara Gr, B. 1. 17- 
5. Ch. V. 70 
6. Çm page 162 1, 14 strike off the stop-line after Far; 
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Arthavat, iih all beneficial ceremonies. This is the meaning ; 
Whatever is permissible ns the particular form of cremation fixed for 
& particular individual, such as the selection and sprinkling of the 
land and the like, that alone should be adopted. Sach performance, 
moreover, the reason for which has ceased, such as the assignment of 
vessels etc. censes, "Chus, by prescribing the cremation with the 
household fire in the case of one who has been initiated by the 
ordinary fire, and who has not consecrated the sacred fire, the 
Ahavantya (fire) and the like are excluded. 


The role as to (the use of) another fire, moreover, has been 
stated by Vrddba Yajiavalkya: "One who has consecrated the sacred 
* fire should be cremated with the three fires’, in accordance with 
"the rule. One who has not consecrated the sacred fire, with the 
“household ( grhya ) fire,and any other person with the ordinary 
" (Claukika ) fire.” 

Neither, should the carrying of fire, fuel ete. be (allowed to be ) 
done by a Shdra, since Yama has observed : “He for whom a8 ‘édra 
“ carries the fire, grass, and also the wood, and the sacrifictal articles 
“for such a one the state of the Preta? remains for ever, and he is 
“also affected by the adharma. " 

Also, cremation, moreover, should be performed after bathing 
(the dead body), vide the text: “One should cremate a dead body after 
“it has been bathed with good fragrants, and decorated with marlands." 
By Prachetah also has been declared: "The bath should be performed by 
“the sons or the like on the dead body ; thereafter’, decoration with 
* clothes ete; never should one cremate a nude body ; something fit; 
“to be donated, should one give up.” * Something fit to be donated, 
i. €. n portion of the cloth on the dead body, for the residents of the 

crematorium, one should abandon ; thisis the meaning. 
In regard to the carrying away of the dead body also, a special 
rule has been pointed out by Manu’ thus :; " Never shalla Vipra be 


l. The three fires are the agmi, memi: and gu nR: viz, the consecrated 
fire, the honsebold fire, and tho ordinary fire respectively, 

2. $.5. ho never reaches the region of the Pitre, which is tha objective of 
the funeral rites, maigi Rqeraremi is the usual qur, 

3, Of Yama (Dàjam), 4. am—Dajamblintta reada aw, G. Ch, V, 104. 


Chapter I 


¥ajdavalkya Book HNI ] Mitaksbará—- When body nol available - +1887 


Verses 1-2 


* allowed to be carried’ away by a S’ddra when ( persons of ) his own 
"(order ) are available; for, that burnt offering which is defiled by 
"a gudra’s touch is detrimental to ( the passage of the deceased 
' to ) heaven." 

Here, moreover, the expression ‘when his own are available! has 
no special significance, since non-heavenliness and the like calamity 
has been stated?: " By the southern door should a dead Sidra be taken 
“out; by the west, north, and the east, respectively? should however 
“the (members of the ) twice-born classes" So Harita also : * They 
“ should not carry a dead body (by the way ) leading to the town." 

When, however, (in the case) of one who has died abroad, and the 
body is not obtainable, then an effigy of him should be made with the 
bones, and in the absence of these also, an effügy should be made of 
parna stalks in the manner stated in the Grhya by Saunaka and others, 
and the ( obsequial ) ceremony should be performed. 

The period of impurity here, moreover, is for ten days and the 

like, vide the text of Vasishtha*: “If one who bas 

Pace 163* "prepared the consecrated fire die while ina 

" journey, the exequial rites should be performed 

“acain and the ( period o£) impurity should be like that for a dead’ 

"body". One who has not prepared the consecrated fire, however, 

for three nights; vide the text “ With good flour mixed with water, 

" similarly, should be cremated with fire by the kindred pronouncing 

“the hymn: ‘This for the heavenly region, this oblation (is offered ) ; 

“similarly having cremated the parna sticks, one should observe 
“(the period of) mourning for three nights. " 

Therefore this is the import: Before the naming ceremony (if 
death occurs), digging and burying alone, and not the watery oblation 
and the like. After that ( period ), ns far as three years, the offering 
of fire and water is optional. Subsequent to that until initiation, 


£t — Dà]ambbatia reads qrrq, 
Dy Manu Ch, Y. 97. 
mqHzaq—Dài]smbbatta reada quin. 
Ch, IY. 37, 
—À4.s. 03 15 done when the body of the doceasod. is avnilable and the 
crematory rites are performed s3 usu 
spm Dijambbatts p. 13. 
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mlentiy alone has the offering of fire and water been laid down, also 
for one on whom.the tonsure ceremony -has been performed even 
before three years. After tho initiation ceremony, bowever, ater 
having performed the cremation similarly as for an Ahitâgni, , the 
exequial rites should be,performed inthe same manner. 


This, however, is the difference: .O£ one who-has keen initiated, 
the cremation should be performed with the worldly fire; of,one who 
was not 2hiddgnt, the cremation shall be with-the household ( grAya -) 
fire, and the nse-of utensils should be made as may be,possible. (1-2). 


Viramitrodaya 
'Now the Author begins :the third Book, ‘There, «moreover, the 
(following are tbe'Ghapters: I. Chapter on Impurity ( Verses 1-34 }. 
Il. {Ghapter on :Rules ,of conduct during adversity (.Verges 35-44 ). 
JlI. Chapter on the Duties of, Hermits. ( Verses 45-55 }. 1V. Chapter, on 
the Duties of the Ascetics (Verses 56-205), — V, Chapter on Penances 
(Verses 206-334 ). 

There, purification being a part ofthe Vedic performances stated 
above and also,to be stated hereafter, through the medium of describing 
dmpurity,.while discussing it, at the outset, the Author describes certain 
performances which are part ofspurification 

Yajnavalkya, Verses 1&2 
One wha has not completed two years, when dend, one should dig 
‘a pit'in the ground and bury, and must not cremate. And not under the 
general rule! ‘they sprinkle water once’; water which is included, should 
-one offer:to him, Here-Manu?-states ;a «special rule ( see, page 1383 
lines 19-25 ). The expression “like wood‘ demonstrating indifference, 
;indicates.the.nvoidance of £rdddha and the like. ‚Yama also; '* One less 
"than two years ;when dead one should. dig and bury in, the , ground, 
“while chanting, Yamagdthá and also reciting the Yamashita,” . Manu! 
.C see p. 1385 lines 15-18). ‘Not of three years’, i.e. whose third year 


p - has not begun, whose second year has been half over, is with reference 


to the offering of water to these two, while the text under consideration 
statea & genernl (rule of) prohibition; thus there is no conflict. 


' Zatah', than ‘that’, ic. than sucha one who isless than two 


. yyenrs; Haro, ‘any other’, when dead, should. be, follgwed after by the 


l. in ¥erac b futther on, EA Ch? Vi GS, ; 19. Ql. V. 10. 
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Verses J-£ 


members of the jadi: as well as by the sapindas, as also by the 


members of the family (sakulyas), reciting the Famasúkia, such as,’ 


Pareyiwdmhsam ete. as also Aharaharnayamdnd etc, as also the 
Famagáthá as in. the Rk!’ Nake suvarnam etc., and similarly should be 
cremated according to the ritual stated in the Sdséra. 


If he be initiated and was áAildgni i.e. had consecrated the sacred 
fire, then he should be cremated with the ceremonies in connection 
with an dAiágni, such as consisting of the sprinkling of the vessels etc., 
20 that it becomes beneficial such as the arrangement of the vessels ete., 
Some, however, on the strength of this text prescribe the procedure 
involving the consecration of the ground etc. in the case of the crema- 
tion of one who had been initiated. 


‘While repeating'—this statement indicative of the future (tense) 
is made under the rule? viz. “ the affixes indicative of the present 
" tense may be optionally employed when the sense (of the past or 
“the future) is. not remote from the present," Thus says Vaijavüpa : 
“ Alter having gone to a forest, and after consigning the dead body to 
‘fire In accordance with the prescribed procedure, unobserved they 
(will) restrain themselves, putting on one cloth ( only ) fram over 
' the neck on ta the two sides in front, with faces turned downwards, 
“ chanting the Yamagdihé, and also repeating the Yamasáü&a, and 
" daily carrying the cow, horse, and also the man and the cattle, do 
'" not appease themselves just ag the wicked from the wine." 


In the expression Jadi:bérh, the plural number is used with the 
object of the employment of many as for collecting the wood nnd 
doing the like acts. By this is excluded the collection of wood etc. by 
a Stidra as has been stated by Yama ( Sce p. 1386 Il. 17-20) 


Silapani 
Y&a]navalkys, Verses 173 
Una etc.-'Ieas'! etc, One who had not completed two years, such a child 
on whom the tonsure ceremony was not performed, when dead, should be 
bedecked with garlands etc, and after digging & pit outside the village, 
one should deposit (itin ) Thereafter the water libations should not 
bo offered. ‘Thus this is in probibition of the entire cbsequial rites. 
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Verses 1-3 


Ftarah, ‘any other’, ji e one who has completed two years, if dead 


‘before the initiation, should be followed after by the members of the 


jfdlis asaembled together a3 far as the cremation ground repeating the 
Yamasfikta! viz, * Pareyiwdhsam’ ete., well-known in the 7?gveda, and the 
Yameaitha® ' NàAe Suparpam ° etc, 


If he be ano who had been initiated, then with the rites prescribed for 
an hvddgm, consisting of the consecration of the ground omitting the 
hymn ‘Asmil iwam abhtdfogt' ete, should be silently cremated. 


Arthavat etc, ‘beneficial’ etc., ¿e as much as may be necessary, euch 
as the sacred thread on the wrong side and the like; with that much. 


Here, by reason of the text of Parüsara? viz. “Thosa infants in whom 
"the teeth had not appeared, as also those which had dropoed out of the 
“fostus, for such, (there shall be ) no fire ritual, nor mourning, nor the 
“water libations,” for one who was less than two years, from tha timo of 
the appearance of teeth should have the funeral rites before cremation. 

For non-performance, there would be absence of asin, In the case of 
‘one who has completed two years, non-performance certainly causes sin, 
As ( gays ) Manu: " For one who is not of three years, the water libations 
“should not be offererd by the relations; of one in whom teeth had appoared, 
"they should perform, as even when the naming ceremony had been per- 
“formed,” “Not of three yeara' £, e, one who has not reached the third 
voar ( 1-2 ). 


2 ms 


What should be done after (the performance of) the rite? So * 

the Author says 
Yajiiavalkya, Verse 3 

Before the seventh day, or even the tenth (day), the jidtis go near 
a water place with the hymn aya’ nak sosuchat, with their faces turned 
towards the direction of the manes (3). 

Mitakshara :—Saptamat, before the seventh day, ie, on this side (of 
it), dasamal vå, or of the tenth day, jiatayah fe. the samdnagotras, 
sapindas, as also the samánodakas with (the recital of ) the hymn 
‘apa nah sosuchadagham’, with faces turned towards the south, apab 
abhyupayant, go near a water place. By (the use of the expression ) 
‘go near’ is included by implication the particular rite of water 


Ss 


l. Reveda VII, 6-14, 2. Reveda VIL 3-11, 3, Ch. LI. 16. 
4. Ch. V. 70. 5. Rgveda I, 7-5, 
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libation which is the objective of it Similarly in the case of the 
maternal-grandfather, the preceptor, and the like; since the water 
libation is stated to have been extended ( to these ). 


This, moreover, should be done on not even days since Gautama’ 
has stated: “On the first, third, fifth, seventh, and the ninth (days) the 
ti water libation ", This, moreover, is to be performed after bathing, 
as Satatapa has observed : “Having consigned the (dead) body to 
“the fire, without looking back, they go near the water.” Also a 
special rule bas been indicated here by Prachets: “The relations 
“of the deceased in the order of seniority, having got down into the 
“water, should not lament? and should offer libations at the end of 
“the water with their (upper ) garments and the sacred thread in the 
" apasavya style, with their faces turned towards the South, in the 
“case of a Bribmana, with the faces turned towards the North, and 
"in the cases of the Kshatriyas and Vaisyas, with the faces turned 
* towards the East." 

In another Smrti, however, as many are the days of mourning, for 
so many the repetition of the water libation has been stated. As says 
Visho: “ As long the ( term of ) mourning lasts, so long should they 
" offer water (libation ) and also the ball of rice.” So also has been 
stated by Prachetas: “ Day by day should one offer forth handfulls (of 
* water) for (the benefit of) the dead. So long should the increase be 
* made, as long as ( the offering of ) the pindas (are continued to the) 
"end." The meaning is that every day the increase of the water 
libations should be made as far as the tenth pinda is concluded. 

Although by the adoption of either of these two courses viz, the 
more difficult, and the easier, the purpose of the S Astra 13 accomplished 
althouch there being (cenerally) a disinelination for the harder course 
by reason of its involving greater trouble, still it must be adopted, as 
it results in greater benefit to the deceased; otherwise, there might 
arise the contingency ( of the fault ) of uselessness in the recommend- 
ation of a harder rale, By Vasistha* also has a special rule been laid 


down: “with hands other than the left, shoold they perform tbe 
5 water offering". (3) o | 
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Verses 3- 4 


Sülapáni 
Yajnavalkya, Verse 3 

Seven ete. Jaidiayah, * jRdlis ', Í, e. the sapinda relations as far as the 
seventh generation; one whose three ancestors f, e. tha father and the rest 
are slive, as far as the tenth generation, enter the water with faces turned 
towards the South with rhe object of a bath, With the hymn, apa nah sosu- 
chai, they should stir up the water and plunge, vide the text of Paraskara :! 
“With the left fourth finger, having stirred the water, (the hymn) apa nah 
“sosuchadagham, (they should repeat)". (3) 


The Author states an extension for Samánagotras, maternal 
grand-father and others, of the rite of water-libation more particularly 
to be described hereafter as particularised by the offerings each with 
the (reciting of the ) name, gotra ete. 

Yajfiavalkya, Verse 4 

In the same manner is (to be) the water libation for the maternal-grand- 
father and the preceptor when deceased. Optionally is the water (libation) 
fora friend, the married daughter, sister's son, father-in-law, and the 
sacrificial priest (4). 


Mitakshara :—1In the manner that water (libation) is offered to the 
Sagotras and the Sapindas when deceased, similarly for Matamahana- 
racharyanam, the maternal-grand-father and the preceptor, pretanam, 
when deceased, always, udakakriya, the water libation, should be per- 
formed. Sakha, a friend; prattah, ide married daughter, sister, etc. 

Swasriyo, sister's son; swasurah, the father-in-law is well- 
Page 164* known; rtwijo, the sacrificial priest i e- those who cause 

the snerifice to be periormed. For these t. e. the friend 
etc., when deceased kámodakam, optionally the water libation, should be 
performed. Adma, means option; at the option, the offering of the 
water-libation, is the Admodalam. When s desire exists for the eleva- 
tion of the deceased, the water libation should be offered, when it does 
not exist, it should not be given. For (its) non-performance there is 
no sin; this is the meaning. (4) 


1. Ch IH. 10-19, 
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Verses 4-5 (1) 
Sülapáni 


Yajdavalkya, Verse 4 
Thus'similarly' ete, Similarly £e, in the manner aforestated; for 
the maternal grandfather and the rest, when dead, the water libations 
should be performed For the friends and tha like, Kdmodakam, optionally 
the water libation may be performed, Praifd, ‘married’. Sankha and 
Likhita: “The water Jibation optionally for the father-in-law, the 
“maternal uncle, the pupil, the co-student, and for the king also.” (4). 


Yajfiavalkya, Verse 5 (1) 
Once should they sprinkle water with (the pronunciation of) the name 
and the gofra, restrained in speech. (5 [1]} 


Mitakshara:—-That water libation, moreover, should be performed 
in this manner. The sapindas as also the samánagotras, observing 
silence, after having pronounced the name and the gotra of the 
deceased thus viz. " By name so and so, and of such a gotra, such a one 
may he the deceased be gratified", sakrt, once only, should sprinkle. 
the water, since Prachetis has stated: “Thrice or not thrice, should 
‘each perform with the words ‘may the deceased be pratified'." The 
increase of hand libations by each day has, however, been already 


demonstrated. 


Similarly the following particular (procedure) also bas been stated 
by him also: “Thereafter going to the river-bank and after having 
^ performed the ablutions in accordance with the spirit (of the rules) 
"one should first wash the cloth and then should perform the bath, 
t thereafter, baving bathed (the head) together with the hair, purified 
‘and with a concentrated mind, then he should take up the stone 
‘and should offer ten water handfulls fora Brahmans; twelve he 
should offer for the Kshatriya, and for a Vaisya five plus ten have 
“ been stated; thirty should be offered to a Südra ; thereafter one may 
“enter the house. Thereafter, again, the bath should be performed, 
tang (he) should direct the cleansing of the honse. " 5 (1). 
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Viramitrodaya 
ihe Author states the ritual to be performed after the cremation. 


Yüjiavalkya, Verses 3, 4,5 (1) 

As far as the seventh; ' here the ablative case is used with the 
ð gerundial prefix dropped; therefore, (it means) inclusive of the seventh 
(generation), the jadtis ze. the sapindas; (and } after the seventh, 
inclusive of the tenth ancestor the jadti's ie. the sakulays also with 
faces turned towards the South, with the hymn ‘dpa Neh Sosuchal ete’ 
having shaken the water, enter it, and after taking a plunge, sprinkle 

1) 8 Water libation with folded hands. By the use of the word api, ‘also’ 
are included co-residents of the town, and not related. That has been 
stated by Paraskara: “ with the churned fire; then they should ask for 
permission thus ‘we now offer (him) the water libation, and they should 

cay ‘do not do so again; thus they should say only if the deceased 

15 be fess than one hundred years; 1n the case of others, all the members 
of the jadi: go near the water, all the relatives as far as the seventh 
generation or the tenth 1n the case of a residence in another town, 23 
far as relationship extends in their memory—all these with one cloth 
on, with the sacred threadin the prdcdindyiti manner, should disturb 
the water with the fourth finger of the left Land, and after repeating 
the (hymn) ‘Apa nah Sosuchadagham' ete. with their faces turned 
towards the South, plunge (into the water ) and to the deceased offer 
water libation with the words ‘This for you." In this manner for the 

Yo Sapindas and the married only. 


25 In the case of the maternal grandfather, the Preceptors etc, when 
deceated the offering of water libation ete. should be performed as an 
ordinary duty, Of friends etc, the performance of water libation is nt 
one's option 1, e. wish. By the use of the word cha is included n bath 

. for the deceased ‘married,’ such asthe daughter, the sisteretc. The 

Sq rest are well-known ( 4 ). 


In regard to the offering of water libation already stated, the 

Author states n special procedure by scr etc. ‘once’ ete. the member 

af the sadfis, restrained in speech i.e. absolutely devoid of any utterance 

(7 excepting oblation, with the ( pronunciation of the ) name and the 

35 gotra of the deceased, offer water only once, messured by the cavity of 
the hand, and the safindas etc. sprinkle re. offer up [ 3-4-5(H) ]. 


Chapter 1 


l'ájtavalkya Book *] Sila. & Mitakshara—Prohibilion by some 1355 


Verses 5-5 (2) 


Sülapáni 

Yajnavalkya, Verse 5 

Sarl, ‘Once eta’ For one time, (the members of) the gadis with 
restraint in speech shall sprinkle the water libation with folded palms in 
accordance with (tho dictates of) the s@Ai2 with the words, “Of such a 
' golra, O deceased, of such a name, this sesamum water (is) for you, may 
"you be satisfied: Three times offering is for producing the best result. 
Bo also Paithinasi: “The deceased, one should contemplate in mind, and 
‘three water offerings one should offer; (com nencing } fron the (day of} 

"death, on the eleventh day ons should cease ( offering)”, 

Although ( members) of the sa4i, the Brahmachdris and the degraded 
should mot perform; for the mother ete, however, they must perform 
certainly. As (saya) Baudháyana: “For the BHrahmacharts, there is 
" exemption from the performance of the funeral rites: otherwisa than in 
“the case of the mother, father or the guru" (5). 


Lom m ar 


The Author mentions a prohibition of the water-libation by 

some from among the Sapindas 
Yajiiavalkya, Verse 5 (2) 

Never shall the Celibate students! perform the water libation, and so 
also the degraded (5 [2] )- 

Mitákshar&: Although their status ag members of the ji.iti subsists, 
brahmacharinah? the celibate students, until the samdvarfana (is 
performed ), and also patitah, the degraded t e. who have fallen from 
the privilege of performance of the duties of the twice-born, the 
offering of the water libation etc, na keryub, shall not perform After 
tthe completion o£) the period of brakmacharya, one should certainly 
perform the water libation and observe the mourutng for the sapindas 
and others deceased before. Assays Manu’: " One who is under a 
u yow shall vot perform the water-libation, until the completion of the 
“ vow ; after completion, however, he should offer the water-libation 
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l. agar -s those who baro taken the vow of cehbate-stadentebip 
Fee aboro Achira Verma 40-30, pp. 140 14l and notes In the come on and cur. 
rent language ono who had not married is call d à ggf. But the appluation of 
Hiis term is technically confined to those only who take tbe tow of celilacy and 
study, aud stick to it. 

® Ch. Y 88. 

$, Eva Asvaliyans Gr. B. and I, 22.5. 


(a 


10 


15 


L2 
ta 


30 


10 


15 


20 


Chapter [ 
Verses 5 (2)-8 


1396 Mi tikshara—The exceplions i djnavatkya Book İl 


“and remain in mourning for three days" Adishti, ‘one under a vow,’ 
one who has been ordered with an injunction for a vow such as ‘You 
should perform the water drinking prescribed for a celibate, do not 
sleep during the day’ and the like. 


This, however, with the exception of the father and the like as the 
Author will state hereafter in the text:? “The Achirya, the parents, the 
“ Upadhyaya etc.” The Venerable preceptor, however, opines thus: 
" By Adishti is declared to be one who has commenced the vow of an 
“explation. For him only is this prohibition for the offering of the 
* water-libation ete, and the rule for (the observance of) mourning 
" subsequent to the period of the completion of the vow of penance." 


Similarly, the (right of) offering? water-libation has been prohi- 
bited for the impotent etc. vide the text of Vrddha Manu’: " The impo- 
* tent and like others should not perform water-libation, so the thieves, 
‘the vrátyás, and those following different religions; as also those 
“women who cause harm* to a fœtus or the husband, and those who 
" drink liquor.” (5 [2]}. 


Thus in regard to the offering of the water libation after having 
stated the (rules o£) prohibition with special reference to the person 
performing, the Author states the (rules o£) prohibition by specifying 
the persons to whom it is to be offered 

Yajiiavalkya, Verse 6 

The heretics, persons belonging lo no order,* thieves, and husband-killers, 
those having intercourse at random, and the like others, women who drink 
liquor, and those who destroy themselves; these do not deserve a mourning 
(to be observed), nor the water libation. (6) 

Mitakybara s— Putting on ws m external sign, the bomen skull 
bone or the like excluded by the Vedas is called pakhanda; those of 

whom that exists, are the pakhandis, the heretics; anaéritah, belonging to 


1. "Verse 15 further on. 
2, There is a mistske in the print at p. 164.1, 22; for dteqipird read 


TT, 
9. There is n mistake in the print at p. 104 L 23; for wizz rend virt. 
4. Ch, V. 88. 


5. stanway:—enentigar: as hes been explained in the Mitikrhari in the rele 
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no order ie. although having the privilege, still without resorting to 
any particular order; stenàb, thieves, those who rob away gold and 
similar other precious articles; bhartrghnyah, Ausband-dillers, those who 
murder their husbands; kamagah, those having intercourse at random, 
te. adulteresses. By the use of the word âdi, ‘and the like others’. 
are included those who destroy their own fatus! and the Bralimanas. 


Surápyo, women who drink liquor, ie. addicted to drink that liquor 

which is prohibited for them. A’tmatyaginyah, those 

Pace 165 * — who destroy themselves, i.e. those who kill themselves 
by poison, fire, hanging and the hke other means. 


Those, è e. the heretics and others bhájana na bhavanto, do not 
deserve, the mourning for three nights or ten nights as may be stated 
hereafter, as also the water-libation and such other exequial rites. 
Those who deserve are ‘the deserving’. They do not (deserve to) become 
the cause of mourning by the sapindas and the like. Therefore this 
text is intended to demonstrate that on their death the water-libation 
etc. should not be performed by the sapindas. 

Here, moreover in the expression surdpyah i.e. ‘women who 
drink liquor', the gender has no special significance; since by the rule, 
“Gender, number, place, the particular time, and the result following 
“from an act, the adept in the Mimánsd declare these as five ‘unrecog- 
* nizable factors", these have been regarded as unrecognizable. 

This,moreover, has & referenceto what has been done inten- 
tionally, As says Gautama?: ‘‘Men who voluntarily (die) starving them- 
" se]v s to death, by weapons, fire, poison or water, by hanging them- 
“ selves, or by jump.ng (from a precipice, M" Prdyo, ' going away’ 
¿e the setting out for the great Journey; andsakam, ‘starving,’ te not 
eating ; throwing (oneself) down from the mountam top isprapatanam, 
‘jumping off’, Here, however, having regard to the use of the partien- 
lar word ‘ voluntarily’, it should be understood that if done through 
an error, there is no sin; vide the text of Ahgiras: “If, any one die 
“ accidentally by fire, water, or the like, for him the mourning should 
“ be observed, and also the rite of water-libation should be performed.” 
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And similarly for death occurring under particular circum- 
stances also there is à prohibition’ for observance of mourning ete. : 
" From a chdnddla, from water, from a reptile, from a Brahmana, From 
“lightening, from tusked beasts, when death occurs to sinners, to all 
“these, the water-libation, as also the pinda offering which is offered 
“to the deceased, does not reach, but vanishes in the sky.” This also 
has a reference to wilful self-destruction; since under the text of 
Gautama it is only to one who has voluntarily been destroyed by water 
that the prohibition of mourning has been stated. Here also in the text 
“from a chénddla, from water, froma reptile ete.” its contiguity to it 
leads to the conclusion that it has a reference to deliberateness. Thus 
where one had gone out of arrogance to kill the chdnddla and the 
like others, and was killed by these, for him is this prohibition of the 
offerings of pinda and the like, as it is due to the reason of a violation 
of the rule(iu the text) "From everywhere one should protect him- 
“self.” Thus should it be inferred that this prohibition is for one who 
has met with death while going forth in the face o£ the ferocious tusked 
animals with the object of catching them. Moreover, this rule as to 
the prohibition for a mourning is with reference to that monrning 
which is characterised by a ten days’ period; since in tbe text: '' For 

* those killed by the king, or the Brdiimanas, as also those who des- 
“troy themselves, (only) as long as(the body ) is visible" an imme 
diate purification will be stated. 


Similarly, even the cremation etc. of these must not be per: 
formed, since Yama has stated, “Neither mourning, nor the water 
* libation, nor crying, nor the cremation and other exequial rites, one 
* should perform for those who have been destroyed by a Brahma 
" danda, nor should one carry him over the funeral bier.” ‘Destroyed 
by Brahma-danda, ze. killed under a Drühmana's punishment. By 
the word Kata are indicated the means of carrying a dead body, euch 
as a cot and the like. 


It should not be supposed that under the text “They shall 
u cremate the .JAitdgnit with the sacred fires, and with the sacrificial 
" utensils also, there might arise a difficulty about the disposal of the 


lj. Text of Angiras; £e Talambhatta, 
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sacred fires, the sacrificial utensils etc. as laid down in the Sruti, 
and that therefore this rule of prohibition stated in the Smrtis does 
not affect the sacred fires of an dhifdgnt destroyed by a Brühmana 
etc. Since, in another Smrti another rule has been laid down for 
the disposal of the sacred fire, and the sacrificial utensils of an 
Ghitagni killed by a CAándála and the like thus: " The Vaitáng! 
"{ saerificial) fire one should throw into the fire; the Avasathya 
" ( household ) fire on a cross road; while the utensils one should burn 
"in tbe fire, when the sacrificer dies of a bad death." Similarly 
even of his corpse also a different (way of) disposal has been stated, 
as it has been stated in a Serti: " For those who throw themselves, 
t as also for the degraded, there is ( exequial) rite; for these also a 
" consigning into the Ganges water is beneficial.” Therefore, without 
an exception and for ali is this rule of prohibition of cremation 
(applicable } Therefore for a transgression of this (rule of) 
prohibition out of affection etc. an expiation must be performed; vide 
the Smrti: “ For having offered the fire ritual, the water libation, or 
** the ablution, or the touch, or the carrying, as also for having a talk, 
‘for the cutting off of the ropes, or shedding tears, one becomes 
* purified by the performance of the Tapta Krehhra.™ 
This, moreover, in each case 1s to be understood to be applicable 
only to a deliberate act. When, however, it is without any delibera- 
tion, the rule stated by Samvarta should be observed: “Of these, when 
“any one is dead, one who either carries or cremates bim, after com- 
“ pleting the cremation and the water oblation, he should perform the 
" Rrchhra Sdniapana expiation," 


As for the text: “If his corpse has been touched* only, or if one 
t has shed tears, if what has? been stated before is not done, then non- 


1 aa, pacrificial—-as distinguished from syqarq-fire w hich 13 kept 1n the 
house; one of the five sacrificial fires qara viz. (1) eteqerqT sat or Tae, (2) MET, 


3) agada, (4) tra, and (5) amg 
i z PIYA te one who need nof have died, but wantonly rashes unto death. 


vis by any rash or wanton act Seo above, e g one" who through arrogant pride 
sots ont to kill a chandala and 13 killed by bim 

8. are=a—one of the several penances of the olagg of pur dircAhra enume- 
rated and severally detailed further on 1n verses 517-323, 
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" eating for one night (should be observed )," in which a fast has been 
stated for a touch and shedding of tears, it is for one who is not of 
enough strength for the Archhras. Similarly: “For cutting off the 
“tying ropes, subsisting on alms for a mouth, and bathing at three 
5 ehavanas,"! the subsisting on food begged as stated by Sumante, that 
also is for one who is unable. In this way other Smrdi texts bearing 
on the point have to be adjusted. 
This prohibition for cremation &c., moreover, is applicable to 
those others than those who are unable to observe 
PaGE 166” the ordinary performances, such as those emaciated 
by old age, the Vánaprasthas and the like others. 
Since for these a permissive rule exists; Vide the Smrti text?: 
“The aged, one who has lost the memory? of purification, who 
" has been declared to be incurable by medical treatment. if such g 
" one destroys! himself by throwing himself from a beisht, or into the 
“ fire, or by non-eating, or into the water, for sucha one, three nights 
“shall bethe period of mourning; on the second day, however, hall 
* be the collection of bones; and an the third after having performed 
“the water libation, onthe fourth should one perform the &ráddAa." 
Thus, under whatever restrictions js self-destruction permitted 
by the S‘dstras, if self-destruction occurs by means other than these, 
the sréddha and other exequial rites have been prohibited; what 
then should be done for them? —Vrddha Yajüavalkya and Chhágala 
have stated : ‘* The Náràyanabali should be performed by men out 
" of fear of a censure by the people; in that way shall be their puri- 
“ fication, and not otherwise." So said Yama: “Therefore to them also 


“ shonid be offered food, along with the dakshind.” By Vyasa also 
has it been said: " Intended for Nfrdyana, or Siva, whatever is given 
“away, that becomes the purificatory performance for him, and nothing 
“also than that.” Thus the Narayana Dali by reason of its bringing the 
purification of the dead body, creates the capacity for the receipt of 
the érdddha and other offerings, and thus the exequial rite also should 

l. Germr—the three pariods for offering oblatiens to the fire viz. the dawn, 
the noon, and sunset. jo Bit R 

2. Vrddha Gargya; vida Bal See p 161.27. Viramitrodays assigna it to genian. 

3. 51 mH —i e, who, by renson of ita non-observanco has "even M te 
remember the necessity of purifieation, or ATIF Rape Or quU q4 ng4. Bee 
Bilam. p.106 1. 28. 

4. anqay—throwing oneself from tha mountain top. Eco Bilam, pp. 17-21. 
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Ona serpent being killed, however, this is the special (ritual) 
For the space of one year, with the ritual stated in the Puránas, on the 
fifth day One should perform the worship of the Nêga, when the year 
lias been completed, one should perform the Nárágana Bali, and donate 
5 a golden Nága (Cobra ), and a cow in specie. Thereafter, one should 
perform the exequial rites in entirety. 
The nature of the Nárayana Dali has, moreover, been described in 
Néréyana Bolias the Vishnu Purana: “ Having selected the eleventh 
described in the * day of the bright half (of a month ) one should 
10 Vishnu Purdna “devoutly worship Vishnu, and also Yama, the son 
“of Vivaswin. With concentrated mind one should offer on the darbhas 
"ten pindas besmeared with ghee and mixed with honey and sesamum 
"with the face turned towards the south. Having fixed Vishnu in the 
* mind, he should then throw it 1n the river water; there the name 
15 "and the gotra should be taken up, and also worshipping with flowers 
“and offering the incense and light, as also the edibles and the eatables. 
* One shonld invite Brilmanas five, seven, or even nine in number; 
“well accomplished in learning and austerities, born in high families, 
“and intent on concentration.” 
20 “When the second ‘day is reached, at midday, having 
“observed a fast, after performing the worship 
Pact 167* “of Vishnu one should seat the said Drálunanas, 
with faces towards the North according to senior- 
“ity calling to mind the form of the manes, and centering the 
‘mind in Vishnu one should perform the whole with alertness: 
“ the invokation and all the rest as has been stated, that one shonld 
“perform commencing’ with the gods — After ascertaining that they 
“were satisfied, and after seeing to their satisf2ctton in due course, with 
"the unction of the sactificial material and also together with sesamum 
30 “ete. one should offer five pindus with the form of the gods called to 
“the mind-the first, one should offer to Vishnu, to Bralimi, and to 
“Siva also, and the fourth pinda, one should offer up to Yama torether 
“with the followers; calling to mind the deceased with his gotra, there- 
“ after along with the pronunciation of Vishna's name, the fifth fth pinra 


l. gr{-i. e. commencing with tho Drahmatu invested for representing tiy 


devas a3 distingnished from pitra. 
gaara prea f, e. aftor the måga was put and the reply was revived ete, 
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Verses 5 (2)-6 


“one should offer up as before. Having caused the Brühmanas to wash 

“their mouths, one should respect! ally. honour them with the dakshinas 

"im due compliance with the rules One, the most senior Brihmana 
"(from among them), he should honour with gold, and also with cow, 
“cloth, and also land, calling to mind the said deceased. Thereafter, the 
“Bribmanas with their hands covered with darbhas should scatter 
"sesamum pronouncing the name and the gotra, they should’ give him 
“with concentrated attention the sacrificial material, fragrance, the 
“sesamum water ; and after that he should take his meals along with 
“his friend and dependants, restrained m speech Thus placing him- 
“self in the thought of Vishnu, one who offers to a suicide, he raises 
“him up immediately ; no question’ should be raised bere.” 

For a bite by a serpent, the donation of a golden cobra in the 
form of an effigy has been stated in the Bhavishyat Purana by Sumantu: 
A cobra prepared with gold weighing a bhdra?, and similarly a cow, 
“one should donate to V yása according to the ritual, and thereby one 
"vould secure redemption from the paternal debt." 


Viramitrodaya 
Now the Author mentions a prohibition as to the water oblation 


for some of the Safindas and the like 
Y&jiavalkya, Verses 5(2), 6 

Although they belong to the 77/74/15, neither the draimachdris, nor 
the degraded shall offer water libation, To this, the Author shall men- 
tion hereafter an exception in the text: “The Achdrya, the parents etc," 
In this connection Manu? states a special rule ( sec p. 1395 11. 28-30 . 
Adishti, * one who has taken a vow, 1, e. the celibate student ; tratam, 
‘vow,’ i. e. of celibacy and study; udaÁam, ‘ water hbation' i. €. for 
those who have died dunng the period of celibrate studentship. Vrddha 
Manu: (see above p. 1396 I]. 14-17 ). [ 5(2) ]. 

Thus, in regard to the cffering of the water libation, having stated 
the (rule of ) prohibition as regards the performer, the Author states 
the prohibition by regard to the school of persuasion, /dthand, 
‘heretics’ ete., those not acknowledging the author:tativeness of the 


—— — — d— a 
l. ma Fa idumm—tLhere 15 no doubt abont it 


9. wK—AÀ measure of gold weighing 2000 palat For the measures of gold 


etc. sco above Achira Verses 262-365 pp. 523—627 See Hemadri, Dinakhanda 


ch, III pp. 114-122 3 Ch V 68 
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Verses 5 (£)-5 


Vedaa; anásritah ‘belonging to no order,’ i.e. although entitled, one who 
has not resorted to any particular Order of life. For the reading 
Pákhandamáiritáh, ‘those who have resorted to heresy, meaning those 
who have taken to red clothes and a close shave; s/enáA, ‘thieves, men 
stealing Brihmana’s gold — in short-the degraded. harirghnyah, 
‘husband-killers,’ those who destroy their husbands; Admagdh, ' having 
intercourse at their pleasure, i. e. wanton women; by the use of the 
word ddi, * and others,’ are included the destroyers of their own womb; 
ns also those who are addicted to the (committing of) sins far in excess 
of those specially stated as the most extreme. 

Surd pyah, ‘liquor-drinkers, t. e. addicted to the drinking of any 
of the liquors prepared from jagree, malt, or honey. Almatydginyo, 
' self-killers,' t. e. women deliberately casting off their body by poison, 
fire, etc., do not deserve to be the subject of mourning: &. e, the meaning 
is that they do not deserve the offering of the water libation. 

Here Manu ': ^ To those who have been born in vain? or in con- 
“ sequence of a mixture of castes, as also those who continue to be 
** ascetics, and to those who have committed suicide, is forbidden the 
i performance of the water libation.” Moreover, for those who do not 
deserve the water libation, the cremation and other rites also must not 
be performed. vide Yama (see p. 1398 HN, 25-27) Brahmadandahaldh te. 
killed by a Brdimana. Angirah ( see p. 1397 1. 31-33) Vrddhágastyati 
( sec p, 1400 11. 13-18 1 ( 6 ). 


Sitapini 
Yajiavalkya, Verse 6 

Páshatda ete. ' Heretics’ "The pursuit of s path of life with red 
apparel and a clean shave divorced from (the dictates of)the Veda (is) 
(known as) heresy. Those who resort to it. Stendh, ‘thieves’: always 
inclined towards causing the death of the husband, Kdmagdh,‘ wanton 
women’, at their unrestrained wish having intercourse with numerous 
men; by the use of the term di ‘and like others’, sare included the 
murderers of babies and of ( children in the) wombs, 

Surüápyah, ‘ liquor-drinkera’, t.e, the twiceborn woman. Those who have 
destroyed their lives by ways not sanctioned by the Sésfra, such as 
poisoning, hanging, ete. and the like. These do not become entitled to the 
rituals for the deceased, and mourning, water offering and all other rites. 
These have neither the right to perform, nor to recelve {as objects) (6). 


i. Ch. Y. 88. 2. aptata 4. Porat and ése. 
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Ferset 7-8 


Having thus stated the procedure for the water libation together 
with the exception, in answer to a question thereafter what should be 


done? The Author says 
Yájnavalkya, Verse T 
When they had finished the water libation, have come out, and are 
seated on soft green (herbage) after they had bathed, ( to these, the others) 
should offer consolation with ancient historical narrations ( 7 ). 


Mitikshari:— Those who have performed the offering of the 
water libation are the Krtodakas, /Aose who had finished the water liba- 
tion, snatan, bathed well, and uttirnan, had come out of water, mrdusadwale, 
on soft green, ie. on the portion of the ground covered by fresh sprouts 
of grass, when the sons and the lhe are well-seated, are the senior 
ones puratanairitihasaih, with ancient historical accounts, (such as) to be 
stated hereafter, apavadeyth, should offer consolat&on t.e. with talks 
caleulated to remove the grief, should enlighten them (7). 


Silapani 
Yainavalkya, Verse 7 
K ria ete those who had performed the water libation and were seated 
on ground covered with tender green grasa. Sadiin, “who had bathed,’ is used 
to point to the rule for a bath after thetarpana-the water Hbations Jihhüsarh, 


‘by historical accounts’, such as the Pauránic episodes as will be stated 


in verges following hereafter, ehould discuss with a view tothe alleviation 


of grief (7 ). 


The Author mentions the nature of the history calculated to 


remove the grief 
Yájüavalkya, Verse 8 

In the human form (which is as ) unsubstantial as the trank of a 
plantain tree, and is like a water bubble, he who attempts to seek substan- 
tiality, such a one is under a delusion (8). 

Mitákshará :—By the (use of the) word human are intended the 
fourfold created beings such as, the secundines, the oviparous ete, the 
state of that is manushya, the Auman form; there, by reason of its 


i 
1. werga—born of a cover, t.e the womb; s17&xf, of an egg. eic. 
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attribute of rotation it is, like the kadalistambha, the plantain trunk, 
devoid of internal strength, and jalabudbuda, jike a water bubble, perish- 
able within a short interval; in such a worldly existence, yah, one, who 
seeks, 1.e. looks for substantiality z.e. permanence, sah, such a one, 
sammitdhah, is under a delusion, te. has his mind extremely obtused ; 
therefore those who know the real nature of this worldly existence 
should not act in this manner ( 8). 


Yajiiavalkya, Verse 9 

The body which is composed of the five, if it is reduced into the five 
by reason of acts performed by one’s own body, where is there (a room for ) 
a lament? (9) 

Mitakshara :—-Moreover, by reason of the gerins' of actions gene- 
rated by one’s act in another birth, for the consummation of their own 
results, patichadh&, composed of five, i.e. by reason of its containing the 
five great elements, the earth, (water } ete, stuffed in five ways and so 
created kayah, this human body, if after completing the consummation 

of the fruits, paiichatwamagatah, ts reduced ( back } 

Paar 168* into the five te. is again restored to the form of 

earth etc., there, for what reason is your lament, 

paridevana ? As there 1s no reason, the lamentation should not be made; 

such is the position of things. Never, indeed, cat: the position of things 
be overcome by any one (9). 


Yajiiavalkya, Verse 10 

Liable is the earth to perish ; the ocean, and the gods also; reputed to 
be like a foam, how can the mortal world not goto ruin? (10). 

Mitakshara :— Moreover, it is no wonder what is called death; 
because the earth and like other girantic creations also go to destruc- 
tion. So also the seas, also the immortal gods immune from oldage 
and death, at the time of destruction fo to annihilation. How then, the 
created beings by reason of their evanescent condition resembling foam 
and who are mortal by nature not go to ruin? Proper indeed is the 
passing away for those who are mortal by nature. Therefore, cause- 
less is the emotion of grief; ( 10). 


1—anait. Every birth is the result of md, 
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Verses 11-13 


By reason of the likelihood of its bringing on an evil also should 

lamentation not be made; so the Author says 
Yajiiavalkya, Verse 1l 

The phlegm and tears dropped by the kinsmen, since the deceased has 
to swallow helplessly, therefore one must not lament; indeed the rituals 
should be performed according to one's capacity (I1). 

Mitakshara :— Since slegmasru, the phlegm and tears, emitted by 
the lamenting kindred, ava£o, helplessly, ue. even not wishing, preto, dhe 
deceased, bhubkte has to swallow, therefore na roditavyam, one mus! nol 
lament. But, moreover, by those wishing good by the deceased should 
according ta their capacity, the Sriddha and the like( funeral) rites 


be performed (11>. 


Sülapaáni 

Vaitiavalkya, Verses 8-1, 
‘In the human form’ etc, Fire etc. Liable to perish ato, Phlegm ete, 
‘Composed of five, etc.’ te, such as the earth, water, light, sir and 


gpace, Helpless ne. powerless, (8-11 ) 


Yajfiavalkya, Verses 12,13 

Thus having listened they should go home, the children walking before. 
After having chewed the nimba leaves with restraint at the door of the house 
(12) after having performed the sipping, and after having touched fire ete. 
water, cowdung, while mustard seed, should enter slowly, after placing the 
foot on the stone! (13) 

Mitákshará :—1n this manner, having dihgently listened to the 
speeches of the elders in the family, with griet renounced, and placing 
the youngsters in front, grham gachchheyuh, they should ga home. After 
having gone, moreover, and stopping, vesmano dwari, at the door of the 
house, niyatah, with restraint, 1. €. with their minds kept under restraint, 
nimbapalráni vidasya, having cheued the nimba leaves, i. e having slowly 
crushed, eaten, and after vomitting, and after having touched fire, 
water, cowduug, and the mustard seed — by the use of the word ádj, 
‘snd the like,’ also * the dérwd grass, coral, fire, or the bull’ as stated 
by Sankha, having touched the diri sprouts and the bull also, having 
placed asmani padam, fhe foot on the stone, sahaih, slowly f. e. without 
stumbling, they should enter, praviseyuh, the house. (12, 13 ). 


ee 


- J, d,e the stone slab at the entrance of the house, 
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Viramltrodaya 
The Author states the performance after the water libation 
Yajnavalkya, Verses 2-13 

Those who had finished the water libation, those who had bathed 
and had come up from the water and had been well seated on a soft green 
ground, z.e. the portion of ground on which tender sprouts of grasa had 
newly sprung up, the aged in the family should offer consolation to 
the son in regard to the dead by means of ancient historical narrations, 
in the form of the four verses beginning with “ The human form etc." 
(Yaj. 8-11) or by others of similar import, and enable them to get over 
the grief. Those i. e. the sons and the like having intently listened 
to the historical narration in the form of the four verses, placing the 
children in front of them, should proceed homewards. There, at the 
entrance of the house, with restraint i.e, with a restrained mind, having 
chewed the nimba leaves i. e. crushed with their teeth, and after sipping 
water, and touching the fire ete. should place their foot on tbe slab in the 
courtyard, and should gently enter the house; this is the meaning. 
By the use of the word ddi, ‘etc.’, are included the undisturbed bed and 
the like. So says Vaijavüpa: “ They touch the stone ( repeating the 
“hymn ) ‘ May the stone put down sin’, they touch the stone-' may 
“he be as undisturbed asa stone, pray for a bliss from Fire thus: 
" "May the Fire (God) bestow bliss upon us.” Asvalayana: "Having 
" reached the dwelling, and set foot on the stone slab, after eating 
“ cowdung they (shall ) touch water." 


The meaning of the historical narrative moreover ig “In the 
‘t human form |, i e, in the series of acts in connection with the birth 
“in the human species, which, like the trunk of a plantain tree ig un- 
“ substantial and perishable like n water bubble, one who seeks after 
* substantiability :.e. one who regards it as substantinl, such a one 
"js under a delusion.” With the merits and demerits ncquired in 
other births if the body which is produced by the cumulation of 
the five great elements viz. the earth and the rest js created for 
the purpose of experiencing the results of that body and is reduced to 
the five great elements such as the earth and the rest which formed its 
constituents, why then the mourning and lamenting? If the Earth, the 
ocean, and also even the Gode EO to destruction, then this mortal world 
( which is ) evanascent like foam and the multitute of animals — how 
should it not go to destruction? Net only is the Lamentation causcless 
merely, but moreover, the shower of teare along with phlegm phed by the 
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Chapter 
Ferses T-1i 
relatives has to be consumed by the deceased helplessiy; therefore the 
kinsmen should not Jament. Since, because, mtuals performed with 
the object of warding off evil from the deceased, such as the Sráddha 
and the like, become really beneficial ( 7-13 ). 


Stilapani 
Yájdavalkya, Verses 12713 

Thus etc, after having sipped etc. Having listened to the palliatives 
to the grief, as stated above, placing the youngest in front, they should 
proceed, Atthe entrance of the house also, after chewing with the teeth three 
nimba leaves, and having sipped water and touched the fire and the like, 
placing their foot on the stone slab immediately should enter the house, 
By the use of the word dd: "ete ', should ba included what has been stated 
by Sakha viz — “The tender sprouts of the déruct grass, cowdung, fire, 
" buli—having touched all these, while entering, they should besmear their 


" forehead and the limbs with ghee, and white mustard seed " (12-13 ) 


AL eee 


The Author states an extension 
yájiavalkya, Verse 14 
The act of entering and the like is even of those who touch the dead 
body. Of those who so wish, the purification is immediate by a bath and 


restraint of breath (14). 

Mitakshara :—W hat has been stated before viz. the act commencing 
mba leaves and ending with entering into the house- 
the members of the caste, but even for outsiders 
¢ away of the dead body as a charitable act. 


In the expression ‘the act of entering and the like’, the expression 
' and the like’, by reason of ats auspiciousness, has a reference (also) 
to acts stated* before. Of these, moreover, those who have joined in 
the carrying away ( of the dead body ) as an act pË charity, and those 
of the non-sapindas who wish for an immediate purification, by means 
of a bath and restraint of breath merely, there is purification. As 
«Those of the twice-born who carry away an owner- 
Rrihmana, at each step these obtain the merit of a 
t these there 1s nothing inauspicious, or even 


with chewing the nt 
that is not only for 
also who do the carryin 


says Parasara? : 

“less corpse of a 

sacrifice. In the cage o 
I. magum i. ¢. has an inverse application, 
2. Ch. III, 45, 4i. 
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“a sin — for those who perform this meritorious act. By an immer- 
“sion in water, an immediate purification has been ordained for these." 


For carrying away out of regard for friendship ete however, is a 
special rule stated by Manut: “A vipra having carried 
o Pace 169" “out (the body of)a dead Brihmana who was not a 
S saninda, as if he were a (near) relative, becomes pure 
" after three nights, as also the near relations of the mother. If he 
“eats the food of these, by ten days only does he hecome pure; if 
“he does not eat food, by a day only, provided he does not dwell 
10 “in their house.” Here this is the adjustment: One who out 
of friendship carries out @ dead body and eats their food, and also 
dwells in their house, of bim, the purification is by ten days only; he, 
however, who merely resides in their house, but does not eat their 
food, of him (the purification is) after three nights. He, moreover, who 
15 simply carries out the corpse, and does not dwell in their house, nor 
does he eat their food, of him, by one day. This has a reference to a 
member of the same caste. 
In regard to members of different castes, of whichever caste one 
carries the corpse, the (period of) impurity (prescribed) for that caste 
90 should be observed. As says Gautama*: “And if a man of a lower 
" caste, carries out (the corpse of) one of a higher easte, or a man of 
“a higher caste one ofa lower caste, the impurity in these is determined 
" by what is prescribed for the dead man.” Upasparsanam, ‘ carrying 
out.’ For a Brihmana, for carrying a S‘idra, (the period of) 
impurity isa month. For a Südra, however, for carrying a Brih- 
mana the (period of) impurity is ten days. Thus the period of 
impurity isas for the dead man.' This is the meaning (14). 


t5 
Tt 


Viramitrodaya 
The performances by the sons etc, have been stated by tho text 
ay “Having chewed etc." The Author extends the same elsewhere niso 
Yajnavatkya, Verse 14 (1) 
By those who had close contact with the dead body by renson of 


carrying it out and the like—and by the use of the word afi, ‘also’, of 
i A A 
1. Ch, V. 101, 102. 
2, Ch, XIV. 26 ( 29). 
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Chapter | 
Verses H£-15 


those who also follow after it, the act of entering the house, of touch- 
ing the fire, and the like acts must be donc. 
Viramitrodaya 

In the case of these, this is & special rule distinguished from the 
Jfidit; so the Author says 
Yajoavalkya, Verse 14 (2) 

Of outsiders catrying out an ownerless Brihmana corpse with a 
view to secure the merits of a sacrifice, who are others than the mem- 
bers of the 74/1, by the restraint 1. e. the restraining of breath prece- 
ded by a bath, not immediately only, is the purification-, and not 
after three days. That says Párüsare (see p. 1409. II 31 etc. ). 
For carrying out of feelings of friendship etc., however says Manu’ 
(see p. 1410. Il. 5-11 ). Three nights after residence in their house; but 
after eating their food, however, ten days alone should be understood 


to be the period for impurity. The rest is easy ( 14 ). 


Sülapánl 
Yájnavalkye, Verse 14 
the act of entering etc. which has been stated before, 
n those who touch tke dead body, Of the 


outsiders şs. e. those who are not sapindas, who desire Immediate purifica- 
tion by a bath and the restraint of breath Is the purification. As for 
carrying away, Manu” says {see above p. 1410. 1. 5 ete. ). 

For a residence in the same house out of friendship or such other 
three nights; for a residence in a different house, one night 
p. For having carried out the mother's uterine 
even with a residence in a different home, 
ir food, ten nights (14). 


Entering ete. 
that muat be performed by eve 


attachment, 
is the ( period for ) mournin 
brother or sister and the like, 
three nights, After eating the 


es the rule in regard to the celibate student 
Yajiiavalkya, Verse 15 

Even alter removing ( the corpse of ) the preceptor, the parent, or the 
family priest, one under a vow remains (as) under a vow; he must not eat 
the food of impurity, nor, moreorer, should ke reside together with them (15). 


Mitakshara:—Acharyah, the preceptor, as bas already been defined 
before. The mother and the father ( make up the compound word ), 
the parents, pitarau Upadhyaya.” the family priest, moreover, has been 


1. Ch. FUL. 45-41 * Çh V.101-102. 
3. Eee Achira versos vi 
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Verse 15 


described before. These, although nirhrtyapi, even after remoring, vrati, 
one under a voi, i.e. the celibate student, vrati, remains still under à 
row, and there is no breach of his vow. By the word kata is intended 
to indicate impurity. Food associated with that is sakatannam, the 


5 food of impurity ; that, the celibate student nagniyat, mus! nol eat. 
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Na cha, nor moreover, alone with those under im purity, saha samvaset, 
should he reside. 


By thus saying, it necessarily follows thus by removing the dead 
bodies of others than the preceptor ete., there occurs a vitiation of 
the vow of the celibate student. Hence also has it been stated by 
Vasishtha': “Of a celibate student, by performing funeral rites, 
“ there occurs & cessation from the vow; excepting (in the case of) 
“those of his mother and father” (15). 


Viramitrodaya 

With a view to limit the rule stated in the text? Not the celibate 
students should perform ete.’ the Author states their duties on the 
death of the parents 

Y8jüavalkya, Verse 1 

After having carried out the preceptor ete., — and by the use of 
the word afi, ‘alsa,’ — having cremated them, and joined them with the 
exequial offerings in the form of Watery libations, one who has taken 
& vow, te. the celibate student, remains in the vow, fe, remains with 
the vow of a celibate studentship unbroken, By the word Kata is indi- 
cated impurity ; foodin association with that, is the sakatánnam, ‘impure 
food '; that s celibate student should not eat; nor should he reside, 
t£. sleep with those in the mourning. Somewhere the reading 13 
samvaset, ‘live together.’ Even then, by the force of the preposition, 
the same is the meaning. By the word itr ¢ father ', are indicated the 
mother and the father, by the force of the semi-residual compound. 
That says Vasishtha’: “Of a celibate student, by performing funeral 
“rites, there occurs a cessation from the vow; excepting (in the case of) 
“those of his mother and father." 

By the first use of the word cha, is 


included i j d by the 
second use of cha, the {rdddha, -Apunty, ane D$ 


during the period of celibate studentship 
1. Oh. XX XIII. 7. 
2. Verse 5, p. 1395 above, 


Chapter I 


Fájfavalkya Book M7] vira., eüla. & Mita,— Necessity of funeral rides, 14131 
Ferses 15-15 


vide the Brahma Purana: “Even by a celibate student! who has , not « 
“ completed the vow, must be performed the rites, urged on by compas-» 
* sion in the case of a sapinda dying without an heir, After having . 
* observed the ( peoiod of ) mourning for him, he should perform their , 
“ceremonies like that ofthe father’; Of an. ascetic nothing shouldbe, 65 


'! done; nor does he perform for others. " (15) 
uu i. i 
Sülapáni 
Yajiiavalkya, Verse £5 
Acharya etc, By performing for the dchárya and the like, the entire ; 

exequial rites, such as the cremation, the mnda onthe tenth day, andthe 10 
sixteen éréddhas and the like, he remains a celibate student, i.e. a celibata: | 
student even as before ) ; he does not lose his vow; this he certainly does 


by carrying out any other. Sakatünnam, the food of one under impurity. | 
i 


' By them *, 2 e, by those in mourning? ( 15) 


Yd 


For the mourners, the Author states a special rule ' , 15 
Yájüavalkya Verse 16 | 

Subsisting on provisions purchased ( by them) or obtained, «on the . 
ground should they sleep, each apart ; after the manner of the Pindayajiia « 
should be offered food to the deceased for three days. (16) 

Mitakshara ;— Purchased or unasked obtained subsistence by 20 
these aie kritalabdhádanáh, subsisting on provisions purchased or , ; 
become; thus is the implication. From the i 
restrictive rule as to subsistence on purchased or obtained (food ), in ' 
the absence of that, non-eating becomes necessarily established, ' 
Therefore also Vasishtha*: — " Alter going to their homes, on ground’ o5 
" mats for three days, they should pass without eating, with food:  . 
" prepared from purchases must they subsist.” ‘Ground mat’ i e. 
for those in mourning, for sleeping on the ground a mat prepared 
from grass. These sapindas, moreover, On the ground only, each 
apart, should sleep, and not on à cot or the like. By Mam? also, in 30 


this connection a special rule has been pointed out: ^" They should 
t nor containing salt ; for three days 


whom, 
obtained ; thus they should 


“eat food which is neither pungen t; for 
— ee 5$ 
1. Here the passage apparently refers to the Hrahmachanrya as the vbject and 
noi the agent he nich conse the central text of Yàjlavalkya reads Viramutrodaya 
suggests n reciprocity 1n the case of own erless corpses — , 
9 Another reading in sp 19 Farell STATA A mea mm "in the case of 


the threa orders, one should perform the rite of cremation ete " 
3. ama«— This word'has been rendered as ‘impnrity’, and ‘mourning’ | 
according as is suitable to the context 4 IV 14-15. 5 Ch V 73 4 


a 
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Chapter I 
Verse 15 


" théy should (simply ), however, plunge! (in water ), should not eat 
' meatfood, and moreover should sleep on the ground each separately.’ 
Similarly, a special rule bas been stated by Gautama? also: " On 
"the ground should they sleep and be continent, those who perform 
“the funeral rites "". 


Moreover, after the manner of the process observed in the pinda- 
piiryajfia, such as with the sacred thread in the práchindviti? form and 
the like, to the deceased should be affered food in the form of pinda 
in‘ silence on the ground. Assays Marieh? : “The pinda for the 
"t deceased, one should offer outside without the darbha or the mantras, 
“after having prepared the boiled rice in the north-east, after having 
“bathed and with concentrated attention.” The avoidance of darbha 
and mantra has a reference to the uninitiated, as has been observed 
by Prachetis: “For the uninitiated, on the ground should the 
“pinda be offered; for the initiated, on the Lusas". So also, the 
rule about the performer also has been pointed out in the Grbyapari- 
fishta thus: “ Whether of not the same gotra, or of the same gotra, 

“ whether a woman ora man, he who offers on the 

Paar 170* “first day, that one should continue it to the conclu: 

‘sion as far as the tenth day.” Another rule re- 

garding the articles also has been indicated by Sumahpuchchha thus : 

" With saz rice, or even with barley meal, or also with vegetables, one 

" should make the offering ; whichever material is used on the first 

" day, the same shall be for the ten days* ; silently should be the sprink- 

“ling, and the flowers; the light and the incense sball be in the same 
manner,” 


The pinda, moreover, should be offered on the stone, since Sabkha 
has stated: “On the ground the flowers, pinda, and drinking waters 
“or on the stone, should they give.” Nor, from the plura] number in 
the expression ‘they should give,’ should it be imagined that like the 

l. Gaag: i. e. merely plunge, and not have a leisurely bath as s luxoty 
diventi auouiprrng Mediauthi, Bee also Balambhatti p. 98, 11. 11-12. 

2. Ch. XI, 32, 3. Bee p. 117 Note 1.—with the sacred thread pending over 
the right shonlder to the left side. 4. ie without eny mantra, ace farther on. 

b, Bee Balam, p. 20, 11 4-6, for a furthor elaboration of this, 


6. A similar role as to the ormer ia stated in t tag 
Ree Balambhatts p. 29, J. 26, perf n the Zrshma Pures 


Chapter I 


¥éjnavatkya Book tlt I Mit&ákghará—Dy the son alone. 1415 


Farze 16 


water libation the pinda offering should be performed by all; but on 
the other hand, it should be performed by the son alone; in his 
absence, by any of the kindred nearest by consanguinity ; when these 
are not available, by any kindred on the mother’s side should be per- 
formed, vide the text of Gautama’: “In the absence of the sons, the 
" sapindas, the sapindas on the mother's side, and the pupils also 
“ should offer ; failing these, the Rictt and the Acharya.” 

When, however, there are several sons, by the eldest? alone 
should be performed, since Marichi has stated, "With the agreement of 
“all, what has been performed by the eldest alone, or with the pro- 
“ perty which? was undivided, is indeed regarded as done by all.” 

The rule regarding the number of the pindas, moreover, is for a 
Bráhmana ten pingas, for a Kshatriya twelve only; thus by regard to 
the days of mourning has been stated by Vishnu’: ** While the term of 
"impurity lasts, they must offer water libation and the mnda to the 
" deceased.” Soin Another Smrti also: “ By nine days one should offer 
“nine mandas with bent attention; after having offered the tenth pinda, 
“at the end of the night, one becomes pure.” The statement about puri- 
fication is in regard to (the capacity for) the invitation to the Brihmanas 
for the érdddha to be performed on the next day. By the Lord of the 

Yogis, however, the offering of three pindas has been stated. In regard 
to these two courses, the larger and the smaller, the adjustment should 
be observed as has been stated? above in regard to the water libation. , 
another special rule has been stated by 
Satatapa : “During the period of mourning, however, even though 
“diminishing, the pindas which one should offer should, how- 
" ever, be ten only. " For those for whom the period of mourning 
is three nights a special rule has been pointed out by Paraskara : 
t On the first day should be offered three pindas by them with bent 
"attention; on the second, one should offer four in a similar manner 
“after the collection of bones ; three, moreover, one should offer on 
" the third day, and one should wash the clothes &c. "' 


Jn this connection, 


]. Ch. XV. 13-14. 

9. Bee Bélambhagti p. 30 11. 12-17 re : the right of performance. s 

5. There is 5 mistake in the print atp 1701 7 epp aT ama read gatet as 
4, Ch, XIX. 13. 


Hu. 
b. Bee p. 1391 Il, 25-32. Bk Text. p 168 Il. 22-24, 
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Verses 10-17 (1) 


Sülapáni 
Yajnavatkya, Verse 16 


* Keita etc, purchsed etc, As long as the mourning continues, they 
should &c, by purchasing or obtaining: and not that ( which was) stored 
before, such as rice etc, On the floor, moreover, they should sleep, all alone. 
Commencing with the day of death, for three days, this pinda for tho satis- 
faction of one should be given, ' After tha manner of the piryajüa, d.e. 
following the procedure observed in the pindapilryajfia; by this are pointed 
out the marking of the lines, the spreading of the darbhas, sprinkling of 
the water ( on the darbhas ), and the resprinkting ( 16 ). 


Yajfiavalkya, Verse 17 (1) 
Water, for one day, in the sky should be placed, and milk alsoin an 
earthen ( vessel ) ( 17111). 


Mitaksharé :— Moreover, jalam, water, ksbiram cha, and milk also, 
nirnmaye, in the earthen vessel, separately in each, ak&se, in -zhe sky, such 
as iù a swing or the like, ekabam, for one day, should be placed. Here, 
&s no special rule has been stated, this should be done, on the first, 
day, to that effect being the text of Páraskara!: "OQ deceased, have a bath, 
"here. " with these words, water should be placed ; ‘drink also this,. 

‘with these words, milk, ” 


Similarly, the collection of bones also should be made on the 
first and the subsequent days. So says Samvarta: " On the first day 
“or on the third, or on the seventh or on the ninth similarly, the 
‘collection of bones should be made on that day by the gotrajas 
"tosether," Somewhere, it has been stated that the collection o£ bones 
may be made on the second (day). In the Vishnu? Smrti, however * 
“On the fourth day one should make the collection of the bones; 
“and of these, the consigning into the Ganges water." Therefore 
on any of these days, in accordance with the ritual stated in one’s 
own grhya, the collection of bones should be made. | 


In this connection, a special rule has also been péinted ont 
by Ahgirasa: “In the collection of the bones a sacrifice to the 
"(Gods has been declared ; intended for the one who js deceased, 
"it one after purifying himself do not perform the sacrifice to 


t. Ch. HI. 10-38. 
2, Ch. XIX. 10-11, 


Chapter 1 
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Versa 17 (1-9) 


“the deities, then the deities curse him. The deities here, more- 
" over, are those that dwell in the cemetery." The Same Author has 
stated that those cremated there before " dwellers in the cemetery, are 
“the deities reputed to be those of the dead bodies." Therefore it 
comes to be said that intending for those deities as also for the one 
not long deceased, worship should be offered with incense, light, and 
the like, and with food in the form of the pinda. 

So also shaving should be performed on the tenth day, as 
Devala has stated: *' On the tenth day, when reached, the bath shall 
“be outside the town ; there should be given up the clothes, as also the 
“hair, moustache and the nails too " Simuarly in Another Smrti also: 
* On the second day should be performed the shaving operation with 
on the third, or on the fifth, or even on the seventh, as 


effort ; or 
makes” i. e. before the offering of the 


“long as the offerings ( one } 
grdddha ; that is the lmit. . 
For whom is the sbaving ? for such au inquiry Apastamba! has 
stated : “For those suffering, is the shaving." Those 

Pace 171* who experience grief at the death, are the suffering 

(1. € ) the kindred, for these, with particularisation is 

the shaving. Indeed, even for the junior iu age f Anticipating this, 
it comes to be stated the anubhavins. 
t For those who follow after, is the shaving.” Anu, after t. e. 
afterwards; those who are born after are anubhdvins, 3. €, Juniors in 
ace ;for those, (is) tbe shaving. Anubhavins, t €. the sons, so some 
think, since the rule 1s observed: “At the Ganges, ina holy place 
' of the Sun, upon the death of tbe mother, the father, or of. the 
"preceptor, at the time of the consecration of the fire, and at the 
“Soma sacrifice, shaving has been stated to be on these seven 


" ( occasions x" 


ty, there might necessarily be a cessation 

of the right regarding all the S'raula and Smárta performances; so by 

way of a concession 1D regard to particular ones the Author states 
Yajiiavalkya, Verse 17 (2) 

Ceremonies on the Varidna and the Aupåsana fires must, however, 


be performed, since ( they are ) enjoined by the Sruti [17 (2) ] 
_ À—— , C oO — L mn 


$.» Dh. B. 1. 3. 10. 5. 


By reason ot the impuri 
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Mitakshara :— Vitüna is the extention of the ( three fires ); occur- 
ring there are the vaitanas, to be accomplished at the three fires, such 
as the Agnihotra, Darsapürnamása, and the like performances are spoken 
of. That which is worshipped every day is the Updsanah, the house- 
hold fire; produced there are the Aupdsanas, the evening and the 
morning sacrificial rites sre (here)spoken of. Those Vaitána and Aupá- 
sana vedic kriyik karyah, ceremonies musi be performed. If it be asked, 
how do they pertain to the Vedas ? (the answer is ) srutichodanat, since 
( they are) enjoined by the S’ruti, Yor “for the whole of one's life, one 
“should offer a sacrifice to the fire,” from this and the like S'rut 
texts, the injunction in regard to the fire sacrifice is quite clear. 
“Similarly, every day, one should perform the swåhá rite; and in 
“the absence of food, with anything (else), so long as the body 
"lasts." From this S’rufi text the Aundsana sacrifice has also been 
mentioned. 


‘Here, moreover, by reason of the particular mention of the 
árauta character the non-performance appears to be inferred of the 
smårta performances, such as donation and the like. Hence also has it 
been stated by Vaiyaghrapada: “The abandonment of the smária per- 
"formances follows in an impurity otherwise than that of dAu; for 
“a S'rauta performance when bathed, one gets the purification immedia- 
“tely at the time.’ The mention of the performance of the S'rauta 
rite is by regard to their naimrttita ( occasional) character ; n8 
says Paithinasi: ^" They shall desist from the ( obligatory ) nitya 
“rites, excepting the Vazidnas, and same say, alsa those ( performed ) 
" on the household fire.” From the text ‘they shall desist from the 
nitya rites, stated generally a necessary inference may arise as to the 
dropping of the niżya as well as the naimittiia rites, eo an exception 
has been stated by the text ‘excepting the Vaitdnas' in regard to 
the ceremonies which are to be accomplished by the three fires. And 
by the clause, * some say also those ( performed) on the houseliold 
fire' n partial exception has been stated for those necessary rites even 
though performed on the housebold fire; therefore in regard to 
these, there ig no objection (on the ground) of impurity. Of the 

kdmya rites, however, by reason of the absence of purity, there 
i8 no performance. 


Chapter | 
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Verse 17 (£) 


By Manu‘ also has it been stated with this same object: “ One 
" must not interrupt the rites (to be performed ) with the ( sacred ) 
"fires" By the expression ‘the rites with the fires one must not in- 
terrupt,' ia (implied) the cessation of the rites (which can be) performed 
without the fire, such as the five great sacrifices and the like others. 
And so also Samyarta : The sacrifice there, one should perform with 
“dry food or with fruit; the ritual of the fire sacrifices, however, one 
"must not perform on (the occasion of) death or birth”. 


Although the Vaisvadeva sacrifice also is to be performed on the 
fire, its exclusion is on account of a text: “A vipra should remain for 
"ten days without the Veaisvadera," thus baving been stated by the 


Same Author. 

Although from the text: “During the mourning, the abandon“ 
“ment of performances such as sandhyd and the like is ordained”, the 
cessation of the sandhyd is inferred, still the offering of the afjalt and 
the like may be done, since Paithinasi has stated : “ During mourning, 
"one may offer the aijal: to the Sun, and after performing the circum- 
“ambulation, contemplate the Sun and make a bo. ” Jt has been 
Stated generally that ‘the vaztána and aupásana rites should be per- 
formed,’ still, however, he should cause it to be done, as Paithinasi has 
stated : “Others should perform these. By  Brhaspali also has been 
said : “In the case of birth, or upon a death, in the case of inability, 
"dining at a érdddha, and on occasions of a journey and the like, one 
* should have it done and not abandon Cit ).” 

Similarly, although they are smérfa performances, the daily 
sacrifice and the Pindapitryajia, S'ravandlarma, the Asrayujya and 
the like must indeed be performed, since Jatukarnya has stated: 
* When impurity on account of birth occurs, how shovld a Smáría 
' rite be performed ? The pindayajiia and the rice oblation should 


“be eaused by one not of the same gotra.” 


Although the incapacity for performance is in regard tothe 
entire rite in (all ) its details, still the principal part viz, the offer- 
ing of one's own material one must perform onself ; since it cannot be 


i, Ch. V. 84, 
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accomplished by any other; and hence also has it been said: “In 
“regard to a S'rauta rite, one might, for the time being, having bath- 
" ed, obtain purification.” As for the prohibition ' 
Pagr 172* ofan oblation in the text: “A gift the acceptance 
" ofagift,anoblation, as also the study of the Vedas 

' cease,” that should be adjusted as having a reference to a Kámya 
performance, or to the Vaisvadera rite. ' 


Similarly, the eating of the food of ( one in ) impurity must also 
not be made, since Yama has stated: “In both cases for ten days 
“the food of the family is not eaten ™ ‘In both cases’, ie. in the 
ease of birth and of death: ‘Ten days’ is indicative of the period 
for the impurity. ‘OF the family’ ¿e of the family under 
impurity ; food in connection witb this family must not be eaten 
by those not of the family. For the members of the family, 
moreover, there is no objection, as the Same Author has observed, 
* During impurity, however, the food of the family is without & 
“ fault; so" says Manu. 


This prohibition, moreover, is to be understood to be whether either 
the person who offers or one who eats had come to know of the birth 
or of the death, since it has heen observed in the Sha!trimsanmata: 
“In the absence of the knowledge of both, impurity does not bring 
“about any sin; if known even by one, it would induce a sin for 
"one who eats.” 


Similarly in & marriage and the like, food separately prepared 
for the Drühmanas before the occurrence of the impurity, may cer- 
tainly be eaten, vide this Smrti of Brhaspati: “If, however,.in the 
“ midst of a marriage, a festivity, or a sacrifice, death or birth occur, 
“no fault has been mentioned in recard to matters already decided 
“upon before." Moreover, another special rule also has been pointed 
out in the Shallrimsanmala: “IE in the midst of a marriage, & 
** festivity, or a sacrifice, death or birth occur, others should offer 
“food, and it should be eaten by the best of the twice-born. 
“Tf while the Brilimanas are eating, death or birth occur, all these 
"are declared to be purified when they sip water from anothor's 
* house." 


hapter 
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Similarly in the case even of acceptance of giftsduring impurity, 
there is absence of a fault in regard to certain things, as says Marichi: 
^ In the case of salt, honey and meat, flowers, roots and also fruits, 
 vecetables, dry wood, grass, water, curds, clarified butter, and milk, 
“ sesamum, medicament, deer-hide, cooked and uncooked things, one 
“may take oneself ; also in regard to all articles sold in the market, 
‘there ig no impurity owing to death or birth.” ‘Cooked’ i.e. all eatable 
food, such as the (sweet balls of) modaka and thelike; ‘Uncooked’, such, 
as rice etc. ‘One may take oneself’ te, one himsell permitted by the 
owner may take; this is the meaning. Cooked or uncooked food 
permitted, has a reference to a public sacrifice which has started, vide 
the text of Afgirasa: "Of those who have started on a general sacrifice, 
“ stale food is unblameworthy ; after eating the cooked food o£ these, 
‘Cone should, however, drink water for three nights.” Here, the word 
'cooked' has a reference to cooked rice other than the edibles. 


In regard to contact with a dead body, however, a special rule 
has been stated by Adgirasa: " Of a householder to whom an 
“impurity happens on account of contact, his performances are not 
“ent off ; nor does it affect those in the house.” 'Tt,' £e. the impurity, 
householder only, and not, moreover, for those who 
such as the wife and like others, nor in regard to his 
case of an impurity for which the period bas been 
passed, a similar "ale has been brought out in Another Smrti: “After 
“the period of ten days is over, if a householder comes to knew 
“ afterwards, for three nights is the( period of ) impurity for him, and 
4:5 no case for his things” (17 [3] ). 


is purely of the 
are in his house, 
things also. In the 


Viramitrodayz 


'The Author states the duties for the mourners 


Yajnavalkya, Verses 16-17 | l 
Te, ie, ' these ', mourners, ‘purchased’ or obtained without having 
y Ete 


i -—such food is to be eaten by 
: t — not however cooked before-—suc 

whom #9 they should be. This, moreover, his a reference to the weak ; 
for one however, whois able, & day's fast. Here, when possible, under, 
the text of Vaslshtna:! “ For three days they should remain without 


1. Ch. 1V. 14-15. 
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Verses 16-17 


“eating or should subsist on ( food) obtained by purchase ", For one 
whois not strong, one fast, vide the text of Agvalayana': “ Never 
“ should they cook food at night ". 

separately each, women and men, on the ground fe. without a cot 
or the like, should sleep. In this connection, Gautama’ states a 
special rule, “ Those offering the rites to the dead should sleep on the 
" floor and be content". Manu? (see p. 1413 11.30 &c.); of the pinda 
sacrifice ic. of the exequial pizda offering, after the manner of that 
such as the foot-wash and the like, food t.e, in the form of the supple- 
mentary pinda, to the deceased for three days’ duration should be 
given by the members of the 7#dit, 


The Sapindas, however, should offer for ten days, vide the text: 
“ He who offers on the first day should finish up for ten days." 


‘Water,’ i.c, water and also milk in two earthen pots separately in 
the air, such as in a swing or the like, fora day and night after the 
death, should be placed by the sons and the like for the benefit of the 


deceased. 


By the use of the word cka, ‘also,’ the offering of the pot in the 
sky is cumulatively mentioned as including the rites mentioned before 
it and continuing for ten days. Vide the following text: “In it hang- 
“ing in the sky should be placed water for ten nights, for an entire 
“appeasement of the heat and abatement of the fatigues of the journey.” 


Having regard to the fact that during the period’ of mourni ng all 
Srauta and Smár/a rites are stopped, the Author observes: “The Vaitina 
* performances etc,” Pitána means all the fires; those offered there are 
Vaitánas i,e., those that can be accomplished with the three fires such 
as the Agnihotra, Darsapürnamisa and like others: updsandh i.e. rites 
which must be necessarily performed, Srutichodanát, "since directed 
“by the Sruti,” n3 prescribed in the vedic text: “He performs the ngni- 
“hotra sacrifice the whole of his life-time.” By mentioning the dictate 
of Sruti as the reason it appears that the right does not extend ton 
Smdrta performance. In this connection the text of Vyarhrapida cited 
in the Mitakshara’ also concurs., viz. “ the abandonment of the Smdrig 
“rites (should be made) on an impurity other than that of Raho.” 
in regard to a rauta rite one obtains purification for the time being 
when he has bathed. 

Y Gr8.1V.4-14. — 2. Ch XIV. 3; —— — ——- 
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Verses 18-17 


By the use of the word cha, the Author adds the exequial rites 
such as the bone collection etc. That has been stated by Vishnu’: 
‘On the fourth day the bone-collection and their throwing into the 
“Ganges Water.” A detailed elaboration of the rites of the bone- 
callection andthe like having been foundto have been made respectively 

in works with particular details has been passed over here (16~17). 


Silapant 
Yajnavalkya, Verse 17 
Jalam, tater ete, water and milk also in a gwing or the like on the 
first night should be placed after dedicating it with the ( recitation of the ) 
mantra stated by Paraskara* viz: “After having offered muda to the 
“ deceased, they should offer the sprinkling and the re-sprinkling with the 
" pronunciation of one’s name and place, milk and water in an earthen pot 
“for three nights saying, ‘O deceased, bathe here, and also drink the milk’.” 
As to what has been etated in the Brahma Purana viz: "Therefore, should 
“be placed in the ekg for ten nights water also”, that is with the object of 
service to the deceased, Vauánam te. the srauta fre sacrifice; Upasand, is the 
sacrifice on the household fire, The auspicious rites should be performed as 
they have been prescribed in the Srut e g Baudháyana : "For the whole life- 
“time ona must offer the fira oblation” “In the Aupiszana fire, one must per- 
"form the sacrifice every day” and the like, Inthis connection it has been 
observed by some that in the Vaudna, forten nights the sacrifice should be 
performed by oneself, in the dvasathya, however, by oneof another gofra— 
assays Jabata, “On (the cecasion of ) a birth or death, the abandonment 
“of the performance on the vitana is not ordained, in the hall etc, s simple 
"sacrifice should be got performed by persons of other gofras" As also 
Sankha and Likhita ." For the purpose of the agnthotra, by a mere bath 
" and the touching of water, the father becomes pure, 

As for the text of Daksha, " By one day a Bráhmana becomes pure, 
“(one ) who is connected with Fire and Veda; inthe case of one lower as 
“also the lowest, after three days and four dava inthesame way” viz., that 
aa having application to the sandhyd and the like performances, " in- 
consistent: it wil] be contradictory to the text of Jabata viz “On both 
“ (occasions) for ten days is the impurity for the sagmndas: the bathing 
“and water-sprinkling, he eau. have for the purpose of the fire sacrifice." 
The meaning is g ¢ the habitual bath, for the period after one day, As 
says Samvarta: “The oblation should be offered on such an occasion 
" with dry food, or with fruit; the rite of the five sacrifices, however, one must 

“not perform on the occasion of a death or a birth: after ten days, how. 
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Verses 17-18 


" ever, n Bráhmans knowing tha Jaw may properly carry on his study of 
" the Vedas", as these two texts ordain the performanoa of the sazndAyd and 
the study of th» Vedas after the period of ten days, therefore, in the tert 
of Daksha, it Is(only) for the purpose of the Roma that the period of 
impurity is shortened, and not for the performance of the sandhyd (11). 


Iu this manner haviny stated the rules for those under an im- 
purity in the form of injanction and prohibition, the Anchor now 
states the period on account of an impurity 

Yajnavalkya Verse 18! 

For three nights or ten nights is intended the impurity on account of 
death ; for one less than two years, for the two; (the impurity ) of birth, for 
the mother only indeed (18). 

Mitaksharé:—The Author mentions the causes for the impurities, 
as also the rules as to their. duration. Savam, on account of death, i.e. 
caused by death. By the word birth (sétata ), moreover, indi- 
cative of birth, is intended the impurity on that account. By 
thus saying, the birth and the death come to be stated as causes of 
impurity. That birth or death, however, becomes a cause only 
when it occurs and becomes known, as is indicated by the tex? such 
ns, “ Having beard of the death of a kindred or the birth of a son 
“after ten days, " as also, " One who hears before ten days of the 
" death of another who has gone to another country continues to be 
" impure only for such period as hasremained over of the ten days’ 
** (period)" and such other texts by the force of their statement. 

If it be suggested that the ( fact of ) birth itself is the cause of 
impurity, the rules regarding the periods of impurity such as ten days 

ete, would be from the fact itself, and therefore in the case when the 
death of n ‘kindred 1s learnt belore the ten days, the impurity for the 
remainder c£ the ten rights becomes established by itself, and the text! 
viz. “what remains of the ten nirhts ete," should come to be 
recarded as not necessary to be mentioned. Therefore, (when ) known 

1, From this verse to veray No. 23 inclusive, the authors of the Mia ghara 
and the Viramitrodaya have numbered the serees differently. — Sülapáni aleo las a 
similar diff.rence. ‘Lhe verses numbered as 18,10, 20, 21, 22,22 in the Jitakyhard 
are numbered as 19, 20, 21, 22, 23, 18 in tha Viramitredays respectively, 


2. £i &c.—is a dead body; on account of a dead body belng in tho house. 
5, of Mana V. 77. 4. Manu V, 74, 


Chapter I 


| 
Yajravatkys Book "7 Mitákshará— Periods of impurity. 4925 


Ferse 18 


‘(then ) alone is either the death or the birth is the cause, and that 
impurity on account of either of these two causes has been intended to 
be for three nights or for ten nights by Manu and others. 

In this chapter ‘on impurity’ the use of the word a day or a night, 

is indicative of a day and night. The expression 
Pace 173* ‘is intended by Mana and the rest, ‘is used to 
point out the characteristic distinction of the 
pindas described by them: “Ten days as the 
“ (period of) impurity on account of death has been prescribed for the 
" sapindas; for birth also would be the same for those who wish for a 
“complete purification. Upon a birth, however, those who are 
" partakers of the same libation of water, by three nights is the 
purification intended; those who touch the dead body become pure 
" by three days, aud those who offer water.” In this and similar 
texts! an adjustment of three nights and tennights has been made by 
regard to the application to the samánodakas andlsapindas. Therefore, 
for the sapindas 1€. within the seven generations uniformly, ten 
nights ; for the samánodakas, three nights. 

As for the text in another Smrti viz: “ For the fourth, 1£ will be 
“ten nights, by six nights for 4 male in the fifth, and in the sixth by 
four days, shall be the purification ; while for the seventh, only by 
“a day," since it is contradictory it does not deserve to be respected, 
Even if it may not be contradictory it should not be followed as it is 
censured by the people, 25 is the case (in the rule) of ‘killing a beast 
as part of the madAuparka rite’. Since Manu? has observed : “ A thing 
“not leading to heaven and disliked by men, although according to 
“ dharma, one must never practise.” Nor, moreover, would it be 
proper to suggest that for the sapinda he who is seventh in propin- 

' quity, one day, and for the samánodakas who are distant in propin- 
quity, and as the eighth and the rest, three days. 

having generally reached the rule as to Impurity 

in regard to sapindas, the Author states a rule by way of limitation, 
Gnadvivarshe, for one less than iwo years who is dead, ubbayoreva, for 
the two also, i. e. for the mother and the father, for ten nights is the 


topics regarding the sa 


1n this manner, 


i, Bee Manu V. 59, 61, 64 and Vasishtha IV. 16-20. 
9. See Yijiavalkya I. 256 p. 369 above at 1l, 2-4, 
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Verse 18 


impurity ; not for all the samindas. For these, however, the Author 
will state hereafter in the text : “ Before the appearance of tooth etc. "' 
So also Paihgya: “For one dying while in the womb, for the mother 
"ten days; after the birth, for both; after the naming has been made, 
"for the uterines also." 

Or this is the meaning — In regard to one who dies before 
two years, for the two, ze. for the mother and the father only is the 
impurity characterized by untouchableness; aud not for the sapindas. 
50 in another Smrti : "For one who has died before two years, for the 
" motherand the father only and not for others,” where the character- 
istic of untouchableness is intended ; while for others, incapacity for the 
performance of rites. Since in the case of sapindas also the rule has 
been stated in the text: “as fur as the appearance of tooth etc." 

Now an illustration: Sütakam Matureva hi, (the impurity), of birth for 
the mother alone indeed, as the birth impurity characterized by unto- 
uchableness on account of birth is only for the mother, similarly upon 
a death before two years the untouchableness is of the mother and the 
father only. By excluding untouchableness for the sapindas for 
death before two years, the untouchableness comes to be prescribed 
under other circumstances. So also Devala: “The tonchableness in the 

“ease ofa Sidra, Vaisya, Kshatriya and Drilimana is to be known by 
" the third portion of one's own period as has been prescribed accord- 
" ing to the S‘asiras." This, moreover, should be understood as for 
three nights etc. in the case of those who have died uninitiated, as 
also where the period of impurity has been passed. In revard to the 
initiated also has been stated by the same Author: “ Dividing the 
" periods o£ impurity for ten days ete, into three parts, after the 
“collection of bones, those who are conversant with the principles 
“contemplate the touching of the body in the case of the arnas, 
"yiz, after three, four, five and ten days in order, the varnas may 
" become fit to be touched. The Bralimana, however, becomes fit for 
~“ food to be taken from him after ten days, and for the rest after 
“two, three and six days in addition (respectively )" It should be 
understood as two in addition to ten, three in addition to twelve, and 
six in addition to fifteen. (18) 
————————————————À—— 


l, Verse 23, 
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Sülapáni 
Yajnavalkya, Verse 18 


For three nights &c. Death impurity characterised by untouchable- 
ness is for ten days for the mourners If during one death period another 
death impurity occurs and if it fall on even days, for ten days is the 
untouchableness, So also in the Ádipurána: “The gotra becomes un- 
“touchables when a death impurity occurs there." If, however, it fall on 
uneven days, as the purification of the second haa been mentioned along 
with that of the first, the untouchableness due to death earlier than three 
years is for the mother and the father only, if it fall during a birth 
impurity. So also Páraskara' “For one who has died before two yeara, 
“ for tho mother and the father iz the mourning for three nights, or one 
“night: if a birth impurity falls within till the expiry, the Impurity is 
“like that of the birth of both. ' Like that of the birth impurity ' te, like 
"an accessory impurity." The untouchableness on account of birth, 
however, is for ten days for the mother only. So also Samvarta : " Upon 
" the birth of a son, for the father & bath over the head has been ordained; 
“the mother becomes purified by ten days; for the touch by the father, 


"however, by a bath" (18) 


The Author now states the impurity due to birth in the form 

of untouchableness 
Yajfiavalkya Verse 19. 

For the parents only is the impurity (on account) of birth; for the 
mother, it is continuous by reason of the appearance of her blood For that 
day, there would be no impurity; by reason of the birth of forefathers. (19) 

Mitakshara :—Sitakam, impurity, on account of birth characterised 
by untouchableness , pitror, for the parents, t.e. for the mother and the 
father only, not for all the sapindas. That untouchableness, moreover 
mátur dhruvam, for the mother it is continuous, 1 e. is fixed for (the dura- 
tion of ) ten days; this is the meaning. Why, fadasrgdarsanit, by 


reason of the appearance of her blood, + e. on account of the sight of 
blood 1n connection with her. Hence also Vasishtha,? 


“ No impurity (of birth ) exists for a man provided 
* he does not go 1nto contact ; here, blood isto be 
“known as the (cause of ) impurity; and that, moreover, is the case 


* Pace 174 


+ 3 
“of man, does not exist.” 
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Of the father, moreover, it is not continuous, by a mere bath 
only the untouchableness passes Off; as says Samvarta: “Ono the 
“birth of son, a bath together with the hair over the head ts 
“ordained for the father. The mother gets purified after ten 
“days; of the father, however, after a bath, is (restored } the 
t touchableness," 


The rnle that the mother gets purified after ten days, has a 
reference only to her capacity for ordinsry dealings and intercourse. 
For in rezard to performances having an invisible result, s special 
rule has been stated by Paithinasi: “A woman after delivery, giving 
“birth toa son, may be permitted to perform the rituals after twenty 
“nichts ; after a month, one giving birth toa daughter." By Ahgirasa. 
moreover, an absence of vontouchableness in the case of the sapindas 
has been made clear! “ Upon delivery excepting in the case of the 
“woman delivering, the touch is not prohibited; in the case of the 
V touch of the woman delivering, however, the bath itself has been 
" ordained.” 


On the day on which occurs the birth of the child, tadahar na pra: 
dushyeta, that day there rouldbe no impurity, The meaning isthat it does 
not take away the privilege (of the mother) for donations etc, on that 
oceasion. Since on that day pfirvesham, of fhe forefathers, such as of 
the father and other ascendants in the form of the son, is the birth 
i. e. appearance; therefore, that dav there would be no impurity. 
Go has it been stated by Vrddha Yajüavalkya :" On the dav of the birth 
of a eon donation should be caused to be accepted by Brikmanas of 
‘sold, Jan, cow, horses, good clothes, bed, and bedseats nnd the like 
"others; there everything should be accepted; but one should not eat 
"cooked food. If, however, one eats it through error, the twice-born 
‘should perform the chdndrdyana ( expiation )". By Vy&sa, also has 
here a special rule been stated: “Taking their hahitation in the 
" delivery roam are ( the deities ) Known as the birth-giving deities; by 
V reason of a sicrifice for these, purification has been declared after 
“birth, on the first day, on the sixth, on the tenth also always. On 
“these three days the impurity should not be observed on the birth of 


95 “ason.” By Markandeya also hasit been eaid: “ Similarly should be 
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Ferses 12-20 


" guarded the sixth, and in particular at night; throughout the night 
"a vigil should be observed, and similarly an obiation should be 
"offered to the birth-giving deities. Men with weapons in their 
“hands, and women with dance and music, at night should observe 
‘a vigil, in the same manner on the tenth night of the birth-" (19). 
Viramitrodaya’ 
Yáinavalkya, Verses 19-20 

For a death i.e. on account of death, the impurity in the form o 
untouchableness is intended to be for three nights for the safimda 
vifras, aud ten nights for the Sidra sapindas; the word ‘or’, vd, is used 
to (avoid) incongruity, as the period intended is the third part; thug in 
the case of the Ashatriyas the period of untouchablenes has been 
indicated, to be four nights, and for the Vaisyas five nights, and so 
Devala: “The touchableness in the case of the Sidra, Vaisya, 
“í Kshatriya, and Brühmana is to be known by the third portion of one’s 
“own period as has been prescribed according to the Sdstra.” For 
one, however, who has died, less than two years, the period is only for 
the mother and the father inthe farm of untouchableness extending 
over a day and a night in the case of a Brihmana; and for the Kshatriya 
and the rest for two days, and s0 on; and not for the sapindas also. 

For the untouchableness by birth :.e. on account of birth, it cannot 
be wiped off by mere bathing only in the case of the mother; while it 
is wiped off by a bath even in the case of the father. Vide the text of 
Samvarta: “The mother becomes purified after ten days; for the 
/ father, however, bathing makes him touchable." (18) 

This same very thing the Author indicates by the words 'of the 
parents ete.’ The untouchableness generally occurs for the mother 
and the father also; in the case of the mother, however, that untouch- 
ableness is indeed for a longer period on account of the appearance of 
the blood. The impunty of birth is no hindrance in the case of same 
performances, his the Author indicates by the clause ‘that day etc,’ 
The meaning is that 1n the case of sons etc., on account of the birth 
in the form of sons of the father and of other ancestors, the day of the 
birth of the son is not regarded as impure, te. m regard to the acts of 
donations etc. By the word i, talong’, indicating limutation, it has 
been indicated that this untcuchableness in the case of a mother is not 
the same as the untouchableness owing to death, (19) 
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Sülapáni! 
Yájnavalkya, Verse 19 

Of the parents &c, The impurity on account of death charaolerised 
by untouchableness, is for all the Sazindas; while that on account of 
birth, is for the mother and the father only. That also, for the mother 
till after ten days, on account of the appearance of blood due to it, Hence 
also Vasishtha®: "' There is no impurity fora man if he does not come 
"into contact: there, menses is ( the cause of) impurity, and does not 
" exist in the case of men." 


For the aeceptance of a donation of a cow, corn ete., that day is not one 
of impurity, Why ? for the reason that (Ae ancestors, such ag the father and 
the rest, who had been assimilated to the deities are born, So Sankha and 
Likhita: “The father, and also the grandfather, similarly also the great- 
* erandfather are again born there, and make that day Known.” Although 
it has been stated before that “ the birth impurity ia for the mother only," 
still it has bean confirmed by a reason ( given ) (19). 


When in the midst of a period of impurity another desth or 
birth occurs, then under the maxim ‘ for every cause the effect also 
recors’, there would follow another period of impurity for ten days; 
go the Author states an exception 

Yajiiavalkya, Verse 20(1) 

If in the midst, birth or death occur, then after the ( expiry of the ) 
remaining days, one becomes purified, ( 20[1]) 

Mitakshara :--By regard to one's varna, as also by regard to the 

Rules when age, whatever period of impurity may be fixed for 
impurities cross one, if antara, tn the midst of that, another period 
of impurity either of equal or of less duration is caused by a birth or 
by a death, then sith (the expiry of) the ahobhir, remaining days, of the 
first impurity, vidudbyatt, one becomes purified, and not that by reason 
of the occurrence of a cause afterwards, periods of impurity are to be 
observed for each separately 

When, however, while a short time period of impurity is on, a | 
long-time impurity happens to fall in the midst, then there is no 
purification at (the expiry of ) the remainder of the first ; as says 
Uianàb : “In the midst of à. short-timed impurity, if a. long-timed 
“impurity occurs, theo there cannot be a purification at the expiry of 
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"the first; in its own time does one become pure." Yama also says: 
“A period of impurity increasing by days should be brought to an end 
“by the last." 

Here, moreover, by the text ‘if in the midst, birth or death occur,’ 
although a general statement bas been made, still if an impurity on 5 
account of death falls in the midst of that by birth, there would be no 
purification at the end of the remainder of the first. As says Angiraht 
“T¢doring a birth impurity, occurs death impurity, or during 
* a death impurity, an impurity by birth, then the purification should 


“be made by regard to the death impurity, and not by the impurity 10 
* of birth." So the Shallriméanmata also : “ When a period of mourning 
“ has commenced, and a birth occurs, the birth impurity is purified by 
' (the termination of ) the death impurity ; the birth impurity can- 
“not purify the death impurity.” 

15 


Therefore, if a death impurity fall in the midst of a birth 
impurity, there cannot be a purification by (the expiration of ) the 
remainder of the first ; but on the other hand of a birth impurity 
certainly, if it fell in the midst of a death impurity. 
regard to the impurity by death falling in the 
of the same kind, to the rule that there would bea 20 
purification after the remainder of the first, an exception has been 
stated in Another Smrti: “When the mother has died before, and 
“during the period of impurity, if the father dies, the purification 
shall be by the expiry of the remaining days of the father ; for the 
* mother, however one should observe the pakshini.” 95, 

This is the meaning : When the mother bas died before, and 

inthe midst of the period of mourning on her 
* Paar 175 account, the father's death occurs, then not by ( the 
expiry of ) the remainder of the first shall be the 

but the purification should be brought about by regard 36 
mourning on account of the demise of the father. 
od of mourning on account of the father's death 


to heaven, then also not by (the expiry of) the 
but that after completing the 
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Verse 20 (1) 


Also, in particular reference to the crossing of the periods 
of mourning a special exception has been stated by Gautama® 
“TE one night remains, after two; if in the early morning, after 
"three." The meaning is this: Ifof the prior impurity when a night 
only remains to be passed, and another impurity happens to fall, then 
after completing the first period of impurity, thereafter by two nights 
there is purification. If, moreover, in the early morning fe. during 
the last quarter of the night, another impurity on account of birth ete, 
happens to oceur in the midst, by three nights is the purification, and 
not by the lapse merely of the remainder thereof, By S’atatapa has 
also been said: “Tf a night remains, by two days is the purification; 
' i£ a period (of the night) remains, the purification is by three days.” 

The funeral rite, however, even if there be a crossing of the 
impurity by birth does not stand off; so as it been stated by him also: 
“I£ within ten days of a birth, subsequent death ocours, for the deceased 
"should be performed the pinda offering by the kindred. If, however, 
“when the pinda (offering) for the deceased has commenced, birth occurs 
“in the midst, the pndas for the death should be offered as before; 
"one should offer similarly the remaining according to the rules." 

Similarly, by a parity of reasoning, even when two death impuri 
ties cross, the funeralrites for the deceased must be performed. So 
also the birth ceremonies such as the jófakarma and the Jike conse- 
quent upon the birth of a son, must be performed even if another 
impurity were to cross. So says Prajapati: " When a death impurity 
“has arisen, and if the birth of a son takes place of the performer 
H there is immediate purification from the prior impurity". ( 20 (11) 


Viramitrodaya 

When in the midst of one imputity another cause for an impurity 
occurs, according to the rule it might follow that for every cause there 
shall be a repetition of the impurity; to this the Author states an 
exceptian 

Vajdavalkya, Verse 20 ( 1 F 

Antara, in ihe midst of one complete period of impurity cither on 

account of birth or of death, if within the first two parts (another occasion) 


1, Ch, XIV. 6-7, 
2, This is numbered in Firamitrodaya as No. 21 (1). 
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Verse 20 (1) 


on account of the birth or the death of a safíuda (occurs) one becomes pure 
by the residue of the first impurity :.e. by the remaining days of the first 
Impurity, and not by the ten nights which properly fall ta the subsequent 
impurity, That has been stated in the Brahma Purana: “So long as the 
‘first two parts of an impurity due to birth have not run and n second 
“has fallen, the purification is expressed to be along with the first; if it 
“fall after that, the purification has been stated to be at the conclusion 
"of the second cause. Similarly should be considered in the case of 
fa death impurity during which another death occura" Here the 
meaning is that of the complete period of impurity divided into four 
parts, when within the two parts occurs a similar cause of impurity, the 
purification would be at the expiration of the first period of impurity; 
ofter that, until the penultimate day, tf another cause of impurity 
occurs, the purification would be by the second impurity. 

Tf, however, it be on the last day of the impurity, Vishnu! says: 
" During a part of the night, by two days; inthe carly morning, by 
“three days.” In this chapter the words day, and night, are used as 
indicative of a ‘day together with the night.’ Thus, if another cause of 
impurity occurs during an impurity which has remained over for a day 
and night, the purification would be by two days in excess of the final 
day. On the last day of an impurity fat the time of the twilight in the 
east and before the sur-rise ifa similar impurity occurs, the purification 
would be by three nights after the sun-risc. This is the meaning, 

They say that if during an impurity increased by two or three days 
another impurity for n full period. occur the purification would be 
by the end of the later one alone, as the subsequent onc has greater 
importance. 

This, moreover, is in regard toa full period. of impurity. When 
the incomplete periods of impurity of equal extent and of similar kinds 
cross each other, the purification ig by the expiration of the fast 
impurity only. Vide the text of Devale : *' in the casc of additions. of 
“impurities the purification is ordained by the later ones,” 

Ona simultaneous occurrence of two hinds of impunties of 
different natures and duration the KGrma Purana; “ If the first happen 
to be simultancous, the purification should be understood to be by the 
"T, greater one; on & g&multaneits of death and birth, however, death would 
" bo (regarded og) the greater.” Of the first penods of impunties, with 
ths greater, by ita covering & larger penod, death although it corer f 
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shorter interval whether üceurring before or supervening after is the 
death impurity, the impurity on account of birth in the case of a 
woman who has delivered and which is characterised by untouchableness 
for ten days, cannot affect the death impurity, the cause of it being on 
necount of the menses, vide Püraskara': “If it be during the birth 
“(impurity ), until the expiration," ‘This is the way. ( 22 [1]) 
— MUI 
Having stated the impurity on account of delivery after the full 
period, the Anthor now states the impurity on account of the discharge 
of the womb before the full period had been reached 
Yàjiavalkya, Verse 20 (2) 
Upon a discharge of the womb, equal nights as the months are, how- 
ever, the means of purification 20 (2). 


Mitakshara:— Although the verb sru to low 1s. used by the people 
in connection with an outflow ofa liquid substance, still here it is 
Impurity on nn used as indicative of a discharge common to liquid 
untimely discharge and non-liquid substances, Why ? because a liquid 
of the womb. state being possible only in the first month, there 
the pluralin (the expression) — ‘equal nights as the months,’ is in; 
consistent. Garbhasráve, on a discharge of the womb, as many months 
may haye passed after the conception of the womb, equal in number 
to these, nisah $uddhel karanam, the nights are the means of purification. 


This, moreover, is in regard toa woman only; eide the text of 
Vrddha Vasishtha viz: "On a discharge of the womb, equal nights as the 
** months, for the woman; and a mere bath for the man.” What, more- 
over, has been stated by Gautama : “Yor three nights" in the text: 
“Or three nights”, that should be understood to be fora period prior 
to three months, Since Marichi has stated : “ Upon a discharge of the 
" womb prematurely in the case of the highest, three; for the princely 

“ order, however, four nights; for the Vaisyas five days, and by eight 
“daya for the Südra, is thus a purification declared." The meaning 
js that in the case of à. premature i. e, before three months’ discharge 
of the womb, for one of the Brilimana caste three nichts. 
This, moreover, should be observed as far as six months. 

For ‘the seventh and onwards, however, the impurity for a discharged 


w — Er Bee eee ym 


i 


1l. Ur. B. III. JU- 5, ae CL. AIV, io, 


Chapter | 
Verse 20 (2) 


1436 Mitákshará-— For Agniholra, tmmediate. [ eret Book It! 


Lond 
AL 


20 


20 


30 


From a consideration of these and various other similar texts, it 
appears that for the sapindas there is no shortening of the period of 
impurity on account of birth. As for the text of Brhad Vishnu: “For one 
“dead after birth, or still-born, for the family immediate purification”, 
that is indicative of a purification by bathing trom impurity consequent 
upon the death of a child, and not due tobirth. So also Paraskara': “IE 
' while in the womb, there occur death, ten days shall be the period of 
“ impurity," as that consequent upon birth exists for the sapindas. 
The text, "It one born alive die, one becomes immediately purified" is 
intended in connection with one dead. So, moreover, has been stated 
by Sankka: “Tf before the naming ceremony, immediate purification.” 
As for the text of Katyayana viz: “ Before the expiration of ten days, if 
“one is reduced to the five elements, immediate shal] be the purification, 
“no death (impurity), nor the water oblation,” that also has the same 
import as the text of Vishnu. When, however, the reading is “no 
“ death impurity, nor birth,” then the meaning is that the untouchable- 
ness owing to birth does never occur fòr the father and others. 
Or, this isthe meaning: If during (the period of) ten days, there be the 
death ofa child, then there is no death impurity; if there occur the 
birth of a sapinda, then even the birth impurity also need not be 

observed; but by the prior impurity itself will be the purification. 


As for the text of Brhan Manu : “One born alive, if. thereafter 
“he becomes dead even during the (period of the impurity of) birth, 
“the entire period of impurity is for the mother; for the father and the 
* rest, for three nights": As also to the text o£. Brhat Prachetah: 
" Living For a Muhárta, it a child is reduced to the five (elements), the 
" purification of the mother is by ten days; immediate, however, shall 
" be the purification for the members of the gotra“; there, this is the 
adjustment: Subsequent to the birth, but before the development of 
the naval, if the child die, for the father and others, the impurity due 
to birth is for three days; immediate, however, is the purification for 
the (performance of the) Agnihotra. As Sankha has stated : '* l'or the 
" purpose of the Agnihotra immediate is the purification by bathing.” 
At a time after the growth of the naval even if, however, the child 


$5 dies after the development of the naval, the full period of impurity 
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her the impurity is for three days. Such & one, moreover, for the 
whole period of three nights should remain without a bath for the 
entire three nights. vide the Smrti of Vasishthat: “A woman in her 
“courses remains impure for three nights. She sball not apply 
" eolirium to her eyes, nor anoint (ber body ) nor bathe in water; 
" ghe shall sleep on the ground; she shall not sleep in the day time; 
“nor shall she gaze at the stars ; nor shall she touch fire; she shall 
" not eat, nor make a rope, nor clean her teeth, nor laugh, nor make 
“any movement; she shall drink with a not-small pot, or with the 
“cavity of her hands, or with a copper or an iron pot; so has been 
“declared.” Inthe Smrti of Abgirasaalsois a special rule: "She should eat 
“in her hands, or in an earthen pot; she shall eat pure food, sleep on 
“the ground; a woman in her menses attains purification after bathing 
“on the fourth day.” In the Parafara Smtri also is a special rule? 
“TE on a special occasion for a bath, a woman menstruates, she shall 
“make a bath with water in another vessel and perform the rite. She 
‘shall bave her limbs sprinkled with water in all parts; she shall not 
“' squeeze her cloth, nor shall she wear another cloth." 


By Usanas also a special rule has been pointed out here: “When g 
" woman js attacked with fever and is also covered 
Special rule in a "m . . 
aickly condition with menses, in what manner shall her purifica: 
“tion be made ? By whatact shall there be purifica- 
“tion?” “When the fourth day is reached another woman shall touch 
“such woman; she, moreover, havine bathedin water with her hair 
"immersed, shall again touch; ten or twelve times again and again 
“should she sip water; at the end, the clothes should be put off; there” 
‘after shall she become pure; and after that she should make gifts 
"according to her capacity and then she shall become pure by an 
“anspicious day.” This method of a bath, however, should be f ollow ed 
in the case of all sick persons, as has been stated by Paragara,? viz. : 
When one who is ill has an occasion to bathe, one who is not ill 
“having bathed again and again for ten times should touch’ him ; 
" thereafter the sick one becomes pure." 
When, however, there occurs the death of a woman in menstruation 
or after she has delivered, then this is the mode of a bath: “Whena 
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“woman in delivery dies how shall the sacrificers act ? Having taken 
Water in a jar and similarly the five bovine products, and having 
“consecrated water with the sacred hymns, one obtains purification 
“thereafter; having bathed by the same, one should perform the 
“cremation according to the prescribed process.” For one, however, 
who has menstruated: “Having bathed the dead body of the 
“menstruated woman with the five bovine products, she should be 
“covered in another cloth, and one should cause her to be cremated 


“according to the rites " 


This appearance of the menses or the birth of a son, if it occurs 
A special rule re- after sunrise, then from that day the period of 
garding the death of impurity should be counted by taking a day and 
a menstruated wo- the night. When, however, the appearance of 
delivered who bas she menses or the birth of a son occurs at night, 
then if the occurance of the birth etc, appears 

before mid-night then although it covers a portion of the previous 
day, the period of impurity should be made even from that previous 
day. This is one alternative. Dividing the night into three 
parts, if the birth etc. ocenr during the first two parts, the previous 
day should be taken; { this) is the second (alternative). Alter the 
sunrise, is another. Assays Kaiyapa: “If after the rise of the sun, 
"menses appear in women, or delivery, or death, whichever is the day, 
“of that shall be the night, of which a period after the middle of the 
"night, has been ordained in the case of birth etc. The night should be 
“divided into three parts; the two parts are for the previous day; and 
“the final part is attached to the early morning, in the case of menstru- 
“ation and birth. If death, menstruation, or birth occur at night itself, 

“then the first day should be taken so long as the sun does not rise.” 

Of these various alternatives, moreover, the adjustment should be 
understood to be by regard to the usage of the 

Paar 178" country. This impurity upon the death of one 
A special rala ze- who hag consecrated the fires shonld be taken 


E^rdine the death of 


crated the fire not consecrated the fire, from the day of death, 
The collection ( of bones), however, in the case of both, shonld 
be from the day of the cremation. so should be se erally under- 
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stood : As says Angiras: “Yor one who had no fires, from the day of 
" death; for one with the fires, from the day of cremation the purifica- 
“tion should take place; the collection (of bones) after the cremation, 
“while the day of death according to the day." From the expression, 
' OE one with fire, from the day of cremation’ when the father who 
had consecrated the fires had died in another country, it should be 
inferred that in the case of bis sons ete, the cessation of sanhdy4 and 
other performances shall not take place until cremation. So Patlhinasi : 
“Among the twice-born, the impurity in the case of those who had not 
“consecrated the fires is from the death; and from the cremation 
“should be understood to be for one with fires, when he has died 
in another country.” (201[2]) 


Viramitrodaya 
Yajnavalkya, Verse 20 (2)! 

‘Upon a discharge of the womb,’ ne on an abortion taking place, 
of a pregnant woman, days and nights equal iu number to the months 
since the conception of the pheetus, in the form of its abatement or of 
the invisible result from the moment of its ubatement from the cause 
of the purification, Here by reason of the plural number in the word 
nigdh, from the point when the months become plural, from: that time 
ig this rule applicable, By this, commencing with the third month nnd 
ag far as the sixth month, the period of impurity will be for three 
nights or four nights.” In the Brahma Purána: “ If within six months 
4 the discharge of the womb takes place, then their purification is 
" prescribed by days equal to the months, After that, the period of 
“impurity for them is us stated for their caste; immediate purification is 
* for the Safindas upon a discharge of the womb." 

By the word /u, * however, even after purification the right for 
performances is discriminated as on the fourth day, vide the text: 
« For the performances in honour of God, ns also of the manes, one 
u becomes purified on the fifth day." 

This text, moreover, is in regard to s &rdlynana, as on a discharge 
in the third month of the womb a Aghatriya ot the like others, another 
pericd of impurity has been stated; that save Marlchi: “In case of a 
" discharge of the womb, according to the month, if at an early stage, 
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‘for the best, three days, for the rdyanya, however, four nights, and for 
' 3 Vaisya, five days likewise, by eight days for the Sidra has been 
“declared to be the purification," After three months, for an abortion, ag 
many days as the number of months; earlier than that, Le. before three 
months, however,is forthe best i.e. for the Brdimana, three nights; 
in the case of a Kshatriya and others, four nights and so on; this is the 
meaning. In the Kürma Purága: «Upon a discharge of the womb, & 
“ day and a night for a sapinda, for a father who is utterly devoid of any 
“ qualification and ts :respopaible in his conduct, three nights; this 13 


certian.” (20[2]) 


Siiapani 
Yajnavalkya, Verse 20 
If during the period of impurity for a birth another birth occurs, and 
for a death another death occurs, covering an equal number of days, and 
be without the first period of impurity, then by the ranaining daga of the 
period of birth or death, there would be purification. When, however, thera 
is a combination of death and birth, then the purifieation is by the im- 
purity of death whether occuring before or after, mde the text of Devala: 
" Upon a concurrence of death and birth, however, death shall 


* preponderate." 
rd month, and as far as the sixth month, if 
an abortion occurs, the number of days aud nights equal to (the months 


of ) the foetus are the means of purification ; as in the Ádipurüna: “As 


" far ag the sixth month if an abortion takes place during the period, then 


“ their purification 1s prescribed by days equal to the months; thereafter, 
" the period of impurity occurs Bs prescribed for one’s castes: immediate is 
* the purification for the samndas, when there is a discharge of the womb,” 
During the first and the second month, however, for the women third 
night, for the sapndas immediate purification. As Hárita : "On an abor. 
“tion, for the women three nights on account of the particular reason in 
“tha form of menses in the case of women” So Sumantu: " Daya equal to 
" the montha of the womb, or immediate purification," The impurity equal 
to the months of the womb ia in regard to the woman; immediate purifica- 
tion Is in regard to the sapindas; thus is the adjustment of the alternatives, 


Other special rules may be had from Another Smrti, 


Commencing with the thi 
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Jn the rule established as to the impurity for ten days ete, by 
reason of consanguinity, the Author mentions an exception in some 
cases by regard to particular (causes of) death 

Yüjnavalkya, Verse 21 (1) 
5 For those killed by the king, the cow, or by the Brahmana, as long as 
the sight, and also for the self-killers ( 21 (1) ] 


Mitakskhara :-— Nrpab, Ling i.e. one anointed, such as the kshatriya 
Exception to tho 8nd the like. The use of the word go, cow, is 
impurity of ten inclusive of beasts with horns, fangs, and the like- 

10 days ete, The use of the word vipra, Brâkhmana is inclusive 
by extension of the lowest born. Of those hatán&m, Milled, by these, 
those who are the relatives £e. Sagndas of them. With poison, 
hanging etc. those who deliberately destroy, themselves, these are 
atmaghatinah, self-Lülers. The use of the expression *selt-killers' is 

15 inclusive by extension of all those who have fallen off and indi 
cated as originating in the same cause, such as the heretics, those 
who have no order jn life etc. and the like And of their relatives 
also anvaksham, as long as the sight, following the eyes is the meaning 
of the expression as long as the sight, £e. immediate purification. 

20 And not, moreover, for the ten days and the like. So also Gautama’: 
“Tor those killed by the cow, and the Brilimana, as long as the sight, 
"immediate, as also under the anger of the king, in battle, and like- 
^ wise those of men who have voluntarily killed themselves by starve 
“ing, by weapons, by fire, poison, water or by hanging themselves or 
95 “by dropping themselves down (from a height)" the use of the word 
‘anger’ is with a view to exclude an act done through mistake. The 
use of the expression ‘other than a fight' is witha view to indicate 
that for one who has died in a battle, the period of impurity is one 
day. vide the following Smrti text: “For those who have died on 
80 ‘account of the Brilunanas, or of women, as also 3n connection with 
' the capture of cows, and also those who have been killed in battle, 

“ the period of impurity is one night" 
This, moreover, is as regards one only who was wounded at the 
time of battle and who aftera time died of the wound. Of one, 
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however, who was killed in the battle front, there is immediate 
purification. As says Manut : * For one who has been slain in battle 
‘vith brandished weapons according to the rule among the Kshatriyas 
“a Snouta sacrifice 19 instantly completed, and so is the period of 
‘impurity (for death y; this is the settled rule." 21 (1) 


Viramitrodaya 
Yáajiavalkya, Verse 21 {x} 

For those killed by a Brahmana and the hke, as also upon the 
death of those killing themselves 1n pursuance ofa penance ending in 
death, or for securing the fruit generated by death at the confluence, for 
the sapizdas, as long 2% the sight, ne, the period of impurity is for as 
much interval «s 1$ covered for the opening of the eye; the meaning is, 
not for ten days. 

By the use of the word cha, ‘ also,’ is inclu ded the immediate puri- 
fication by the king's order or the like cause. That says Yama: 
a Those killed in an affray or battle, as also by the lightning or by the 
‘king, as also for the sake of a cow or a Brihmana, and also him whom 
the king desires, and the like." 

One who destroys himself by fre, water aud the like, for him no 
‘ompurity has been ordained, nor fire, nor water-libation " and the 
like text of Angiras, 1S intended for those who destroy themselves 
through anger. 

a One who 1s old, and has lost the notion of purification, who has 
t refused medical treatment, if he kills nmself by throwing himself from 
“a height, or into the fire, or by non-eating, of into the water, then for 
‘euch a one, three nights 1s the period of impurity; on the second day 
'! 5 the collection of bones, while on the third day, after offering the 
« water-libation, one should perform the sraddha onthe fourth day’. 
This text of Gargya 15 with regard to cases other than for a penance 


upto death. This 1s the purport. 


As the cause of impurity 


known only, even if it came to be 
day of the birth, there might be impurity for ten days and the like; 


therefore. for such a case the Author states an exception 
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Yüjiavalkya, Verse 21 (2) 
In the case of one who has gone abroad (the impurity} shall be for 
the remaining period. tt should be completed; after offering the water 
(libation } one becomes pure. ( 21 (21) 


Mitakshara :—Proshite, when abroad, i.e. one while in another 
country, by remaining where the birth of a sapinda etc. cannot 
be known on the first day itself. In the case of such a sapinda, 
from the time suchas ten days and the like marked out for him, 
whatever period has remained over (for observance), that itself 
becomes the cause of purification. Piirne, when completed, however, 
j. e. the period of impurity such as the ten days and the like, 
to the deceased udakam dalttva, affer having offered rater libations, 
purification takes place. The offering of the water libation being 
preceded by a bath, one becomes pure after having bathed and after 
having offered water libations. That has been stated by Manu’: “When 
* after the expiration of ten days’ period one hears of a relative's 
* deatb, or of the birth of a son, s man becomes pure by immersion 
" in water together with his clothes.” 


From the expression, ‘ when completed after offering the liba- 
tions one becomes pure, ' the rule as to the cause of purification 
appears to be laid down as the simultaneity of the offering of 
the water libations to the deceased and the period of impurity, it 
appears that in the ‘case of a birth, there is no impurity for the 
sapindas when the first period of impurity is over. For the father 
however, although ten days have passed from the birth, bathing is 
necessary. As the tex says: “And also after having heard of the 
birth of a son." 

This use of the word son, bere, indicates that in the case of 
birth there is no impurity for the sapindas when the period is passed; 
otherwise the Author would have said, “after having heard the death 
' of a relative after ten days, asalso of the birth after ten days.” 
So also Devala: “ There is no impurity in the case of birth when the 
t“ days have passed." Therefore itis established that the impurity 
after the period is only iz the case of death 
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Some read this verse otherwise : “ For one who has gone abroad 
“the remainder of the pertod; when there is no 
Pace 179* “remainder three days, only. In all cases when 
“a year has been completed after death by 
"offering water libations one becomes pure.” in the case of one 
( who has died ) abroad, for all ze. for the Brihmana, hshatriya and 
the rest without differentiation, the remainder of the period is the 
cause of purification. When there is no remainder ie. when the 
period of ten days and the like has been passed, in the case of all, for 
three days only is the period of impurity. If after a year is over, and 
the death of the one who has gone abroad happens to be known, then 
allie the Brahmana and the rest, after having bathed and after 
having offered water libation, become pure. So also Manu “ When the 
"vear has been completed, however, by merely touching the water 
" one becomes pure.” 

This ( rule as to the ) period of three days after ten days should 
be observed before the expiration of the period of three months; the 
immediate purification stated before, however, is to be observed after 
the ninth month and before the year. As for the text of Vasishlha* viz.: 
5 Upon hearing after ten days, for one night", that means after six 
months as far as the ninth; as for the text of Gantama* also vize: “After 
“having heard after the tenth day, for a day and two nights", that is 
indicative of after three months and before the sixth month. So also 
Vrddha Vasishtha: "For three months it shali be for three nights; 
t similarly for six months a day and two nights; a day, however, 
before the ninth month; and after that one becomes pure by a bath " 

This, moreover, has application excepting for the mother and 
the father, as Paithinasi has stated: ‘CTE the parents die, the son although 


* stationed at a distance he shall remain in impurity for ten days 
the day of hearing it" So also in another 


eath of the most revered, wearing a wet cloth, the 
rding to the ordinances sould be performed even 
*" The meanine is that even after a year, 
deceased ie. the observation of the rites of 
the offering of the water hbations and the like should be made, and 
not, moreover, that by a mere bath there would be purification, — 
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Even as regards the father's. wife othér than ‘the mother & special 
rule has been pointed ont in anotlier Smrti: “Upon the death of 
"the father's wife other than the mother, the best of the Brahinanas 

"evehiif a year has passed, should observe (the period of) impurity 
‘f for three nights." 


Where, however, one has died in another country between which 
rivers and the like intervene then for the sapindas after the ten days 
and even before three months there is immediate purification ; for 
" Upon hearing of the death in other country of an impotent, hermit, 
“or a sannyasi, the members of the gotra become pure by a bath as 
‘also upon the discharge of a womb.” The characteristics of another 
country bave been stated by Brhaspati: “ Where a big river intervenes: 
“ora mountain range bifureates, where the languages differ, that is 
“called another country. Some call it another country which is 
“sixty yojanas in extent. Others declare twenty-four; similarly 
also still others, thirty.” 

This impurity after the period has elapsed has a reference to 


the death of one who has died after initiation. And not, more- 
Over, AS having n reference to an particular nee or condition. 


6$ So has been stated by Vyaghrapada: “Equal is the period of impurity 


" for all (the varnas) as determined by the age; and is similarly so 
“after the period bas elapsed, But jn the case of the initiated, it would 
“be different; and that after the usual time alone," This is the 
meaning + In the case of age such as three years or the like what has 


$5 been stated as the period of impurity in the rule viz. ‘Before the 


' appearance of the tooth, immediately ' and the like clauses that in 
the case of all ¿i e. the Brilimanas and the other tarnas, is equal i e 
without a distinction. When Gt 1s) transgressed, asin the case of ten 
or three days’ impurity, that also is in the ease of all uniformly with- 


$0 duta distinction. After the initiation, however, when death occurs, 


45 and not by regard to o the are or condition 21 (2), 


ten, twelve, fifteen and thirty days respectively would be the period 
of impurity for the Dráhmanas and the rest. It is in this case only 
i.e. one who has died alter initiation that the period of impurity due 
to lapse Lec Which ‘surpassed, shall be observed as after the period: 
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Viramitrodaya 
Yájdavnlkya, Verse 21 {2} 

‘If abroad’ Ze. in another country; while in such countrv,on the 
first day itself whatever period 1s three nights or ten nights might have 
fallen to be for the sapindas or sakulyas upon the death of a sainda 
dying in that country, from such period whatever interval has remained 
over, that only will be the impurity, and not (the period) after hearing 
of it, If ten days and the like period has been completed alter death, 
in the period of ten days etc., after offering the water-libation preced- 
ed by a bath, one becomes purfied. In an impurity for birth, however, 
not even a bath is required after ten nights etc. vide the text of Devala: 
" I here is no impurity for a birth, even after the days have passed.” 


“After offering water-libation’, this is in regard ton full period of 
impurity or a not full period after the expiration of a year. In regard 
to the full period of impurity, says Devala elsewhere: “ After the 
" expiry of the days of impurity, if a kindred is heard of as dead, there, 
"for three nights shall be the period of impurity in another year, 
' If; however, after a half year, one 1s heard of as dead by hia own, that 
“shall be for one day in that case; that, however, is not for the ascetics,” 
In another year before six months, oue day, under the maxim’: "It shall 
"be equal, if not (otherwise) stated," this stands adjusted with the 
text of Gautama’: "Having heard in thetenth, for a paåghini prescrib- 
ing a fafshim in regard to a time after nine months as for a 
period after six months, within half the period of a half year : e, 


three months 21 (2 ). 


Sülapáni 
Vajravalkya, Verso 2t 
Kuled:ete. Of those who are killed by à Bráhmana and tho like, for 
the sapindas, for these the impurity is as long as the sight ie. as long aa 
it fa before the eyes; this is the meaning. For those whe destroy themseties 
ie, who do away with their lives by poison, hanging, and such other modes 


others than those prescribed by the rules. 

For one abroad, ve. while in another country dead or born, ff heard of 
within the period of ten days elc. the impurity would be for tho remainder 
of the period of ten days eto. Other particulars should be followed from 
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2, Ch. XIV 17. 


10 


22 


30 


35 


er 


144s Sits, & Milakshara—Speaal Rules K p eris Book tij 


10 


15 


20 


29 


30 


Peraes 2j-23 


other Smrtis. Z/ affer completion, in the case of ten days etc. after bathing 
and after having offered the water libation, one becomes purified. This 
moreover, In regard to the mourners, for one day as in the text: " If the 
“period of ten days has been passed, for three nights should one observe 
“impurity " a rule of three nights has been ordained by Manu! in the case 
of ten daya" mourners (22). 


To the period of ten days’ impurity for the sapindas the Author 
mentions an exception, in the case of Kshatriya, and the like 


Yajfiavalkya, Verse 22 


For a Kshatriya twelve days; for a Vaisya, however, fifteen; thirty 
days tor a Sidra; hall of it ior one conducting himself under the rules of 
law (22). 

Mitakshara:-—In the case of the Kshatriyas and the Vaisyas for the 
birth or death of a sapinda, the period of impurity shall respectively 
be twelve, fifteen and thirty days. Nyayavartinah, one conducting hin 
self according to the rules of law, $üdrasya, for ( such) a sidra, however, 
devoted to (his duties such as) the pákayajía re. daily sacrifice, 
service to the twice-born, and the like, tadardham,  Aalf of thats 
5 e. half of the month, for fifteen days is the period of im 
purity. ln this manner in the expression 'orfor three nights' 
the impurity for ten nights comes to be adjusted by deduction in 
regard to a Drühmana. 

In other Smrtis, however, for the Kshatriyas and other alterna- 

tives in the matter of impurities have been pointed 

' Page 180° out as for ten days and the like; as says Paragara? : 
"A Kshatriya, however, intent on his own duties 

t becomes pure after ten days; in the same manner after ten days shall 
“a Vaisya obtain purification.” So also Satatapa: " After eleven days 
“ the Kshatriya, the Vaisya after twelve days, similarly the Sidra 
" by twenty nights becomes pure upon a death or a birth” 
Vasightha? however, says: “ By fifteen nights the Kshatriya and by 
" twenty nights, the Vaisya.” Áhgiras, however, declares: “ For all 
* the varnas, upon a birth, after ten days is the purification, so 
" said Satatapa " i 


Treh =r a — — — — 


l. Ch, V. 75. 2, Uh. III. 2, 9, Oh. IV, 88-29, 
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Versa "xb 
In this manner several alternatives of higher or lower degrees 
of impurities have been pointed out. Of these, owing to their 
non-observance in the popular usage there is no use in exhi- 
biting their adjustment too much, and so the adjustment is not 


set out here. 


When, however, the Kshatriyas and the 
sapindas of the Brihmanas and others. then the rule of im- 
purity stated by Hirita and others should be followed, viz.: 
“ After ten days does à Brihmana become pure on the occasion of a 
“ birth or death in his own race; by six, three, and even one in the 
" case of a Kshatriya, Vaigya and cadra race.” Vishnu! also says: ^O 
“a kshatriya in regard to the sapindas among the Vaisyas and the 
“ Südras, by six and three nights ; of a Vaiíya, for a Südra sapinda 
the purification. Of the members of the lower 
* varnas, however, for a birth or death among the sagindas of the 
“ higher rarya, the purification is upon the expiration of the period 


"t of impurity among them." By Baudháyana, however, ten days has 
been stated without distinction. Thus: “ "Those of the relations of a 
“ Brahmana, who happen to be from the Kshatriya, Vaigya and Sidra 


u caste, ini the case of an impurity for these, the purification for a 
t Brahmana bas been prescribed to be after ten days.” 

Of these alternative rules the adjustment is to be made by regard 
inconvenience. Ín the case of the Dásisand the 
like the purification is dependent upon the master. The want of 
right for the performances, however, is of a month's duration. 
That says Angirah : «A dási or a dasa ‘n the case of all of whichever 
“varna they may be, therr purification shall be as for that varya. 
" In the case oi à dási the period of impurity for a birth is 
“for a month.” 

In the case of Pratiloma, however, there is an absence of 
impurity altogether, as Gautama,” has observed: “ The pratilomas 
Kare outside the sacred law," only upon & death or a birth for 
the wiping of impurity, a8 mM the case of urine or excreta, the 


purification 1s indeed effected (22). 
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! Viramitrodaya 

‘For ten nights, after that;’ so has been stated with rofrence to à 
Brühmans. In regard to the Kshatriya and all others, upon a sapizda's 
death, or his birth, the Author states the period of impurity 

5 VYalnavalkya, Verse 235 — 

The meaning is that, upon death of a safzda, for à Kehátriya 
twelve days inclusive, for a Veiíys, however, fifteen days incíusive, 
for a Sidra other than one who lives according to: rules, thirty days 
inclusive, and for a Sádra living according to the rules, however, ‘half 

10 of that i.c. half of thirty days inclusive, is the period of impurity (22). ' 


Sülapünl 
Yá[davalkya, Verse 22 

Kshatra etc, Upon the death of à sanga who had been initiated, as 
also upon the birth ( of a child ) after the full period, for a Kghatriya other 
15 thanone who is not possessed of good character and does not study the 
vedas, the period of impurity is twelve days and the like, In the case of 
a Sidra, in the place of the Initiation fs marriage. Preparing food, doing 
carvice and the like is his duty. So also Manu “OF the Sidras who 
“ conduct themselyes according to the law, the shaving should be caused 
90 “every month; tho rule of impurity is likewisa like that of the Vussyas; 

“and their meals is the leavings after meals of the twice-born", (22) 


The Author mentions an exception to the rule as to the impurity 
for ten days and the like also on account of age or condition 
Yajfiavalkya, Verse 23 
95 Before the appearance of tooth, immediately; as far as the tonsure, for 
a night has been laid down; for three nights until the initiation into the vov, 
and for ten nights after that (23). 
Mitákshará :— The period by which the appearance of tooth occurs 
for a child who bas passed sway during such interval, for its 
30 relatives the purification is immediate ; in the case of one who has died 
before the performance of the tonsure, the impurity for the relatives 
is for a night r. e existing for a night {viz covering a day and 
night. Vratadegah, :nifiation into the vow, i. e, the upanayana ; belore 
that, and after the tonsure, for one who haa died, the impurity 
or is for three days, 
i, Viramilrodaya numbers this as 2d. (0 7- OkRY.39.. 2. —0— 


Chapter 


Fáffacalkya Book lli ] Mitäkshari— Before tonsure dc, 1451 


Verse 23 asa 1— 


‘ Here, moreover, although in the text ‘until the appearance ‘of 
tooth, immediately’ the rule has been stated generaily, still this should 
be observed in the absence of the cremation, as in the exi of 
Vishnu’, the rule as to immediate purification has been stated to be for 
one who has been without the cremation rite, viz: “ For a child in 
whom the tooth had not appeared, when dead, immediately; for him 
‘no cremation by fire, nor water libations,” Upon the cremation by 
fire, however, one day, as will be stated hereafter in the text? : "for a 
“day, however, for unmarried daughters and for children also." So 
also Yama: “Fora souin whom tbe tooth had not appeared, as 
"also for a child who had fallen from the womb, the period of impurity 
“for all the sapindas is for a day and night." 
Pace 181* Before the naming ceremony immediate purification 
is fixed as a rule as Sabkha has observed: *“ Before 

^ the naming ceremony, immediate purification.” 

The performance of the tonsure, moreover, has been stated in 
the smrfis as in the first or the third year : “The ceremony of ton- 
“sure in the case of all the twice-born should according to law be 
“ performed in the first or the third year under the injunczion of the 
“ruti”? So says the Smrti- After the appearance of tooth till the 
tonsure in the first year, one day ; there, however, for one on whom 
the tonsure has not been performed, even if the tooth had appeared, 
as far as three years, one day only. So says Vishnu “Even when the 
' teeth have appeared, when the tonsure has not been performed, the 
“ purification is by a day and night." After that and before the 
upanayana, three days- 

As for the text of Mane’ viz. : "For men on whom the tonsure bas 
" not been performed the period of impurity has been laid down in the 
“ omptis to be for a night. For those, however, on whom the tonsure 
has been performed, three nights has been stated to be the period for 
t norification-” There also this same is the object. As for what has 
been stated by the Same* with reference to one under two years viz; 
* Having abandoned Ike dry wood ina forest they should pass three 


be days,” as also as to the text of Vasishiha’, viz: “for one who has died 
1. Ch XXII 2, 2 Verse 24 p 3. Manu IL 32 
4, Ch XXIL 28. 5, Ch ¥. 67. 6. Ch. V. 69, 
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Verse £5 


“ before three years, or for an abortion, for the sapindas, three nights,” 
that has reference to the tonsure of the first year. 


As for the text of Aigirah: " Although the tonsure had not been 
" performed, but the child died after the appearance of teeth, still it 
“should be cremated and the impurity should be observed for three 
* nichts,” that should be understood to be applicable to a case where the 
tonsure has been performed after three years by regard to the family 
usage, as by the same author has been stated: “ Whena Brahmana bas 
“ died before three years the purification is by a night." — * 


Nor should it be contended that this rule of one day is in regard 
to the non-appearance of the teeth, for in the case of one less than 
three years the non-appearance of teeth 1s not possible, and in stating 
the rule that even though 'the tooth has appeared, for one on 
whom the tonsure has not been performed, ( the period is } tor one day, 
the contradiction with the text of Vishnu would become irremovable. 
Therefore the eastern interpretation alone is better. As for the text of 
Kagyapa viz: "For children in whom the teeth had not appeared, the 
"purification is by three nights," that has reference to the mother and 
the father. In the text! : " By the discharge of his semen, however, a 
t man is purified surely by bathing ; by the connection of the seed, he 


. “shall be under impurity for three days ", the rule of three nights has 


been stated in relation to the circumstance of the relationship of the 
begotten aud the begetter. 


Therefore this is the meaning: Before the naming ceremony, 
immediate purification. Thereafter, before the appearance of the teeth 
upon the performance of the cremation, one day. Otherwise imme- 
diate purification. For one iu whom the teeth have appeared before 
the tonsure during the first year, one day; after the first year and un- 
til the third year for one on whom the tonsure has been performed, 
three days. Of any other,one day. After three years for one on whom 
although the tonsure has not been performed, three days. After the 
upanayana in the case of all z.e. the Drühmanas and the rest, for ten 
nights etc. ( 23) 


1. Manu Ch, V. 63, 
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Viramitrodaya 


Having thus stated the rites to be performed by those under 
impurity, the Author mentions up to the end of this chapter particular 


impurities and the ways of their removal 


Yajnavalkya, Verse 23! 
By the mention of the rites in regard to the appearance of the tooth 


or in regard to the tonsure, are indicated the periads for these. There, the 
period for the appearance of tooth has heen pointed out in the Upanishad 
thus: “the appearance of tooth in the seventh month." By this, upon the 
death of a child before the seventh month, the purification of sapraudas 
is immediate i. e. the impurity is removed merely by a bath. 


“The time for tonsure as 1n the general rule, is the third or near 
“thereby, The first year, however, under a family usage is an excep-' 


“tion,” so Háratatá. Thus beginning with the seventh (month), and end- 
ing with the second year, for a death during this interval, the purification 
fora Brihmana has been stated inthe Smrtis such as of Yama and 
others as by a night i.e. a period covered by the day and the night. 
That has been stated by Yama: “ When a child of less than two years 
“dies, or when a child whose teeth had not appeared, as also on the 
"abortion of a foetous, similarly when the tonsure has not been performed 
‘ona child, or one who has gone to another country, 1n all these cases for 
“all the sapıngas the period of impurity is a day and night.” Adantajate, 
ie. when tooth had not appeared i. e. when the proper time for the 
appearance of tooth had been reached and the tooth had not appeared; 
on an abortion :. e. still-born; one on whom tonsure has not been per" 
formed z. e. one whose tonsure ceremony has not been performed. 
Advirah: “In the case of à Bráhmana, for one dying when lesg 
" than thi ce years, the purification 18 by a night; by two days, in the case 
“of a Kshatriya, and by three daysina Vasya when death occurs. In} 
“the case of a Brihmana whose tonsure has been performed, by three 
"nights is the purtfication intended; for a Kshatriya on whom it is 
"performed by six, and in the case of x Vai$ya, by nine days. In the 
ugase of a Sudra, however, for one dying before three years, the puri. 
“fication is by five days. For one dying after that, a period of twelve 
“days has been prescribed. If 4 Sidra who 1s above six years dies, the 
“purification 18 by a month as laid down by Angiras. . 
Saünkha: “A Sidra who has not married a wife, if he meets with. 
t death after the sixteenth year his ódndAavas attain purification by a 
(month: no question should be raised in this,” - 
"CY. This verse has been numbered as 19 in Viramitrodaya, see note I on p 1424. 
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As for the time for initiation, that has been prescribed in Brahma 
Purina: “This time is sic years for the three regenerate classes," Thus 
the meaning is that when a child of more than three and upto six years 
dies, the period of impurity for a Brihmana is three years. - According 
to the text! “Eighth from conception,” the time preceding the initiation 
into the vows is till the completion of two months and six years; 
therefore according to Sii/apazz till that time the period of impurity is 
three nights. Thereafter, if one dies after the period of the ubanayana, the 
period of impurity for a Brihmana is for ten days and nights. For the 
Kshatriya, Vaisya and Südra however, in the place of a night, the period 
of impurity is two days, three days, and five days respectively. In the 
place of three nights in the case of Kshatriya and Vaisya, the impurity 
extends to six days and nine days, Beginning with the third year and 
as far as the twelfth year, for the death of one unmarried, twelve nights. 
For the married, however, for death aíter the commencement of the 
sixth year, the full period of impurity ; thus has been made clear in the 
text of Angirah. in the case of the Kshatriya and the rest, in the place 
of ten days, twelve days etc., the Author himself will? state hereafter. 

All this, moreover, isto be observed in the case of the death of a male 
child, As for the death of a daughter the author will mention hereafter. 

This verse, moreover, has been read further on in the text by the 
Mitikshará; by Sülapini and others, however, it has been read here, 
and so in conformity with the majority of the texts it has been read by 
us also at this place? 


Sülapáni 
Yájnavalkya, Verse 23* 


Until the tooth &e, The periods viz. until the nppearance of teeth and 
tha like, are indicative of implication of one's own period, Thus, upto six 
montha, upon the death of a child, for the sapindas who are a little unquali- 
fied, immediate purification, After that, as far as too years, for a day and 
night. Subsequently to that but before the initiation period, upto six 
years and three mouths, by three nights, after the Initiation, however, the 
bündhavas will become purified after ten days (23 ). 


1, Ya]. I. 14. see p. 44 above. 4. Bae verae 22 aboya T. 1448. 

3. This note is by the Author of the Viramitrodaya at the end of his 
commentary on this verse which he has placed immedintely after 17 and 
numbered as 18, 

4, Like Viramitrodaya, this Anthor also has placed this versa after verso 17, 
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Verse 24 (2) 


Now in regard to the women also the Author states an exception 
by regard to age, condition etc. 
Yajiiavalkya, Verse 24 (1) 
By a day, however, for undisposed of daughters, and also for children, 


is the purification. ( 24 [1] ) 

Mitakshara :—Undisposed of t. e. not married; daughters such as 
these ; in the case of these on whom the tonsure has been performed, 
and hefore their betrothal, the purification is by a day and nicht. In the 
case of relations the sapinda connection with the daughters is as far 
as three generations only. Vide the text of Vasishthat: “In the case of 
“ undisposed of women it :« known to be for three generations.” For 
children, moreover, in whom the teeth have not appeared after crema- 
tion the purification is after a day. In the case of a daughter, however, 
on whom the tonsure has not been performed, the purifica tion 1s imme- 
diate. As Apastamba has stated ; * For a maiden on whom the tonsure 
has not been performed, immediate purification has been ordained." 
After the betrothal, however but before the (nuptial } ceremony for 
the husband's side as also for the father's side, three nights only- As says 
Mani: “ In the case of women on whom (the nuptial ) ceremony has 
not been performed, after three days the relations are purified. The 
t uterine relations, however, are purified under the rule as has already 

“heen stated.” ‘Relations’, i.e of the husband's side 

Pagg 182 * are purified by three nights. The uterine, relations, 
however, i.e. the sapindas on the father's side by the 

rule as already stated in the text? viz. in the case of those "on whom the 
tonsure has been performed ete.” laying down the rule of three night? 
and not for ten nights, as it is not applicable before marriage. Hence 
also Marichi : ‘She who has been offered with water but was never 
bestowed, she should be revarded as not married; for both, the period 
n of three nights has been stated." For both f e. for the husband's and 
‘deg After the marriage however, a special rule has been 


father'ss | ! 
pointed out by Vishnut: “ For women who have been married, there is 
father's side. If the delivery or birth happened to 


‘tno impurity on the 
‘De in the her's house, then for one niglit or three nichts.” There the 
birth one day,and upon & death, three nichts. 


adjustment is that upon à MIE 7 
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This rule as to the impurity by regard to the ave or condition is 
common to all the varsas. The text: “For a Kshatriya twelve 
"days" has been mentioned in connection with special rules for the 
particular varna. And hence also it has been stated by Manu in con- 
nection with the rule as to impurity asapplicable not to any particular 
carna, and with a view to demonstrate its common nature has in con- 
nection with the privileges of all the four varnas been stated! viz.:“‘in the 
"case of the four varnas also in respective order as before." Similarly 
" jt has been stated by Áhgirasa also: “Generally in the ense of all the 
“varnas, before the performance of the samsidra, the purification 
“shall be by three nights. In regard to daughters, ithas been ordained 
" to be by a day.” The text of Vyághrapida moreover, viz. : “ Equal 
"as to ave in regard to all,” has, however, been discussed before. 


Therefore, as the procedure for the offering of the pindas 
and the water-libation as indicated in the tex? “should be offered 
“in the manner of the pindayajüa" is common for all the varnas, 
oras the role as to impurity for the Samdnodakas in the text? : 
“Tf in the interval births or deaths occur”, as also the rule as regards 
the simultaneity of the periods of impurity, as also in the text? ons 
“discharge of the womb, nights equal to months,” laying down the 
rule as to impurity on an abortion, as also the rule as to impurity for 
one who is in another country in the text! “in the case of one who is 
‘abroad, the remainder of the period, and when there is no remainder, 
“three days only," or as the rule as to the impurity for the elders 
and the like is common for all the varnas; similarly the i impurity on 
account of age or condition deserves to be common for all the rarnas. 
And hence the text: “Fora Ksbstriya by six when tonsure has been 
“ performed, and for a Vaisya has been declared to be by nines after 
“three years, however, for a Sidra twelve days have been ordained.” 
Also: "Where three nights for the Brabmanas, is the period of 
“im purity exhibited, there for a Südra, twelve days and six, and nine, 

“ respectively for the Kshatriya and Vaisya," these and the like texts of 
Rehyastiga and others as they have been regarded as contradictory 
have not been respected by the Acháryas like Dharesyara, Viivarüps. 


 1i.Cu, V. 57. 2. Verse 16 ubove p. ila. — 9. Verse 2u alore p. 1420, 
4. Verse 21 above p. 1441. 
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T 
“forms the funeral rites, that is equal to the carrying of the dead 
“body, and he becomes purified after ten days." Of the érotriya, 
however, who belongs to the same village this is the period of impu- 
rity, since Áfval&yana! has stated: “For a day in the case of a co- 
* student, as also for n érotriya of the same village.” One who has been 
initiated by the same preceptor is a co-student. This, moreover, is to be 
observed when not near; when near, however, in the case of the pupil 
etc. three nights; as says Manu: ‘For a &rotriya who resides near him 
“for three nights shall one be impure. Fora maternal nncle for one night 
"and two days, as also for a pupil, an officiating priest, or a bdndhava.” 
Grasampanne, ‘who resides near lim’, out of connection of friend- 
ship or neighbourliness ete, who is of the same character; the use of 
maternal uncle is indicative by implication of the mother’s sisters aud 
the like also. By the term bandhus are expressed one's own bandhus, 
mátrbandhus, and pifrbundhus also; so says Brhaspati: " For three 
“days one should observe impurity in the case of the maternal grand- 
“ father, the dchdrya and the &rotriya." Similarly Prachetah: “Upon the 
" death of the officiating priest or one for whom one has performed a 
“sacrifice, by three nights one becomes purified," So also Vrddha 
Vasishtha: “Tor a pakshin? night upon the death of the daughter's 
“son and the sister's son; when, however, they are initiated, it shall 
“be for three nights. This rule is settled. Upon the death of the 
“ parents, how should it be in the case of women who are married ? 
“By three nights only shall there be purification; so says the 
“revered Yama. For the parents-in-law, for a sister, for the 
* maternal uncle's wife, and also of the maternal uncle, and for the 
“ sisters of the parents, in the same manner, one should pass a pakshint 
“night.” Also: “In the case of the maternal uncle, the father-in- 
“Jaw, a friend, the preceptor, as also the preceptor's wives, the period 
“of impurity is s pakshint night, os also when a mother's mother is 
* dead.” So also Gautama: “ Yor a palshint night, for one who is not 
"a sapinda, or one related by marriage, and also for a fellow-student." 
* Related by marriage’ such as the maternal uncle, the mother's 
sister's son, the father’s sister’s son and the like. So Jabali: “For 


1. Gr. BL IV. 4. 26-27. 5. Ch. V. B1. 
9. Palkghigi—— This covers & period of one day and two nights, ono preceding 
&nd the other following. 4. Ch. XIV. 17-18, 
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“those who are entitled to the same Jihation of the Water, three days; 
“for the gotrajas, a day has been stated; and for a matrbandhu, the 
“preceptor, the friend and the overlord of the province, similarly,” 
Vishnu’: “ When one not a sapinda dies in one's house, for one nicht.” 
Likewise Vrddha : “Upon the death of a sister who has been married, 
“as also upon that of a brother who has been married, or of a friend, 
“son-in-law, the daughter's son or tbe sister's son, the wife's brother, as 
“also his son, one becomes pure bya bath immediately. When the 
"lord of the village, or the chief of the clan ( Kulapati ), the érotriya, 
“one performing austenties or the pupil, are reduced to the five 
“( elements ) one is purified by the sight of the stars, As lone as the 
" dead body of a person remains in the village, so long is the impurity 
“for the village; when it is removed out, it becomes pure.” Such and 
the like smrti texts laying down special rules of impurity should be 
sounht out. They are not stated here out of fear for swelling the 
treatise. Among these, moreover, in the case of any contradiction on 
account of the statements for Jonger or shorter periods of impurity in 
regard to the same subject, an adjustment should be resorted to by 
regard ta their location near or in another place. ( 24 [2] ) 


Sülapán! 
Yajnavalkya, Verse 24 

A day, however, etc, In regard to maiden daughters who bave died 
after two years and before betrothal, for the Sapindas, the period of 
impurity is one day. Andsoin the Aditya Purána: " Where during the 
“ period between the birth and the tonsure, s maiden daughter dies, there 
“immediate purification always takes place in regard to all the varnas; 
" thereafter, until betrothal, however, for a dsy onIy; and for those grown 
* after that a period, of three nights is certain — Thete, when the betrotha] 
“has been made, for three days is to ba known for both że, for the father 
" as alea for the bridegroom; thereafter in the cage of those offered {in 
“marriage ) for the husband only, in connection with one's own caste, 
"haa been stated the rule of impoarity, upon n birth as also upon a 
“death. In the cace of an infant Jn whom tooth had not appeared, as also 
" in the case of sapindas davold of qualifications, however, a day has been 
*atated by the Smrüs" The immediste purification after a day and 
night in the cage of urqialified erandite, however, bas been stated [n 


regard to those who are alightly disqualified 
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The preceptor here is tha family priest, ns wall as the expositor of the 
vedas and agas, An apprentice, one whose initiation was performed by 
another, and who was taught a portion of the Vedas: anüchünah, one who 
has etudied the Vedas and who fg engaged in the discussions thereon, 
Maternal uncle, mother’s uterine brother; Srotriyah, one whohas studied 
one Sakhid, and whois not near; for one, however, who is near, threa, 
nights. As Manu!': "For o Srotiya, however, who is near,for three nights 
should one observe the mourning.” (24) 


Yàjnavalkya, Verse 25 
On account of the death of the sons other than the aurasas, and of the 
wives who have resorted to others, or of the sovereign of the place of 
residence, that day is the means of purification. (25) 
Mitakshara:—-Moreover, ahah, day, this is repeated (with all); 
anaurasah, others than aurasa, i-e: the kshetraja, dattaka and like others; 


15 inthe case of these, whether born or dead, for the day and night 


is the period of impurity. Similarly in svabháry8 svanyagatásu, one’s 
own wives who have resorted to another, ie. other than a member 
of the lower order, asritasu, those who have resorted to, i. e. those 
who have gone to, here only for a day and night and not for ten’ 


9$ nights, although there is saptnda relationship. In the case of those, 


- however, who have resorted to men of the lower orders, au absolute 


absence of impurity only; as that has been prohibited by the text’: 
“Heretics, persons belonging to no order ete.” This, moreover, being 
due to its connection with the words wife and son, this impurity is 


95. only on account of those for whom the corresponding relationship of 


i 


wife and gon exists. In the case of the sapindas, however, there 1s no 
impurity. Hence also Prajápati : "In regard to the wives who have 
“resorted to another, and also to the sons born on another's wife, the 


y “ persons belonging to the gotra become pure by a bath, and by three 


30 "nights only, their father.” As regards the svairinis (wanton women), 


and the like, for the person to whom they resort, for three nights; 8s. 
says Vishni: “In regard to the sons other than the aurasas, upon their : 
"birth as well as upon their death, as also in regard to wives who had 
“belonged to another, upon their delivery as well as death"; three 


85 nights is in th? context here. 


1. Oh. Y. 8}. 2. Yerse 6 above p. 1396, 3. Ch, X X1. 42, 
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Of these two alternatives of three nights and one night, the adjust- 
ment is to be by regard to their being near or in a distant country. 
When, however, for the father the period is three nights, then for the 
sapindas it is one night, as says Marichi: “ Upon a birth as also upon a 
“death, for three nights for those who had before belonged to another. 


“One day for the sapindas wherever it is three days for the father.” . 


Moreover, that in which one lives is nivasa, ‘the place of 
residence,’ is called svadesa, ‘one's own country.’ Of 

Pace 189% tbat, one who is the king ie. the lord, t.e. the terri- 
torial sovereign; for such a one on the day he may 

have died, that day alone brings about the purification. If he be dead 
at nicht, then the night only. Hence also Manut: “If the king in 
whose realm he resides is dead, as Jong as the light.” ‘As long as the. 
licht? 7. e. that which continues along with the light. The meaning is 
that if 3t be in the day, as long as the sight of the sun, if at night, as, 


long as the sight of the stars. (25) 


E 


Viramitrodaya ; 

Yájnavalkya, Verses 24, a5 

Upon the death of maidens more than two years but before 
betrothal, as also of children before the appearance of tooth, as also 
for those cremated through mistaka, by a day and night is the purifica-, 
tion: it becomes the cause of removing the Impurity by the disappear- 


ance of one's connection. 


In the Brahma Purána ` « Erom between the birth and as far as 


"the tonsure, where a maiden dies, an immediate purification shall be 
* for him, and this for all the varaas, and always. Therealter, as far as, 
“the betrothal, for one day; for those grown after that, three nt ghts is 
“o certainty. Upona betrothal made, in such a case, for both sides 
should be known for three days, for the father as also for the bride- 
“í eroom; for those offered in marriage, however, for the husband also, 
the period af impurity shall be as stated for one’s own caste both 
“upon a death as also upon * birth." The explanation of tha word 
‘prown’ 18 that after the troth was plighted; and ' for both has been 
explained in the clause for the father and for the bridegroom alsa. 


Far those offered 1n marriage without a betrothal, however, until the 


wedding, for one day only is impurity from the present text also. 
weGding, 107 Po vM 
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Kirma Purigam: “ Upon the death of one in whom tooth had not 
" appeared, for the parents one day has been prescribed; nfter the 
appearance of tooth, it shall be for three nights; if, however, they 
" were without qualities." This, moreover, for n mistaken cremation 
of a Brilhmana, vide the text of Aügiráh : “Even though no tonsure 
“had been performed, but tooth had appeared and (the child) died, still 
‘after cremating him one should observe mourning for three days." 
In regard to the cremation of one who had not completed two years, in 
the Brahma Purina: "For the kingly order, eleven days; while for 
"^ Vaisyas, twelve days’ duration; and even for twenty nights shall be 
“for the Stidras in the order.” 


Guru etc. the preceptor, n teacher of even a little, an apprentice, 
the pupil; anüchánah-—one who has studied and mastered the Vedanyas; 
the maternel uncle re, the step-brother of the mother; Sroiriyah, one 
Who has mastered the. Sd£Ad, who has died in one's own village, On 
these occasions, by a day is the purification. Dy the use of the word, /u, 
‘however’, has been discriminated the three day's impurity due to the 
denth of a child or a man. By the first cha, the Author includes a three 
day's impurity for the cremation through mistake of a child in whom 
tooth had appeared. By the second cha are included an unlearned 
and the like who died in one's own house, 


In this connection Manu’: “For three nights they declare the 
“impurity when the Achdrya is dead: for his son, ag also the wife, a 
“day and night; this is the settled rule," -« Day and night, te, day 
together with the night. Vishnu®: “ Upon a maternal uncle £e, the 
"mother's uterine brother, when dend.” : Other than the aurasas " 
if. in regard to the A’shetraja nnd the like other Sons, of wives who 
have resorted to another, as also upon the death or birth of the King of 
one's own country, that day is the means of purification, This is the 
meaning. By the use of cha, are included those who had belonged to 
another before. This rule of impurities for the sapinda is being stated 
as formulated in conformity to various Smiriis, 


In the case of a SaAulya, for a betrothed maiden, of the Achdrya, 
of the sacrificer for whom one Rlways performed a Sacrifice, and for 
the maternal grand-father also, for three nights is the Period of impurity. 
For the Achdrya, the initiator, and for the pupil, three nights. Fora 
pupil residing in one’s own house, upon the death of these two, onc 
night. Upon the death of a Pupil resident ín the house of the 
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preceptor, for the Achkdrya who had performed the initiation and taught 
the Vedas together with the agas, three nights. The one who did 
the initiation and taught only a portion of the Vedas, for such à 
preceptor ths paks/uni; upon the death of such a preceptor as also of 
his wife for the pupil, a 2a&s/tni; upon the death in one's own house 
of the mother-in-law, the father-in-law, a neighbour, a friend, the 
maternal uncle, mother's sister, the preceptor, the sacrificing priest and 
q Srotriya, three nights. For the eleven kinds of sons such as the 
Kehetraja and the rest, for the mother and father, three nights. For 
Eshetraja and the rest, upon the death of the two, also three nights; upon 
the death of wives who had belonged to another before ag also those 
who had resorted to another, for the husband three nights. For those 
who go to one of inferior varna, however, an absolute absence of mour- 
ning. Ofthose born of thesame mother or of different mothers have 
mutually the full period of impurity as prescribed for their own caste. 
Upon the death of a son begotten on another's wife, for the father, three 
nights for a father of that kind, for the son also three nights. Upon 
the death of one known for more than ten generations, but whose birth 
name and heredity 18 not known, 23 also upon the death of a sister, 
maternal uncle's wile, maternal erand-mother, father’s sister, maternal 
uncle, mother's sister, 8 co-student of the Vedas, mother's sister's son, 
father's sister's son, maternal uncle's son, sister's son, daughter's son, 
mother-in-law and the father-in-law also, & pakshrnt. For a friend dying 
nt one's own house, pakshinl. Upon the death of a friend who has died 
elsewhere, the # pdadhydya, Hia wife, one who has been a co-student 
under one teacher in regard to some little lessons, any king doing hia 
duty intently, a muden wha had not been betrothed, a child to whom 
the author has taught, a pupil who has been taught a little, a brother- 
‘nelaw also, the period of impurity is a day and night. In the case of, 
the son of an & pad hyáya, fü co-student 1n celibate life, learning under 
another preceptor, when dead, for a day, one or for three nights is the 
period of impurity. Upon the death of a Sroiriya of the same village, a 
day and a night. For a riwth; son-in-law, step-maternal bändharas, also 
a day and night. Upon the death of a king not doing his duty, a day or 
for a night only. One whose ancestral heredity 1s not known but whois 
only known as one's gotraja, 1«.1n form only, one killed by a Brdiimana 


or the like, immediate purification. Thisis the way (24-25 ). 
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Siilapani 
Valiiavalkya, Verse 25 

‘Not an aurasa’ efc.—In the case of sona of inferior orders, such as the 
Krtaka and the like, and cf wives of inferior castes, as also who had been 
kept by other men, when dead, the impurity is for one day, in the case of 
those of their equal in caste, three nights, since in the case of sons of the 
same caste and of the Kriala and the like kinds, in the treatises of other 
sages three nights have been presoribed. One in whose dwelling the 
Brhihmanas reside, on the death of such an anojnted King, for one day 
only is the period of impurity for a Bráhmana and the like otbera (25), 


The Author mentionsthe impurity for following after (the corpse) 
Yajfiavalkya, Verse 26 

By a bráhmana should never be followed a &üdra, nor ever a twice- 
born. Having followed, after having bathed in water and touched the fire, 
after eating clarified butter, one becomes pure. ( 26) 

Mitakshara :-—Brahmanena, by a brdhmana, 1€. a one who is nota 
sapinda ; dwijah, a teice-born, such asthe brdlmana and the rest; 
iüdro va, or a sidra, when dead, nanugantavyah, should not be followed 
after. IE out of friendship etc. he follows after, then ambhasi, in the 
water, i.e. in a tank etc. snatva agnim sprshtva, having bathed and touched 
the fire, and having consumed clarified butter, one would become pure. 
As regards this swallowing of the clarified butter, as i has no piace 
in the rules regarding the act of dining, there is no prohibition 
for dinner. 

This, moreover, has a reference to one who is of equal or superior 
caste. As eays Manu’: " Having followed according to one’s wish, the 
"dead body of one of the jadi, or not of the jii, after bathing along 
"Sith and over the huir on the head, touching the fire and swallowing 
“clarified butter, one becomes pure.” Jyidéts ie. the mother’s sapindas. 
Of others, however, as they have been ordained, there js no sin, 

As regards the following after one of a lower order what is 


!, stated in Another Smrti should be observed. There in recard to 


following a gidra: " Where a brélmana of weak intellect follows a 
“éidra who bas died, and while he is being carried, he becomes 
" pure after three nights. After having passed three nights he should 


1. Ch. Y. 105. 
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s$ go toa river flowing into the sea, perform a hundred of deep breath- 
“ings, and after haying consumed elarified batter, he becomes pare." 
as so stated by Parásara'; and also: “For following a Kshatriya, however, 
“a day and night; for having touched human bones with fat on, for 
‘three nights is the impurity; without fat, however, a day and night; 
“and for followine a dead body, moreover, one," as stated by 
Vasishtha?, For following a Va:sya, moreover, a vakshint; therefore 
for a Kshatriya for following a Vasya, whois next after him a day 
and night, and for following a sédra who is one next after, pakshint; 
for a Vaiiya for following a sddra, a day; thus should be inferred. 
Moreover, in regard to bewailing also has been stated by 
Péraskara: “Having joined in the wailing along with the kindred of the 
“deceased, one should avoid for that dayand nicht theacts of donations 
“as well as the performance of sr@ddha and other rites". So decora- 
tions also should not be made, as a penance has been ordained by 
Satkha: “A quarter of the Archhra for one not a sapinda, for decora- 
" tine a dead body ; if done through ignorance, there shall be a fast; in 
“case of inability, a bath is presertbed.” (26) 


Viramitrodaya 
The Author mentions the impurity for foliowing after 
YAajiavalkya, Verses ( 24-26) 

Südrah, ue. the dead body of a Sádra, somehow, as a favour even 
under the pressure of some business which had not arisen, for follow- 
ing after it, The rest is easy to understand. By the word £z, ‘however’, 
has been excluded the purification stated in the text when one deltbe- 
rately follows a Sádra: “ That Brihmana, weak in understanding, who 
“follows a Sidra who is reduced to a corpse while being carried, shall 
“be under impurity for three nights,” thus Parüsara! having prescribed 
three nights for following a sudra with purpose. 

Manu’: “ For having deliberately followed a dead body of onè of 
“ his sadét, or not of the zadé:, alter having bathed together with the 
"clothes, and touched the fire, one becomes pure after consuming 


clarified butter." 
This, however, is in regard to one of the same varmaasofa 
Bráhmans. In the Brahma Purana: “ For all, it shall be for a day and 
Soa am D m m e n "nQ€———se M M 
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night, for following sll even," This, moreover, is for the Kshatriyas 
and others for following after the members of the four varzas, and alsa 
for a Brihmana for following a Kshatriya ora Vaís,a; for carrying or 
cremating a dead body of one's own caste, however, out of fceling of 
friendship the impurity is as has been stated for one’s own caste. For 
a celibate student for having performed the cremation of the father or 
the like, one night. For one causing through another by payment the 
cremation of a pupil, preceptor, «pddAydya or áchárya, ten nights; thus 
being well known in other works, the sage has not stated here, (26) 


Siiapant 
Yajüavalkya, Verse 26 
'"Bráhmans &c'--'and why not’? so saying even occasionally a 
Bråhmana must not follow a dead body of a S4dra, If done through, 
mistake, one should consume clarified butter and become purified (26). 


The Author mentions an exception in some cases in regard to 
impurity for a sapinda 
Yajiiavalkya, Verse 27 
For the lords of earth ( there is} no impurity; also for those who have 
been killed by lightning or for the sake of cows, Brahmanas, or killed in a 
batile-field, as also for one who has been required by the King, (27) 
Mit&kehará :—Although by the word earth is expressed the entire 
terrestrial globe, still as itis not possible for the entire earth to be 
under the protection of one, and also in consonance with the plural 
number used in the expression “lords of the earth’, here are intended 
groups covering portions of it. For those who have been invested with 
the duty of protecting these such as the Ixshatriyas and the rest who 
bad been annointed, there is no 1mpurify, nasaucham. ‘The meaning 1s 
that these should not observe impurity. In the same manner those who 
are killed by lightning, as also those who have perished for the sake of 
the cow and the Brühtnanas, the relatives £e, the sapindas even of 
these'need not observe mourning; as also in the case of one such as the 
minister or the chief priest, for whom the kings desire an exemption 
form mourning with the object of the accomplishment of an object such 
as the magic charm or rite which could not be accomplished by any 


35 other, by these also should not be observed. 
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Here, however, the absence of mourning would only be in regard 
to the acts of making donations; conferring honours, 
Paas 185* giving reception, holding judicial investigations and 
the like, without which it would not be possible for 
him to carry on (the duty of) the protection of the subjects which 
has been exclusively ordained for the kings; and not also with regard 
to the performance of the five great sacrifices. So also Manu‘: "For 
“aking in regard to his exalted post, immediate purification is 
"preseribed. And here the reason for this ts that he 1s posted there 
“for the protection of the subjects.” By Gautama? also has been 
stated: “For the kings also, lest there may be obstruction for 
“their duties.’ For the servants of the King also and the like, there 
is no impurity as says Prachetah: “ Workmen, artisans, physicians, 
“ female and male servants also, the kings, as also the king’s officers, are 
“all declared to be immediately purified. " Karavah, workmen, who 
could prepare food, silpinab, artisans, such as the sculptors, painters etc. 
as also the washers and dyers of clothes and the like. 

To an inquiry as to what 13 the object of this rule as to the 
exemption from impurity, the answer is to be seen in those worda 
which are indicative of the occupations in regard to which they have 
exclusive capacity. And hence Vishnu? : B Not for the kings while 
the discharge of kingly duties; nor the performers of 
bservance of the vow; not for the sacrificers 
ifices; not for the workmen while engaged 
« as workmen,” In this passage, he points oui an absence of mourning 
restricted to the particular object only. In the smrti of Satátapa also 
it has been said: "^ Tbe $üdras doing work by Wages and M also 
5 the female and the male servants are noi tainted with impurity n 
a bath, bodily service, and household duties.” This puri- 
ke male servants ete. is about those cases where 
the touch is anavoidable; hence also another Smrti: " Immediately 
t touchable is the slave boru in the master's house, as also the slave 
4 of maintenance who becomes purified after three days" So also | 
* Whata surgeon does, that cannot be accomplished by another; 


tt therefore the surgeon is always pure in touch" (27) 
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: Sülapâni 
Ya|navalkya, Verse 27 

“(Lord of ) the Earth' &c. For the Kings in the performance of their 
administrative duties there is no impurity, For those who were killed by 
lightning, the thunderbolt, ete, who deliberately for the protection of cows 
and Brihmanas, even without a fight, were killed by a tiger or the like ; 
(who) in the battle were killed on a pitched fight with a sword or the like. 
weapóns excepting clubs &c.; in the case of a Brihmana &c, for whom 
the king desires an absence of impurity in the accomplishment of an. 
undertaking, for him algo is immediate purification (27). 


Yajnavatkya, Verses 28-29 
Qf the sacrificial priests, and also those who have taken the vow while 
performing the duty in relation to a sacrifice, as also the setts, those who 
have taken a vow, the celibate student the donor, and those who have realised 


+ Bralna, ( 28 ) 


In a donation, during marriage, in a sacrifice, as also in battle, or when 
the country is overwhelmed in a calamity, or in extreme adversity, 
immediate purification has been ordained. ( 29 ) 


Mitaksbara :—Btvijah, sacrificial priests, who are engaged and! 
maintained as special adepts in the performance of the vaitina and 
cundsana rites; those who have been consecrated by a vow (dish) are 
dikshitas, for these yaJiityam, i. ¢ in regard to sacrifice, karma kurvatah 
sadyah $aucham vidhiyate, while performing sacrificial acts immediate 
purification ts ordained ; such is the context all through. 

In regard to a dikshifa, although his right already is established by 
the rule "that the vaifána aud aupdsana rites should be performed,” 
a repetition again is with the object of ordaintug the performauce of 
duties by the saerificer himself, as also with the object of indicating 
purification by a bath. 


By the use of the word satiri are indicated these who are intent 
on universal distribution of food which is equivalent to 2 perpetual 
performance of worship; of the chief sairis, however, they are 
included in the word dilshita, By the word, vrati are expressed those 
who have begun the Arehira Chdndrdyana and the hke, as also the 
vows and penances Of a sn@fata; similarly are included those who 
observe the vow of celibacy and the like, as also one who performs 
a erdddhay andone who eats at it, 
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So, to that effect is another Smrti: "Of one even who 
"always distributes food, as also one who has taken a vow for the 
“Krehhra, Chandrdyana and the like,and when the Krehhra sacrifice 
"has been completed while the Bráhmanas and the like are taking their 
“food, as also of any other who has taken & vow (rom him; in regard 
“to the invited Brahmana for a sraddha performance which has com- 
"menced, of the Brihmana invited other than for the repetition of the 
"vedas, while the manes reside in his body, never shall exist impurity. 
“Similarly for those who have commenced a penance and also for 
“the donors and those who have realized Brahma” 

Of the satiris and eratis, the purification is in regard to the 
satira and vrata, and not for all acts or dealings. So also Vishnu! : 
* Not for the vratis in regard to the vow, nor of the saééris in 


“regard to the satira.” 
Brahmachdri, i. e. a celibate student, the temporary as well as 
the perpetual. He who always makes and never accepts ‘dona: 
tions, such a hermit is known as & donor; brahmavit, one who Aas 
realized the Brahma such as an ascetic; for these members of the three 
orders there is always purification, :n the absence of a special authority. 
In regard to donation ( dana ) there is no impurity with regard to 
the things already contemplated before; vide the smrti of Kratu: 
* A thing which has been contemplated before does not become 
"impure while it is being donated.” 
In this connection a special rule has been stated in another Smrti: 
“Te during the course of a marriage, festivity, or & 
sacrifice and the like, there occur births or deaths 
tin the midst, the residue of the food should be 
one should not touch the distributors as also the 
* consumers" Yajde t e. at 8 sacrifice, such as the dedication of a bull 
&c. Vivahe, in marriage, in regard to the provisions stored before. 
Ga also in another Smrti: “ Upon a sacrifice, during & marriage 
collected, and during the performance 


* Shere the material has been 
u of srdddha, " immediate purification is the context here. The use 


of the word marriage 13 :ndicative by implication of the prior rites 
such as the tonsure, initiation, and the like others The use of the 
p—ancuaá P8 — 92 mm 

1. Ch, XXII 47. 9. See Achar& Verse 49 p. 140 sbove. 
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word sacrifice likewise is indicative by implication of the other 
performances commenced before, such as the inauguration of the deity, 
and the consecration of the dwellings and the like. As Vishnn! has 
stated: “Not during the inauguration of the deities, or the perform- 
‘ance, or the dedication of the marriage ceremony, nor when the 
“country is in a turmoil, nor during a distressing adversity.” 
Sangrame, in a batlle, as in the text of Agvalayana it has been stated: 
“When a battle is at hand he should perform the preparatory rite for 
" the king;" and also by other writers, and also in the matter of 
purificatory rites in regard to the marching of an army, there is 
immediate purification. If there is any calamity to the country such 
ag the outbreak of an epidemic etc- or in the turmoil due to apprehen- 
sion from a king. For the appeasement of that in connection with 
the performance of purificatory rites there is immediate purification. 

Yen when there is no general turmoil, by rerard to the parti- 
cular place a purificatory rite has been stated by Paithinasi: “In a 
* marriage, difficulty, or a sacrifice, in the course of a pilgrimage, in 
** rerard to the performance of rites in connection with a holy place, 
* there is no impurity on account of birth; and performances likewise 
* such ag the sacrifices ete." 

Similarly in a distressful adversity such as on account of an 
attack of illness, being in a dying condition, for making donations ta 
appeasement of the sin, as also in the case of one whose means of 
livelihood have been crippled, in regard to the acceptance of donation 
which would be of use for the maintenance of a largë family 
consisting of mother, father and others, and oppressed by hunger 
and thirst. 

This rule as to purification, however, has application to the case 
of one for whom without immediate purification there would be no 
alleviation of the distress, which cannot wait for the next day, For 
him, however, who bas amassed property which should be useful for 
one day (the impurity would be) for a day; one who has accumulations 
which would be useful for three days, for him, however, who has 
stored grain to last for four days, and who is known as Kumbhidhdnya’ 
for him four days; and for one who has Kusüladhánya?, for him ten 
days; in this way for whichever period there is absence of distress for 

1, Ch. XXII. 22. 2. See above page 226 Y3j. I, 128 & Manu Ch. IV. T. 
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Chapter ! 
Verses 23-22 
one, for that interval sball be the period of impurity for him. And 
hence also by Mann! in the text: “He may have grain enough to fill a 
“cranary (Ausila), or a store filling a grainjar ( KumbAi); or he 
“may have a collection sufficient for three days, or may have no 
* provision for the morrow,” describing the four varieties of a house- 
holder, bas been demonstrated four periods (of impurities) in the 
text: '* For ten daysis the impurity on account of death ordained for 
“the sapindas; prior to the collection of bones, for three days, or one 
"day only.” Other rules of shorter periods of impurity applicable 
in the case of samünodakas, such as for a pakshini, for a day, or 
immediate purification found in other Smrtis are to be applied also 
by regard to the difficulties in regard to maintenance of the family 
and like circumstances. 

This contraction of the period of impurity has a {limited} 
application only with reference to him whose distress could not be 
removed without the acceptance of a donation, and not everywhere; 
this should be noted. As says Manu: “ By one day shall à Bráhmana 
“be purified who 1s perpetually engrossed in (the worship of the) 
‘fre and the (study of) Vedas; by three days one who is merely 
4 conversant with the Vedas, and one who bas neither, by ten days." 

From a consideration of these and other smrts 
An objection how can it not be said that the purification by 
Tbe Answer one day is for those who are engaged in the 

perpetual occupation of study and knowledge ? The answer 18, the 
rule viz. ‘that by one day 4 Brühmana shall become pure acquires 
force only as when put in the fore-front as a modification of the general 
rule regarding ten days stated in the text: For ten days 13 the 

* impurity on account of death ordained for the sapindas ; and, more- 

over, a modifying text ig necessarily connected with an incongruity; 
therefore so much only should he modified as, if not modified, the 
removal of the incongruity cannot be brought about. Therefore, 

if it be asked, how much has been modified ey this text The 

: the particular clause vize who 1s perpetua y 

engross de, e worship of) the Fire and (the stady of ) the Vedas, 
which is capable of yielding the desired particular ; it stands adjusted 

in rerard to the Fire and Veda 1^. 10 regard to the performance of 


m Oh. V. 59. 


C 


10 


15 


20 


29 


a0 


35 


m 


1472 Mitükshará— The Answer, [cipler Book iii 


Lib 


‘10 


i 13 


25 


do 


Verses £5-£2 


the agnihotra and the study of the Vedas, and not in regard to 
donations and the like also. And thus the words Fire and Veda go 
along with the performance; otherwise there might arise an implica- 
tion by relation toa particular person viz. one who has performed 
the ritual to be accomplished by means of Fire and the Vedas, for such 
à one, there would be purification by one day. But that ts uot correct. 
Moreover if it be in this way the text such as “ one should not inter- 
"t rupt the peformancesin the fires,” "the vaitànaand the aupdsana rites 
“enjoined by the S’ruti should be performed" aleo "for a Brdhmana, 
*5 for facilitating the study of the Vedas and the like, immediate purr 
"t fication," would be reconciled with the texts of Manu and others. 
Moreover, " At both, for ten days the food o£. the family is not 
“eaten,” with this text of Yama and like others prohibit- 
Pace 187* ing the taking of meals etc. for ten days, an absence 
of contradiction will be established, therefore this 
rule as to the shortening of the period of impurity has a reference 
only to certain acts and has no application to all transactions. Thus 
enough of prolixity. 

This rule, moreover, as to the immediate purification in regard 
to the study of the Vedas 1s to be observed in the case of one who has 
mastered many Vedas, and for whom sbandonment of the Veda would 
be a hardship. Tor any other, however, viz. “ Donation, acceptance 
" of an oblation and also the gift, study of the Vedas recede." this 
probibition remains. 

Thus as regards a Dráhmans and others, whichever period of 
impurity has been stated for him, after that period he should bathe, 
and then he becomes purified, and not by the completion of that 
merely, As says Manu': * A Bribmana becomes purified after touching 
the waters, a Kshatriya a conveyance and weapon; a Vaisys, the 
* soad or the bridle} a mhdra a stick; after he-haa performed the rites.” 
This is the meaning: The expression "after he has performed the 
rites’ goes with each. A Brihmana who has passed through the 
period of impurity, who bas performed the rites, has observed a bath, 
after touching the waters with the hand, becomes pure. By touching 
is expressed the act of touching only, and not a bath or even: a 


sipping, the same being in context as regards conveyance ete. Or it 
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may be interpreted thus: ‘one has performed the rites,’ ie. as long 
as the Impurity lasts, one who has performed the ceremonies; after 
that, a Bradbmana and the like after touching water etc, becomes 
purified; thus it is stated as a substitute for the bath which would 
fall after the period of impurity. A Kshatriya and others become 
purified after touching a conveyance. — ( 28-29) 


Viramitrodaya 

The Author states, incidentally an exception to the full and other 

Periods of mourning 
Yajnavalkya, Verses 27, 28, 29 

By the Lords of the earth, te, of the annointed Kshatriyas through 
anger etc, by going in the face of the lightning, of those killed by the 
lightning, for the sake of the cow and Bráhmana, in battle, through 
anger against others those, thus who set about killing. themselves and 
were thus killed, and for one in whose case the king desires an absence 
of impurity, in regard to him, there does not occur an impurity. Here 
the character of dependence in the case of the first and the last, and of 
equality in the case of the middle ones brings out their separate 
application, Moreover, this absence of impurity is for the first and the 
last, while for the officiating priests and the like others it is in relation 
to the particular performance only. That says Vishnu!: “Nor is this 
"for the kings while engaged in their kingly duties, not for those who 
' have taken a vow, during the performance of the vow; not of those 
‘engaged in a public sacrifice, during the sacrifice; not for the artisans 
“while doing their artisan’s work; nor for those who are executing 
“the king's commands, and net when the deites have been established, 
‘or n marriage, when commenced, Excepting the last, the rule as to 
impurity in the case of those killed by lightning and the like others, in 
the form of an immediate purification has been stated before. 


In the case of the sacrificial priests when installed, also of the 
ditsktias rne. those who have been consecrated by the ditshanlya* 
sacrifice ns also for those whe have commenced the particular duties 
in cornection with a sacrifice, so for those who have commenced the 
distribution of food doles to all indiscriminately, for the celibate 
students, for those who are inthe habit of daily making donations of 
cows and the like others, for those who have realised the Brakma iz. 
for the ascetics, winle making donations of things already deter- 
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mined upon before, when n marriage ceremony has commenced, when 
a battle has begun, when the country is overrun by an army, in a 
distressing adversity, during the suffering caused by destructive attacks, 
during these while engaged in regard to the performance of each of 
these, immediate cessation of impurity has been ordained by Manu 
and others. (27-29) 


I 


Sülapüni 
Ya]navalkya, Verses 28-29 

‘OF the sacrificial priests’ &e, ‘During donation é&c.’ Duringa 
sacrilice i. e, the Soma sacrifice, After the Lime of the Madhuparka, on s 
birth or death of one's own Sapinda or the like, for the continuous 
performance of the sacrifice there is immediate purification, During the 
performance of the Soma sacrifice, after the  Dikshanfya* sacrifices was 
completed, in the period subsequent to that; while the sacrificer is 
engaged in the course of bis continuous performance of the daily 
distribution of doles to the recipients of food at a sacrifice: in the cage of 
those who have set on the Chándrüyana or the like vows, while engaged 
in their performance ; for the celibate student in the performance of the 
duties of his order; for those who daily offer donations of the cow, gold and 
the like, while engaged in the donations; in regard to the realization of 
Brahma, who sre drawn to it; while engaged in the performance of one’s 
duties; at times during the donation of the ¢ulépurusha? when it has 
commenced, also when & marriage ceremony has commenced, for ‘its 
performance; as also when a sacrifica has commenced at a time heforo 
the dikshaniya portion, but after the purchase of the Soma while tho 
initiated food is being eaten; during a battle when the country ia infested 
by a hostile army or the like; and similarly during extreme death 
agonies due to a,disease; (in all these ) there is immediate purification 
( 28-29 ). 


l. myrE-- Ihe respectful offering to a gueston his arrival. It consista of 
ama AS du fence qao Brett mq (1— 
‘The ceremony of receiving guest,of which this offer is the most important part. 
2. Aaea part of the Soma eacrifice—tho initiating sacrifices, dist 
generally means initiation, consecration, 
The Gautamiya Tantra defines it as 
ama (ern ard opr areata: va. Cakes Area aaam: n 
also 
gA RARA ef ria aAA en a —— , 
3. garger-gold, allver or any other thing weighed against a man in the 
balance. garqevgra is the donation of auch weighment, 
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. Having stated the rule of purification concerning the family, now 
in the course of the discussion the Author states the rule of purifica- 


tion covering each individual 
Yajiavalkya, Verse 30 
One touched by a woman in courses, or by the impure, should bathe; 
touched by these, one should sip waler; and also should recite the water 
hymns, and once mentally recite the gdyairi. (30) 


Mitakshara:—Udakya, a woman in courses 1,0. one who bas menst- 
ruated: aguchayah, éhe tmpure, such as, a dead body, the chandála, the 
degraded, one whohas recently deliverd, and like others; as also those 
under a death impurity; by these samsprsbtah, (when) touched, snayat, 
one should bathe. Taih, by these, moreover, ie. by those who are 
touched by the udakyá, the impure ete, when touched, upaspriet, one 
should sip water. After baying sipped water oblingani, zie stealer 
hymns ie. the three hymns such as ^ O, waters, you are indeed ete” 
japet, one should recite; the plural being limited to three only. 
Similarly, gayatri, also, sakrnmanasa, once mentally, one should recite. 

It may be asked, indeed in the text ‘when touched by the 
udalyá one should bathe’ how can the one indicated in the 
singular number be dealt with in the plural number as in ‘by these. 
True 'ndeed. But here, however, in order that the rule may be 
stated ag to the sipping «hen touched by those, other than 
the udakyd, the impure etc. who deserve & bath only, the plaral 
has been indicated; 80 there is n9 contradiction. Those, how- 
ever, who require a bath should be ascertained from another 
Smrti. As says Paradara: " After an evil dream, atter sexual inter- 
“course, upon a vomit, one who has purged, after shaving, and 
upon a touch of the funeral post at the cremation ground, one 
“should perform a bath." Soalso Manu: “One who has vomited or 
“purged shall bathe, and afterwards consume clarified butter; but 

“one should sip water merely, after eating food, a bath has been 
“prescribed for one sho has bad sexual intercourse." For one 
having sexual intercourse, the bath ( prescribed) has a reference to the 


menstruation period. Ata time other than the courses, “when one 


+ - " i TT 
“approaches, the porification ts as upon passing urine or ordure, 
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as is stated by Brhaspati. Ata time other than the courses also, a 
bath has been stated in another Smrti on a particular period: “On the 
“eighth, as also on the fourteenth, during day, during a parva, 
“after having sexual intercourse, one should bath over the head, 
"and sprinkle oneself with the Varuna hymns.” So also Yama: 
“For an indigestion after sunrise, also for vomitting after sunset, 
“upon a bad dream, or upon the touch of a wicked man, a bath 
‘alone has been ordained.” So Brhaspati: “after sexual intercourse, 
“as also at the smoke of the funeral pier, an immediate bath 1s 
“ordained,” this is in regard to a touch without clothes; for a 
touch of the funeral pier etc. however, together with the clothes on, 
the bath must be also together with clothes. As says Chyavana: 
" A dog, the dog-eater, the funeral smoke, one who subsists on the 
“articles of a deity, the village sacrificer, the vendor of Soma, the 
“funeral post, the funeral fuel, wine, a winepot, a human bone with 
“the marrow on, one who touches the dead bodies, à woman in 
‘courses, the perpetrator of s heinous sin. and a deadly body — for 
“having touched these, one should plunge into the 
Pace 188* “water together with his clothes, and after having 
“come ont, and touched the fire, should repeat the 
* gdyatrt eight times; one should drink clarified butter, bathe again, 
“and do the sipping three times." 

This, moreover, has a reference to what was done deliberately: 
Elsewhere, a bath merely, tide this text of Brhaspati: “One who 
“touches the corpses, the Chauddla, the funeral pile, the funeral 
“post, a woman in menses; for having touched these unintentionally, 
“a Brihmana becomes purified after performing a bath." In this 
manner, elsewhere also in regard to what may be stated the equali 
sation of the subjects should be inferred. So also Kasyapa: "For 
“having emitionsat the sunrise or the sunset, at the throbbing of the eyes, 
“for a deafening noise, for mounting a funeral pile, also for touching 
“the funeral post, after a bath together with the clothes, one should 
"repeat the hymn ‘punar mana’ and with the great vydhrtis one 
“should offer seven oblations to the fire with clarified butter.” 
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"purified." So upon a touch of a bird, a special rule has been stated by 
Jatükarnya : ^" Above the naval, leaving aside the hands, which limb 
“a bird shall touch, there, one should perform a bath; the rest, by 
“sprinkling, one becomes pure" For the touch of an impurity alsa 
a special rule has been pointed out by Vishnu: "In the parts below the 
“naval, as also in the forearms, if one 1s struck by the bodily excreta, 
" or by liquors, or by wines, one should wash that limb with earth and 
“water, and after sipping water, one becomes pure; when affected 
elsewhere, one should wash that part with earth and water, and should 
“bathe. Lf, however, one is attacked by these on the organs of the 
body, he should observe a fast, and bathe; by the five bovine products 
“is one (purified) who is smit with the prickings of the teeth." 


This, moreover, is in regard to the touch of another's impurity. 
For the touch of one’s own impurity, however, even above the 
naval, sprinkling only, As says Devala: “ Human bones, fat, ordure, 
“menstrual discharge, urine, and semen, marrow, or even blood, if one 
“has a touch with these of another, he should bathe, and after rubbing 
“himself with smears etc.and after having performed the sipping, one 
"iIbecomes pure; these also if one touches (these) of oneself, one becomes 
"pure by a sprinkling- SoSankha: “By the muddy water of the street, 
"or by the spittings, à man who is touched (by these) above the naval; 
"becomes immediately pure by a bathe.” By Yama also, a special 
rile has been stated in this connection: "After having entered, during 
“rainy season, the villagestream full of mud, upon the thighs, three times 
“the earth, and upon the feet twice that " The meaning is that having 
entered the villare stream t. e. the part over which the village waters 
fow, which is full of mud. In reward, however, to the mud which hss 
been dried by the wind, there is no blame: “Street and mad waters, 
“touched by the lowest class, dogs, and cows, by the wind itself 
* become pure; so also edifices of burnt bricks" thus having been 
stated before? 

In regard to the bones, a special rule lias been stated by Mana”: 

“ For baving touched human bones with fat on, 

Pacr 189* “a Dráhmana becomes pure after bathing ; by 

“ sipping simply, if without fat, or by touching 


l. Oh. XXIL 76. 2, Oh. I, 197 seo p. 426 above. 3, Ch. V. 87. 
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“a cow, or by a gaze at the Sun." This, in regard to the bones of the 
twice-born. For elsewhere has been stated by Vasishtha’: “For having 
“touched human bones with faton, for three nights is the impurity; in 
“the case of these without fat, however, for a day and night". In the case 
of bones of other than of human beings, has been stated by Vishnu’: 
“For having touched the carcase with fat on of a five-clawed 
"animal other than those which are edible, one should bathe, 
* and the cloth worn before, one may put on after washing," 
Thus other cases calling for a bath should be ascertained from 


other Smrtis. 

Thus,as the number of those who incur a bath 1s large, the plural 
form in taih, * by these,’ as intended to be applicable to them is not 
contradictory. The text’, “If by a woman in her courses, by the 
“impure etc., one should ba the’? should be understood to be applicable 
when the touch with the Chandálais with some lifeless thing inter- 
venine; with the intervention of a living being, however, vide the rule in 
Mami: ‘* The Chandála, a woman in her courses, one degraded, as 
‘also a woman in confinement,a dead body, as also one who has touched 
these, one becomes pure after a bath." For the 
third, however, sipping oniy. Vide the Smrti of Sumantu : “And one 
" who touches him also, ior hun a bath has been prescribed ; 
* after that, the sipping has been stated, as also the sprinkling 


“of the things.” 

This, however, has appheation when done unintentionally. When, 
however, done deliberately, even for a third, a bath alone ( can 
purify ), as says Gautama: "For a touch with the desraded, 
* the Chandàla, a woman in her courses, one who touches a 
and who touches eich a one, after bathing together 
one becomes purified," For the fourth, however, 
u Por touching even a third 


"it; upon a touch of 


'* corpse, 
‘t with the clothes, 


the sipping, tide the text of Devala. | 
“fin order) one who has had a touch with 4 woman in her courses or 


‘with the impure, à man shall wash bis bandsand feet, and after sipping 
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“water, he shall become pure” Moreover, upon a touch of the impure by 
a woman in her courses and the like, a special rule has been stated by 
Devala: “The dov-eater, the degraded, one defective in a limb, the 
"Iusaue, the corpse-bearer, a woman in confinement, a midwife, and a 
“woman in the menstrual discharge, a dog, a cock, and a hog of a village, , 
"upon touching these, after bathing over the head, immediately a man 
“becomes pure, Dat if one who is impure himself touches these impure 
"things, he becomes pure after a fast, or also by the Archhra penance.” 
"A midwife’ i. e. one who brings about a delivery; the Xrehhra has a 
reference to the eater of the dog's flesh ete.; in the case of dogs etc., 
however, a fast; thus is the adjustment. (20) 


Viramitrodaya 


While discussing the immediate purification from (impurity caused 
by) death, the Author states the impurity produced by a touch and 
which can be removed by a bath 

Yajnavalkya, Verse 30 

Udakyeit i, e. n woman in her menses; the impurity such as the 
Chandála, the degraded and the like, by these if directly touched, one 
should bathe. If touched by these indirectly as e.g. through a stick 
&e. the RA. * O, waters, indeed, you are &c.,’ and once the Gdyatré, 
one should recite mentally; in this way he becomes pure, The use 
of the word eva, ‘also, isindicative of the means of the indirect touch. 
In the Mitékshara, the meaning has been explained as, “By these, "f. €. 
by those touched by n woman in the menses, orthe impure”, if 
touched, one should sip water, 


Here the impurities caused by the touch of the excreta, or duc to 
sexual union, which nre removable by the sipping of water and 
stated in other Smríis, have been included by the use of the word Cha, 
tand, itself. These moreover, should be known from the respective 
places (30). 


Chapter I 
Verses 30-32 
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Sülap&ni 
Vájnavalkya, Verse 30 
Udakyâ &c. When touched by a woman in her menses, or by 
those under an impurity, as also by a woman who has recently delivered, 
or by a Chandála or the like, one should bathe. 


If touched by a rod or other thing such as is touched by the woman 
in the menses and the like others, ono should sip water.  Waler-hymna 
such as "O water, you ate. &c,", the Sümin—the sun-hymn, one should 
recite once inthe mind, Ona direct touch, however, one should bathe, 
Upon a direct touch Man u! prescribes a bath itself : "Upon touching a 
“ Chandála, a woman in menses, ona degraded, or a woman who haa recently 
" delivered, or a dead body as also thoss who have touched it, one should 
" The expression ‘those who have touched it’ some 
ead body on account of its nearness; others, how- 

‘it', as ‘the dead body itself,” on account of its 
h only for those who touch the dead body (30). 


“perform a bat 
interpret as equal to a d 
ever, interpret the word 
nearness, and prescribe a bat 


Now, the means of purification stated in the chapter on purifica- 
illustrations ın regard to the purification by 


tion of things by way of 
stated hereafter in this chapter, the 


time, as also those which will be 

Author states in serial order 
Yájiavalkya Verse 31 

earth, w ind, mind, knowledge, austerities, 


Time, fire, performance, 
| these are the means of 


water, repentance, abstention from eatiog—al 


purification. (31) 

Mitakshara -—Ag fire and all the rest are the means of purification 
similarly, 1s Kala, time, also such as, ten nights etc., 
this as a means of purification has been traceable in the S’dsira; Agni, 
fire, however, 1$ à means of purification, as has been stated by the Ánthorz: 
'* By a second burning, an earthen vessel." Karma— performance, 
as a means of purification, a8 the Author will state hereafter: “ By 
‘aking the avabhriha bath at the ( end of the ) horse sacrifice etc." 
Similarly, earth also is a Means, as has been stated before’: “Water, 
ashes, or even earth must he scattered over it for purification." Wayu, 


in their own range; 


r T——á—mn 


L Ch V 85 > Ch 1187 p 490 above. 
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Verses 431-52 


the wind, also is a means of purification, as has been stated; "By the 
“wind alone become pure." Manah, mind, also is a means of purifying 
the speech, vide the Veda: “Or what is desired by the mind, the 
“speech utters etc, Janam, knowledge, moreover, relating to the 
soul is the test for intellectual purifieation, as the Author? will state 
hereafter. “Of one knowine the body, from the knowledge of the 
“Lord,” Tapah, austeritiesalso, such asthe krchhra &e. as the Author? will 
state; “ One should perform the prüjápatya krehhra for three years, 
“who has violated the preceptor's bed.” Jalam, tcater, also of the body 
etc, and as he will state: “ Of the body, the water." 


Paschattapo, repentance, is the result of purification as has been 
stated : "By proclaiming (the sin) or by repentance 
"AGL 190* "etc." Niraharopi, abstention from eating also, is a 
cause of purification as the Author will state: 

“After having fasted for three nights and mentally repeated ete.” 


Sitlapani 
Yeltiavalkya, Verse 31 

Kdla, time &c, ''ime' e.g. ten days for the Br&hmanas; fire in 
the form of re-burning, as in the case of earthen pota: performance, such 
as the horae sacrifice and the like, for tha BrAhmicides &c. earth, for 
those besmeared with impurities; wind for the mud and water of the 
streets: mind, full of resolves and doubts, for those under hesitation, -as 
in the text*. “One should act upto the dictates of his mind" ; knowledge 
in regard to the Supreme Spirit, of the inner soul in the form of intellect; 
austerities, auch as the Chándráyapa and the like: for tha sinners, non- 
eating, such as fasting and the like; for tho alnners, these are Che means 
of purification (31). 


Yüjnavalkya Verses 32, 33, 34, 

For those who do prohibiled actions, charitable donations; while velocity 
for a river is the purifier; for a thing which requires porification, earth and 
water also; while sanydsa is for the twice-born (32). 

Austerities for the Vedic scholars, forgiveness for the learned; for the 
body, water; silent mutterings for those with hidden sins; for the mind, truth- 
fulness has been declared (33). 


l. Verse 107 p. 426, 2. Hee p. 1483 11 5.5, 3, Verse 200. 
4. Bes below 1, 33 6. Cf. Manu Ch. VI 46. 
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Cor the soul of the beings, austerities and learning; for the intellect, 
knowledge is the purifier; for the soul, knowledge of the Supreme Lord is 
regarded as the highest purificatian (34). 

Mitakshara : Moreover, akaryakarinam, for those who do prohibited 
actions, such as those who take to prohibited things, danameva, 
charitable donation, alone 1s the principal means of purification, as the 
Author will! expound hereafter in the text: “Upon one deserving, 
bestowing abundant wealth &c." Nady3h, of a river, during the 
summer season &c. owing to scantiness of water, whose banks have 
been spoiled by impurities, of the monsoon floods overflowing the 
banks, vegah suddhilat, che velocity ts the purifier,  S'odhaniyasya, for a 
thing which requires purification, mricha toyam cha, earth as well as 
water, is the purifier, as has been stated? hereinbefore- ‘‘For objects 
“defiled by impure substances, with earth and water is the purifica- 
" tion by removing the smell &c". Sanyasah, s-e asceticism; dwijanmanam, 
for the twice.born, as a treatment for the mind, is the purifier. (32) 

Tapo, austerities, the study of the vedas, vedavidam, for the vedie 
scholars, is the means of purification. The £rehhra and the like 
others are, however, common for all, and not for the vedie scholars 
only; kshantih, forgiveness, :. e. forbearance, vidusham, for the learned, 
i. e. those knowing the meaning of the Vedas, varshmanah, for the 
body, jalam, the water; prachchannapapanam, for those with hidden sins, 1.e. 
those whose misdeeds have not been known, of the sin-destroying 
and the like hymns, japa, sient muttering, is the purifying cause, 1. e. 
the means of purification: Manah, the mind, having good and bad 
thoughts ; of those on account of bad thoughts, of the impurity, 
satyam, fruth, a virtuous resolve is the purifier (33). 

By the word bAáta, ‘soul’, 1s intended its modification (visible 
in the form of) the connection of the body and the organs. There, 
Tam fat’, ‘I am lean’, ‘I have a squint’, “I am deaf ; &e. in such manner 
the soul which is seen 1n an identification. with it ( i- e. the body J, 
that is bhitatma, the soul of the beings, of that, tapovidye, the austerities 
and learning, are the means of purification. By the word tapah is ex- 
pressed that identification with tbe soul and the differentiation with the 


body &c. which was realised 10 this birthor during several births dur- 
d OO È o n 
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ing wakefulness, dreams or in slumbers. As in the text, “By austerities 
" try to realise the supreme truth", the clause demonstrating the different- 
iation of the five Ao£as!; and by the word vidyâ, ‘learning’, is expressed 
that knowledge produced by a consideration of the material world in 
the second person and by which the soul isdescribed in the Upanishads 
asnot fat, not lean, not short, and free from ties, By these two isthe puri- 
fication of this. Of the notion regarding the differentiation of the body 
&c. which had become contaminated by the conflict of doubt and its 
reverse, the knowledge in the form of proof is the purification. Of the 
soul purified by austerities and learning, which had been regarded as in 
the second person (éwam—'You’ ), by reason of the realisation of the 
knowledge of the Supreme Lord personified by the statement ‘that thou 

art, the purification of the great soul 1s in the form of absolution. 

As these purifications are conducive to the attainment of the 
highest end in life, similarly is even more appropriate a purification 


by time; and thus the mention of the purification of the great soul and 
the life is by way of praise. 


Viramitrodaya 


Having stated the impurities, the Author states in one place the 
means of their removal 


YaJnavalkya Verses 31-34 


‘Time’, e. g. ten nights, three nights, and the like upon a birth, for 
the members of the Jidl: &c.; fire, in the case of an earthen pot or the 
like, when struck; ‘performance’, such as the horse sacrifice and the like 
for one who has committed a  Brihmicide or the like offence. 
Earth and water’ for food smelt by a cow, and the like; ‘wind’, of the 
path &c.;'mind', in the case of anything about which there is doubt vide 
the text.” “What is hallowed by the mind, one should practise"; know- 
ledge’, in regard to Brahma, of the spirit of intellect, ns well as of the 
soul; ‘austerities’ such as for one practicing Chdndrdyana &c.; ‘water’, 
for the clothes, Paschái, 'after' i.e. after the perpetration of the sin 
Tápch,'agony', ?. e. lamentation, of those who have sinned; non- 
eating, i. e, fasting such as under the efddati and like other vows. For 
sins in general, these are the means of purification (31), 


— ———r—nm. m. 


i. ‘The vestures or ehentha of the body whi 
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Verses 32-48-54 


For those who do prohibited actions, £e. for those who habitually 
are addicted tothings prohibited, donation afabundant wealth to deserv- 
ing persons; of a river, which has been polluted by the impurities and 
the like, the velocity of the monsoon flood is the purifier ; of an impure 
thing, such as has been contaminated by leavings at the meals and the 
like, the earth and also water can wipe off the stench and the smear ; 
of the twice-born and also of the Brihmanas who have mentally con- 
mitted sins, sanydsa ‘r. e. the ascetics’, order, is the purifier. By the 
first use of Cha is included land onthe banks of a river. The middle 
and the last Chas indicate the co-existence and joint use of the earth 
and water. The word Ai, ‘indeed’, is used as a completive (32). 


For the Vedie scholars, who have unknowingly committed a sin, 
tapa, ‘austerity, i. e. the study and repetition of the Vedas; of the 
learned, 2. e. who have listened and digested the meaning and purport 
of the Vedénia, forgiveness, :. e. towards an offender, an absence of a 
desire to strike back; for the bodies, soiled by perspiration and the 
like, water; for those who have committed hidden sins, the silent 
muttering of the sin-destroying hymns etc; for the mind, which is 
contaminated by the contemplation of forbidden things, truth, in the 
form of a good resolve is declared as the purifier (33), 


Knowledge has been stated before as a means of purification; the 
Author expounds that. For the dhutafmds i. e, in regard to dhilas i, e. 
as part of the bodies, those who regard these as the soul, the austerities 
and learning are the two causes of purification by reason of their 
removing delusions. By the word fafa, ‘austerity’, is meant non-eating 
&c, which is useful for (the acquisition of) the knowlegde of the 
supreme soul; and by the word vidyd, ‘learning’, has been stated the 
knowledge inculcated by the Upanishads. OF the ‘intellect’, duddhi, 
with its doubts and the reverse, the knowledge which enn realise the 
spirit of the intellect, 1s the purifier. Of the soul, however, which has 
been purified by austerities and learning, by reason of the hnowledge 
ofthe Supreme Lord through direct realisation &c. 1s the highest 
purification, in the form of an absolute absence of contamination of the 
touch of worldliness, has been agrecd to by the Authors of the 
Dharmasdstra (31-34). 

Here ends the commentary of Viramitrodaya by Mitramtsra 
on the Smyptt of YdjfavalAya on the Chapter on Impurity. 
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Sülapáni 
Yajnavnlkyn, Verses 32, 33: 34 


Aküryeli— For those who do forbidden actions, charitable gifts ; 
a river polluted by phlegm &c. by the velocity: what has been conta- 
minated by impurities &c. and which requires purification, by the earth 
and water ; and a Bráhmana also by Sanyáisa ; these (thus) became purified 
from sins (32). ; 


Tupas &c. For the Vedio scholars, austerity, the study of the Vedas, 
is the means of purification for a ain unknowingly committed; forgive- 
ness, i.e, even for one who has given offence, absence of a desire for 
vengeance, is the cause of purification for the learned, Le. those who 
hava realised the self; of the organs of the body despoiled by perspiration 
and the like, a wash with water; for those who have not declared their 
gins, the silent repetition of the géyatri and the Uke: and of the mind 
also, contaminated by the contemplation of prohibited things, telling 
the truth (33), 


Bhitta &c, For the body of the soul, austerity and learning, non- 
eating, and the study of the Vedas. Of the intellect also, characterised by 
persevereneo, but obtused by false notions, the purification is by a correct 
knowledge. Of the soul, i. e. the soul in tha body, by the knowledge of 
the Supreme Soul, is the highest purification (34). 


AN ote— 1t should ba noticed that the topic of Suddki ar Purification has been 
dealt with by the Author in the Achara Adhyaya, and in this Adhyaya also, In 
the Achara, in the chapter on ‘Purification of things’ ( pp. 297-427 ), the 
Author has dealt with the subject of purification itself. 

in this Chapter, on Afeucha, the Author (iret deals with the topie of Asaucha 
teelt ( verses 1-30 ), end in the four concluding verses reverts to the general 
topic of purification by way of a supplement to the chapter in the Acharidbyiya. 

The word Ajaucha og used in the Eanskrt language has a twofold aigni- 
vance viz. saarta (impurity due to birth ), and yang (impurity on acconntof _ 
death), in this Penso fhe word Ataucha may be rendered as ' mourning * also. 

Those two kinds of impurities lead to the question of the agencies or menns 

which purify, or tho purifications, and these have been mentioned along with each 
caugzo of impurity. 
Towards the cnd of the Chapter the Author rounds up the subject by 


mentioning other means of purification leading right up to the realisation 
of the Suprema Soul. 


